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FOREWORD -

The legend of the Tibetan King Kesar (or Gesar) is the most widely
known hero-myth of Central Asia and holds the same position as the
story of Rama in this country. Numerous versions of this legend in
songs, lyric poems and prose romances exist in Tibet, Mongolia and
China, and a vast mass of literature has grown around this theme in
these countries. As far as is known the earliest accounts of the Saga
were published in Europe in 1836 in the form of German renderings of
portions of the Kalmuck text written in Pekin in 1716 by the command
of the Emperor Kang-hsi. Since then other versions have been published
including the French and English translations of a Tibetan prose work
by Madame David-Neel in 1933. These recensions seem, however, to be
later and much coloured by the ideas of Lamaistic Buddhism. At the
beginning of the present century Dr. A. H. Francke, a Moravian missionary
in Ladakh, discovered two versions of the Kesar story current there
which he succeeded in getting written down. The Leh version, collected
by Dr. Francke together with text, translation, notes, etc., was published
in the Memoirs of the Finno-Ugrian Society of Helsingfors in 1900.
The second version, from Khalatse of Lower Ladakh, appears to be the
oldest and the most important corpus of the Kesar legend so far found,
and developed wholly in the horizon of the pre-Buddhistic Bon religion
and free from all Lamaistic taints. The Royal Asiatic Society of Bengal
undertook to publish the original text of this version with an English
summary and notes, etc., in the Bibliotheca Indica Series, and during the
period from 1905 to 1909 four fascicles were printed. The last fascicle
containing the Title-pages, Preface, Contents and Index was sent by
the author in 1925, but the period of quiescence that followed in the
Society’s activities must have been responsible for the non-publication of
the work. In the meantime, the author passed away in 1933. After
the re-organization of the work of the Society was undertaken in 1939,
the last fascicle of the Kesar Saga, left partly in proof and partly in MSS.
by Dr. Francke, was entrusted to Dr. S. K. Chatterji, D.Lit., Philological
Secretary, for early publication. Dr. Chatterji has contributed a general
introduction containing the history and a dissertation on the place of the
Saga in the life and literature of Central Asia, and at his suggestion six
articles on the Kesar Saga already published by Dr. Francke in the

( wvii )



viii FOREWORD

Indian Antiquary, Mem. Finno-Ugrian Society, and J.P.A.8.B., between
1901-1907, which have now become rare, have been included as
appendices in the present work for the benefit of scholars. These six
articles are as follows:—

1. The Spring Myth of the Kesar Saga.
(The Indian Antiquary, Vol. XXX, 1901, pp. 329-341;
Vol. XXXT, 1902, pp. 3240.)

2. The Winter Myth of the Kesar Saga.
(This English version is published for the first time. A
few of Francke’s notes are incorporated. The Tibetan
Text and Francke’s German Translation appeared in the
Suomalais-urgrilaisen Seuran Toimituksia XV (Memoirs of
the Finno-Ugrian Society XV), Helsingfors, 1902.)

3. A Ladakhi Bon-Pa Hymnal.
(The Indian Antiquary, Vol. XXX, 1901, pp. 359-364.)

4. Ladakhi Songs.
(The Indian Antiquary, Vol. XXXTI, 1902, pp. 304-311.)

5. The Ladakhi Pre-Buddhist Marriage Ritual.
(The Indian Antiquary, Vol. XXX, 1901, pp. 131-149.)

6. The Paladins of the Kesar Saga.
(Journ. Proc. Asiat. Soc. Bengal, N.S., Vol. II, 1906,
pp- 467-469.)

The Society is indebted to Dr. Bata Krishna Ghosh, Ph.D., for having
kindly supplied us in collaboration with Prof. Chatterji with an English
translation (Appendix 2) of Dr. Francke’s original German account
of the Winter Myth of the Kesar Saga published in the Memotrs of the
Finno-Ugrian Society of Helsingfors.

It is to be hoped that the completion of this very important work
will remove a long-felt desideratum of scholars interested in the linguistics,
religion and social institutions of ancient Tibet.

B. S. GuHa,
General Secretary,
Royal Asiatic Society of Bengal.
Calcutta,
November 15, 1941.



INTRODUCTION
THE SAGA OF KING KESAR

I. The Bod or Tibetan People, and the Bon Religion.

Tibet is now recognised as one of the Buddhist countries. A good
deal if not almost all of what is noble and beautiful and indicative of high
culture in present-day Tibet came with Buddhism, and it was largely
India and to some extent China which gave to Tibet its civilisation.
The Tibetans are the kinsmen of the Burmese, the Siamese and the
Chinese in language, if not wholly in race. This group of peoples, to
which the name Sino-Tibetan or Tibeto-Chinese has been given, had
developed its distinctive speech and the bases of its characteristic
culture near the head-waters of the Yang-tsze-Kiang (or it may be in
North China, in the valley of the Hwang-Ho) several thousand years
before Christ.

One branch of them went north-east into North China and settled
there, or stayed on in their original home in the Hwang-Ho valley, long
before 2000 B.C., and there it became the ancient Chinese people,
who built up a very high and original type of civilisation before 1500 B.C.,
which independently of any other cultures reached its highest point
during the first year-thousand before Christ, and attained still further
development through contact with Buddhism and Indian civilisation
during the first year-thousand after Christ. Two other groups of the
same primitive Tibeto-Chinese people, who later came to be known as the
Dai (or Thai) and as the Mran-md, descended from their original home-
land further to the south, and were settled in Northern Burma, Southern
China and Northern Indo-China—the Mran-ma in Northern Burma,
and the Dai in South China and Northern Indo-China. Central and
Southern Burma and Southern Indo-China in ancient times were
inhabited by the Rma# people (later known as Mon or Mun, through
modification of the word) in Rama#sia-désa or Suvarna-bhimi, i.e. South
and Central Burma and Dvaravati, i.e. South Siam, and by the Khmer
people in Cambodia. These Rmafi (Mon) and Khmer peoples were Austro-
Asiatic by language, distinct from the Tibeto-Chinese, and had already,
during the early centuries of the Christian era, Indianised themselves in
religion and culture by adopting Brahmanism and Buddhism and Indian
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X INTRODUCTION

ways of life, with Sanskrit as their sacred language. The Mran-ma,
later known as the Byammd, conquered the Rmafi or Mons, and
absorbed them and adopted their Indian culture, and became the Burmese
people: the history of Burma has been the history of a long conflict
between the Mran-ma and the Rmaii, between the Sino-Tibetan Burmans
and the Austro-Asiatic Mons, and it ended in a final triumph of the
Northern Sino-Tibetan invaders, the Mons dying as a people but pro-
foundly influencing the Burmans in almost everything except language.
The Dai or Thai similarly assimilated a large Mon element in Siam and
adopted the Indian culture of the latter, and were further profoundly
modified by the Khmers, Austro-Asiatic kinsmen of the Mons, who still
live as a separate people. Thai tribes now occupy Eastern Burma (as the
Shans), Siam, and part of French Indo-China (as the Laos) ; while masses
of them were transformed into South Chinese people through the cultural
influence of North and Central China. One branch of the Thai, the
Ahoms, penetrated into Assam during the first half of the 13th century,
and supplied the ruling house in that part of India, giving to it their
name (Aham or Asam), and ultimately becoming completely Hinduised.
A fourth band of the Tibeto-Chinese are the Tibetans. They appear
to have mingled racially with cattle-raising Central Asian tribes of
Mongoloid and Indo-European origin (like the Mongols, the Turks and
the Sakas or Scythians), for the Tibetans are the only people of the
Tibeto-Chinese linguistic group who adopted milk and milk-products
like butter and cheese as an important article of food. They settled
in Tibet, according to a later Buddhist tradition, or reconstruction
of past history, of very doubtful historical value, sometime during the
middle of the first year-thousand before Christ, when Buddha lived
and preached in India. This group of Tibeto-Chinese called itself
Bod, a name which was current at least as early as the middle of the
first millennium A.D.; and this name has survived to our day, although
in a modified form, as Pé or Phé. The Indians who came in touch with
this group of the Sino-Tibetans, probably for the first time during the
early centuries of the Christian era, changed the name Bod into Bhdta,
which is the Sanskrit and other North Indian term for Tibet and the
Tibetans. (Was the voiced aspirate Bk- heard dialectally in this word in
ancient Tibet—so that a variant *Bhod, or *Bhot, gave the Indian
form of the word ? We should note the aspirated modern Tibetan Phé.)
This Bod-Bhota-P6 people, i.e. the Tibetans, were for a long number
of centuries in a barbarous or semi-civilised state. Some groups
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of these Tibetans, or tribes allied though not exactly identical with
them, penetrated into the foothills of the Himalayas and so came
into India, advancing well enough even into the plains of North Bengal.
Others settled in Assam and the Indo-Burmese frontier: but these
were tribes rather distinct from both the Tibetans and the Burmese.

There is no record of the first contact between the Tibetans and the
Indians. Before the acceptance of Buddhism by the powerful King
of Tibet Srong-btsan-sgam-po in the scventh century, this contact, it
can be assumed, was sufficiently long and close. Srong-btsan-sgam-po
(who reigned c. 630-650 A.D. and was thus a contemporary of Emperor
Harsha-vardhana of North India) maintained political relations (which,
according to tradition, were cemented by marriage) with India (Nepal)
and with China. (In the seventh century A.D., it is likely that Nepal
was already inhabited, as now, by an Indianised and mixed people with
primitive Mongoloid elements.) The Tibetan scholar Thon-mi Sambhota
was sent by this king to India, and he adapted the Indian alphabet
for the Tibetan language, which was first written down during this
century. The final affiliation of Tibetan culture to those of India
on the one hand and China on the other was effected during the reign
of Srong-btsan-sgam-po; the traditional story of his marriage with a
princess of Nepal and a princess of China (Buddhist legend saw in
them the incarnations respectively of Sydma-Tdrd or ‘ Dark Tard’ and
Sitd-Tard or < White Tara ’, two forms of Tdrd, the Sakti of Lokésvara,
i.e. the Bodhisattva Awvalokitésvara) may be looked upon as a symbolisa-
tion of this event, if its historicity is doubted.

The religion which the Tibetans followed before their acceptance
of Buddhism is known as the Bon religion. It was originally a form
of primitive Shamanism—a belief in unseen powers which were either
harmless or harmful for man, and which could be controlled by man
through magical rites and incantations (the name being from the word
Shaman, a Mongol transformation of the Sanskrit S’mmana, which is
applied to the priests of Central Asian Buddhism, and, by extension, to
the priest-magicians of the pre-Buddhist religion of the Mongol world).
Such a religion appears to have developed not only among the primitive
Tibeto-Chinese, but also among their kinsmen of the Mongol or Yellow
race—the Uralic peoples (Lapps, Finns, Esths, Voguls, Ostyaks, Magyars,
etc.), the Altaic peoples (Mongols, Manchus, Turks, etc.), and others,
and the Red Men of the two Americas. One of the noteworthy
characteristics of this Shamanism, including the Bon religion, is the
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faith in the power of the magical word, which, by constant repetition
with the prescribed ritual, can compel supernatural powers, gods,
devils or spirits, to come under the control of man. Penances of various
sorts and offering of sacrifices were considered efficacious to bring the
favour of the gods and spirits. As in most religions (even the so-called
monotheistic ones), the world was believed to be full of spirits, and
people were encouraged to believe in their presence and potency, and in
magic. There are numerous points of agreement between Bon Sham-
anism and certain forms of Hindu Tantricism, in ideas as well as in
ritual. Like the Hindu conception of Purusa and Prakrti, or Siva
and Sakéi, like the similar Chinese conception of Yang or the Male
Principle and Yin or the Female Principle, operating in the creation
and maintenance of the universe, the Tibetans also have the idea of
Yab-Yum or ‘Father and Mother’, of the Male and Female Principles.
It may be permissible to assume that both the Chinese idea of Yang-Yin
and the Tibetan one of Yab-Yum originated in some common ideology
of an analogous nature among the primitive Sino-Tibetan ancestors of
both the peoples: the Chinese conception shows (so far as the Chinese
characters for Yang and Yin in their composition reveal) the presence
of the ideas of light and darkness, of heat and cold, in nature, emanating
from the Male and Female Principles underlying all existence. Among
the Tibetans, there is ample evidence of the presence of the conception
of a ‘King of Heaven’ and a ‘ Queen of Heaven’, which is based, like
our Indian figures of Siva and Umd, on the idea of Yab-Yum, of
‘Father and Mother’. The ancient Chinese also conceived of their
great Mother Goddess, Si-wang-Mu or ‘the Queen Mother of the
West ’, as an embodiment of Yin or the Female Principle, and her male
counterpart was Tung-wang-Kung or ‘the Just King of the East’,
who represented Yang or the Male Principle. The Hindus of course
developed a mystic philosophy, as the basis of this mythological
conception, of Brahman and Mdyd, of the Supreme Spirit (Purusa)
and Nature or Matter (Prakrti), of Sat (that which exists—the Positive
Principle) and Asat (that which does not exist—the Negative Principle),
of the Unmanifest (Avyakta) and the Manifest (Vyakta), etc., which
is not found in the case of the Tibetan Yab-Yum and the Chinese
Yang-Yin, at least in such deep and wide ramifications: nevertheless,
the occurrence, probably independent occurrence, of this conception
among these two distinctive peoples of the Middle and Far East,
namely, the mixed Austro-Asiatic, Dravidian and Aryan Hindus, and
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the Sino-Tibetans, is noteworthy. It may be imagined that the
Yab-Yum idea belonged to the native Bon religion of the Tibetans,
and it was adopted into the Mahdyana Buddhism of Tibet, itself
modified by Sakta Tantric ideas and practices on the soil of India.

It may also be asked if the Bon religionof the primitive Tibetans is not
connected with the religion of the ancient Chinese as it' manifested
itself, e.g., in the ritual and mythology of Tao-ism, and in the popular
side of the religion which was officialised by Confucius. As two important
branches of the same race or speech-group, they may be expected to
have preserved some common inheritances. .

In the racial sensitiveness of the Tibetans, there appears to be
present a predilection for the apprehension of the wonderful and the
spiritual through the intermediacy of the terrible rather than the beautiful ;
and, as a consequence, both in the Bon religion and in Tibetan Buddhism
gods and goddesses of a frightful aspect were as much or perhaps more
in evidence than those of a benign and gracious form. The wild and
desalate natural background of Tibet, with its snow-capped mountains
and its desert plains, devoid generally of the softness and beauty of
greenery, was probably responsible for this mentality of the Tibetans,
in their mythological conceptions and imaginings.

From the seventh century onwards, right down to recent times,
attempts were frequently made to strengthen Buddhism in Tibet and
at the same time to suppress entirely the Bon religion; but the Bon
faith never died out. What has happened in other lands has also
happened in Tibet. Mahayana Buddhism with its Tantric colouring from
India, and the native Bon religion of Tibet—these two have influenced
each other, and influenced profoundly. The Buddhism of Tibet is full of
Tantric practices and ideas, and many of its theories and practices
appear to be nothing but Bon ideas and practices which were but sub-
merged and not destroyed by Buddhism. The Buddhism of Tibet,
Lamaism, thus received its distinctive colouring from the earlier Bon
religion. Tibetan life retains a good deal of its Bon bases. And the Bon
religion, too, in the form in which it survives in Tibet, has been profoundly
modified by Indian Buddhistic notions and practices such as developed in
Bengal, Bihar and Nepal during the closing centuries of the first millen-
nium A.D. Buddhist ideas, Buddhist mythology, Buddhist practices
and Buddhist monastic organisation—all these have inextricably com-
mingled with the Bon religion of the present day. Although the
Buddhistic ruling classes of Tibet do not officially recognise the Bon



religion, it still persists as a faith suppressed or overlaid, particularly in
Eastern Tibet. There are Bon priests, Bon temples and Bon monasteries,
fairly well-organised; and Bon hagiologies imitate the Buddhist ‘Golden
Legends’ of Tibet. But it would be impossible to find the Bon religion in
its pristine purity anywhere—it does not exist in life, though vestiges of
it may be expected to survive in the older literature of Tibet.

The mixed Bon religion which is still current in Tibet is known as
Bsgyur Bon or ‘modified Bon’. Sarat Chandra Das gave an account
of the philosophy and mythology of this Bsgyur Bon (or Gyur Bon)
in the pages of the Journal and Text of the Buddhist Text Society, Calcutta,
for 1893 (Vol. I, Part I, January 1893, Appendix, pp. 1-7: ‘A Brief
Sketch of the Bon Religion of Tibet—Gyur Bon or the Modified Bon’,
translated from Mdo Sermig and Hdus-pa Rin-poche, life of Shen-rab
mi-wo [ = Qéen-rab-mi-bo], the Bon teacher, and Sen-rab’s great exploit;
Vol. I, Part II, May 1893, Appendix II, ‘The Bon Religion: Bon Deities’,
pp- 11-14, with plate giving figures of Bon gods; Vol. I, Part III,
November 1893, Appendix I, ‘The Principal Deities of the «Bon
Pantheon’, pp. 1-3, with plate similar to that in Part II). On
the ideal plane, this Bsgyur Bon Presents us with some conceptions
of a high order. The highest aim of a Bon devotee is to attain
to the position of the Eternal called Gyung Drung (=Sandtana in
Sanskrit), and at the same time to retain his personality, with a view
to work for the good and welfare of all living beings of the world. Who-
ever endeavours to gain that supreme position must perform two kinds
of good work on this earth, viz., those of ordinary usefulness, and
those of supreme usefulness. In these two there are said to exist two
kinds of hindrances, one called Bgegs-kyt Bar-chad, i.e. ‘obstruction
caused by evil spirits’, and the other called Dug-gis Bar-chad, i.e.
‘ obstruction to virtue by dug, i.e. poison, or moral corruption’. By the
word bgegs, according to Bon mysticism, is understood the co-operating
cause (=Sanskrit pratibandhaka, vighna), and dug (=vise in Sanskrit),
i.e. poison, is the rgyu or the original cause (héfu in Sanskrit). The
dug consists of attachment to worldly objects, anger, stupidity—or
darkness, pride or vainglory, envy and jealousy—in short, all moral
sins and vices. The way to remove these obstructions is twofold:
to train up the mind in wisdom, in the first instance, to rid it of the dug,—
and to perform religious and magical ceremonies and incantations to
remove the bgegs. In practical Bon, greater weight appears to be
placed on the second way. Bon deities are either wrathful in spirit,
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or mild and peaceful. Goddesses (Lha-mo) take precedence over the
gods. The Bon pantheon has not been systematised, and it is apparent
from the meagre details available about the Bon deities that they present
a good deal of agreement with the Buddhist Lamaistic pantheon of Tibet.
The pictures that Sarat Chandra Das has given in the Buddhist Text
Society’s papers give a number of dancing figures, naked except for the
loin cloth, with heads of fanciful and frightful animals.

From the epic stories about the Tibetan Hero-King Kesar, and
from popular songs collected in Ladakh by Dr. A. H. Francke (which
are republished in the present volume), Dr. Francke himself attempted
to deduce and describe a Bon pantheon, which as he suggested
represented the Bon god-world in its primitive form, unmixed by
the notions of Lamaistic Buddhism (Tantricism and Mahaydna).
Because this pre-Buddhistic religion and pantheon as deduced
from the Ladakh poems and the Kesar tales differed in certain important
respects from the later, systematised Bon religion and pantheon—that
of the Bsgyur Bon—as in Bon-po MSS. published by Dr. B. Laufer,
Dr. Francke qualified what may be called the Bon religion of Ladakh
by the term Gling-Chos, i.e. ‘Mythology of Gling’—Gling being the name
of the country over which the hero Kesar ruled, and originally the word
‘@ling’ probably meant ‘the Earth’. Mr. Johan van Manen has an
informing paper on the Bsgyur Bon god Sgang-ba (Journal and Proceedings
of the Asiatic Society of Bengal, New Series, Vol. XVIII, 1922, pp. 195-222).
In that article Mr. van Manen mentions some papers by Dr. B. Laufer
on Bon in the Toung P’ao and other journals, and these, together with
Sarat Chandra Das’s work, and that of Francke, exhausts all that is
available on Bon-Chos or the Bon Religion, pure or mixed.

The nature of the primitive or original Bon religion—its ideas and
its mythology—cannot be said to have been clearly and fully made
known to us, despite the very valuable work of Francke with the Ladakh
Kesar Saga. But it may be permissible to assume that the kernel
of much of what is found in the Bsgyur Bon (possibly the conception of
the Gyung Drung), and the pantheon of the Ladakhi Kesar Saga, together
with certain ideas analogous to Indian Tantricism including the leaning to-
wards sorcery and mysticism, are derived from the primitive Bon religion.
It was doubtless a religion with some organisation, claiming the homage
of the masses: that is why Indian Buddhism could not wholly stamp it
out, and had to make a good deal of compromise with it. One thing
appears clear: in the Bon faith the Tibetans appear to have found some
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support for their language and for the culture that is associated with
language : for the Tibetans accepted Buddhism from India, but
not the Indian vocabulary (Sanskrit, Prakrit, or ‘ Bhasha’) of Buddhism.
This suggests a well-formed literary tradition (although as yet
unwritten), a habit of taking recourse to the native language for
philosophical and other ideas. Like some other peoples—the Arabs,
the Uralic Finns, and the Polynesians—the primitive Tibetans appear to
have possessed the gift of the word, and to have lacked the cunning
of the hand—the plastic skill. Excepting what was connected with
their language, it would seem that they had no art traditions, and they
were content to accept in tofo the art of India as it came to them
from Bengal and Bihar, directly and through Nepal; and, excepting
for slight imitations of the art of China, they kept the Indian tradition
intact for some thirteen centuries, adding scarcely anything of their own.

II. Kesar (Gesar), King of Gling, and the Kesar Saga.

Like the story of Rama and of Arjuna and the Pandavas in India,
throughout the whole of Tibet, including Ladakh or Western Tibet which
is now a part of the State of Jammu and Kashmir, there is a popular
story or legend, that of King Kesar (or Gesar). Professor Sylvain Lévi has
called the Kesar story ‘the Iliad of Central Asia’: we should add, it is
the Odyssey also. It forms, in fact, the combined Ramayana and
Mahabharata of the Tibetan people. The Mongols and the Manchus have
adopted Kesar as a national hero. He is honoured in China ; and it has
been supposed that his personality has contributed to the creation of
Kuan-ti, the Chinese God of War. It is now impossible to trace the
historicity of this hero: we do not know when he was born, and
in which part of Tibet he flourished. He is claimed by the East,
by Khams; he is claimed by the West, by Ladakh: and the Mongols
in the North think he was a Mongol hero. Dr. A. H. Francke considered
him entirely mythical—a humanisation of the Sun; the Kesar Story
he thought was a Solar Myth. It is not unlikely: but it may be
just equally possible that like the heroes in many another legend cycle,
like a Roland or an Arthur, a Cuchulainn or a Sigurd, Kesar was partly
historical and partly legendary.

In Tibet a mass of literature of various types have been found on
Kesar: (1) songs or lyrics, which are sung on special occasions ; (2) short
lays or narratives in prose and verse, which are just told as tales ; (3) long
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narrative works in prose and verse which are chanted by trained reciters
taking several days or weeks ; and (4) huge works, mainly in verse, which
are comparable to the Indian Puranas. Of these (1), (2) and (3), until
they were written down by European scholars and translated into
German, English and French, formed part of the oral popular literature
of the Tibetans ; and (4) form written compositions in Tibetan, esteemed
for their romantic and edifying value. They show a progressive elabora-
tion of the original story. The short songs and short narratives
in prose and verse as under (1) and (2) have been found in Ladakh or
Western Tibet; the late Dr. A. H. Francke, member of the Moravian
Mission in Ladakh, discovered and published these some forty years
ago. At least one long narrative as under (3) has been found in Khams
or Eastern Tibet by Mme. Alexandra David-Neel. She heard it chanted
in the Khams dialect by a sort of rhapsodist at Jakyendo (Kyirku
or Lcher-ku), a village in Eastern Tibet: he took over six weeks
to sing it through, giving two recitals of three hours each every day.
She also heard other rhapsodists sing the same story, and she had
MS. works on the epic to consult. On the basis of these, taking
the story in its most commonly accepted version in KEastern and
Central Tibet, Mme. David-Neel brought out French and English
versions of it, in collaboration with Lama Yongden, in 1933. (Cf.
The Super-human Life of Gesar of Ling, the legendary Tibetan Hero, as
sung by the Bards of his Country, by Alexandra David-Neel and the Lama
Yongden : with Preface by Sylvain Lévi: London, Rider & Co., 1933.)
The long compositions as under (4) are exceedingly long indeed, and
Mme. David-Neel makes mention of one manuscript in her possession
‘which treats of the single episode of Gesar’s (i.e. Kesar’s) struggles
against King Satham, and is seven hundred and forty-eight pages long’.
Mr. Johan van Manen’s similar long MSS. of episodes of the Kesar story
have been noted by Dr. Francke in his Preface.

The Mongols received their Lamaistic Buddhism from the Tibetans,
during the 13th-14th centuries, and by that time the Kesar story had
taken up a Buddhist or Lamaist colouring, if it were really pre-Buddhistic
originally, and was passed on to the Mongols as a Buddhist story.
Then the Manchus, who are immediately related to the Mongols, came
to know it, and from the Manchus, the Chinese, after the former had
conquered the latter in the 17th century. It may be said that in a way
the Kesar story, emanating from the Tibetans, has become the common
property of the Mongolian peoples of Central and Eastern Asia.



Because of its romantic charm and its special flavour, the Kesar
Saga fully deserves to be regarded as a noteworthy literary heritage for
the whole of humanity.

It has been said before that nothing is known about the historicity
of Kesar. He may belong to the centuries before King Srong-btsan-
sgam-po, some of whose achievements and qualities as a national
hero who established his people in their culture may have been transferred
to an earlier, pre-Buddhistic Kesar. He might have been later in
time. Whatever his historicity, there is no doubt that he has become
the National Hero of the Tibetans: in him have become incarnate as it
were the Tibetan conception of the Ideal Man, Ideal Warrior and Ideal
King. He is a National Hero of the type of Rama and Arjuna of India,
Rustam of Persia, Gilgamesh of the Assyrio-Babylonians, David of the
Jews, Héraklés and Akhilleus of ancient Greece, Sigurd-Siegfried of the old
Germanic world, King Arthur of the British (Welsh), and Cuchulainn
and Finn of the ancient Irish: an embodiment of the highest ideals and
aspirations of a whole people for centuries. The Tibetans, as well as
the Mongols and the Manchus, have almost made a cult of King Kesar:
they believe and hope that Kesar, who is now living in the Buddhist
heaven, will come down on earth once again, and will lead the peoples of
Central Asia to a glorious destiny.

Of the various forms in which the story of Kesar has been found,
the poems and the short prose and verse narratives (in two recensions)
which Dr. A. H. Francke obtained in Ladakh, present unquestionably
the shortest and the most beautiful versions of the story, and possibly
also the oldest; certainly these versions show the least admixture of
Buddhistic notions and mythology. The other versions—the long narra-
tives as recited by the minstrels, and the voluminous written texts—show
a very great elaboration and accompanying deterioration of the story.
Besides, in these bigger versions the Kesar legend has been very closely
interwoven with Lamaistic ideas and mythology. The longer narratives
have a different atmosphere altogether, when compared with the poemsand
the shorter recensions obtained from Ladakh. The Lamaistic atmosphere
in these long versions in fact has enabled the storyto win the approval of the
Buddhist scholars, and, consequently, to continue in popular favour. But
the Ladakh poems and recensions, as Dr. Francke has made it clear,
appear to be totally lacking in the Buddhist or Lamaistic spirit, popular
or hieratic. Of course, references to Buddhism, the religion establish-
ed for over a thousand years, could not be eschewed in this mass of
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popular literature: but its religious and cultural background is that
of the pre-Buddhistic Bon world. In other words, it becomes quite
clear from the simplest and most beautiful form in which the Kesar
Saga has been found in the poems and recemsions discovered by Dr.
Francke in Ladakh, that the Saga took its rise within the lap of the Bon
religion, before the general acceptance of Buddhism by the Tibetans.
The songs which Dr. Francke found in Ladakh were published in
the original with English translation in the Indian Antiqguary for 1901
and 1902. Of the two versions of the Kesar story, one (in two
recensions) was obtained from the village of Sheh, and the other from
Khalatse. The Sheh version was published in the original Ladakhi
Tibetan with translation and notes by the Finno-Ugrian Society of
Helsingfors in Finland in 1901 and 1902. This Sheh version is in
two parts, which Dr. Francke called the Spring Myth of the Kesar Saga
and the Winter Myth of the Kesar Saga. The Spring Myth portion was
published in an English rendering, with notes and an analysis of the
Bon pantheon which can be deduced from it and from the poems, in
the Indian Antiquary for 1901 and 1902. The Khalatse version in the
original Tibetan, with English abstract of the various episodes and
notes on the Tibetan text, was taken up by the Asiatic Society of
Bengal for publication years ago. The text and the English abstract,
etc., were printed and made available to the public in four fascicles
during 1905-1909 ; and now it is being brought out in its complete form
in the present volume, which is considerably augmented with Notes
and Appendices giving all that Francke obtained from Ladakh relating
to the Kesar Saga—the Poems (in the original Tibetan and Francke’s
English translation), and the Sheh Recension (the whole of it, both the
Spring Myth and the Winter Myth) in English, as well as the Supple-
mentary Stories about the Paladins of the Kesar Saga. Dr. Francke’s
Preface was written in 1925, and he sent a List of Personal and Local
Names and other Proper Nouns in the Kesar Saga as well as an Index
to the Words explained in connexion with the Kesar Saga; but before
any of these could be printed, he passed away in 1933. So that
Dr. Francke’s Lower Ladakhi Version (i.e. the Khalatse Version) of the
Kesar Saga remained to be completed by printing the Preface from the
author, and the List of Personal Names and the Index of Words as
prepared by him. In printing this Preface and the List of Personal
Names, it was thought that the other Ladakhi Version of the Kesar Saga,
that from Sheh, in English translation, and the Ladakhi Poems connected
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with Kesar and with the Bon religion, as well as the Stories of the
Paladins, might advantageously be reprinted in the present book ;
which will thus give in one volume all the mass of Western Tibetan
(Ladakhi) materials collected, translated and commented upon by Dr.
Francke bearing on the Kesar Saga, and that in its simplest and most
primitive form. Only the Tibetan texts of the Sheh Version and
of the Stories of the Paladins are not given: these will be found
respectively in the Memoirs of the Helsingfors Finno-Ugrian Society)
as noted above, and in the Journal and Proceedings of the (Royal)
Asiatic Society of Bengal for 1906 and 1907. The Index of (Tibetan,
Words in the Ladakhi Kesar Saga texts is not included, as it can have
only a very specjalised interest.

The value of these Francke texts for the study of the Kesar Saga
and of the Bon religion and pantheon cannot be over-estimated. As
Francke himself suggested in his Preface to the Khalatse Version about
these oral versions of the Kesar Saga, ¢ it is highly probable that they will
be of a similar usefulness for a thorough understanding of the Kesar-epic
as are the Norse Versions of the Nibelungen Saga for the understanding
of the Nibelungen epic’. We have here a mass of additional material
in following the development of the romance and the epic from the
earlier lyric, ballad and tale in prose and verse, such as has been seen
in the case of heroic and romantic story cycles among other peoples.

In 1836 I. J. Schmidt published from St. Petersburg a German
translation of a romance of Kesar from the Mongol language. The Kesar
story was noted by others, but no definite text or translation was available,
before Dr. Francke procured the Ladakh recensions and poems about
1900. Thus Sir Charles Bell in his People of Tibet (Oxford, 1928) notes
(p. 10): ‘It is to this legendary period that the great Tibetan Saga or
epic belongs. It tells of Ke-sar, the King of Ling, a country in Tibet
or on the eastern border. The King of Hor, a neighbouring land, carried
off Ke-sar’s wife. A war ensued to recover the queen, in which Ke-sar
was eventually victorious. The whole epic is full of tales of fighting
and miraculous prowess. In his difficulties King Ke-sar is aided by a
goddess, A-ni Gung-men Gyal-mo, his aunt, who helps him in his difficult
undertakings, just as the Grecian and Trojan heroes are protected and
guided by their gods and goddesses. The epic is a long one, and is
divided into three parts. There are no printed copies of it in Tibet, and
but few manuscript copies. It is recited orally by both men and women,
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especially among the pastoral tribes. There are many who can recite
it for days together without repeating themselves.’

It would thus appear that quite a number of different recensions
of the Kesar epic are current—in oral versions, in manuscripts, and also
in printed books: for Dr. Giuseppe Tucci discovered in a monastery in
Spiti a Kesar epic, block-printed in the style of Buddhist books (Giuseppe
Tucci and E. Ghersi, Cronaca della Missione Scientifica Tucci nel Tibet
occidentale, 1933, Rome, 1934, p. 62). Before some of these are available
in modern printed editions, or before their contents at least are known,
it will not be possible to initiate a critical study of the Kesar legend.
The voluminous MSS. in the possession of Mme. David-Neel and of
Mr. van Manen are but part of the entire epic, probably in its latest
literary form: their collection and publication, and much more their
translation, would be a Herculean task which it does not seem likely
will be taken up by any scholar in the immediate future.

The Kesar Saga has also given a subject for Tibetan artists. In
Tibetan pictorial and sculptural art, Buddhist themes all but mono-
polise the entire field. Images of Bon deities are found, and they are
not so uncommon. But Bon thazikas or scroll paintings are comparatively
rare. There are some twelve specimens of Bon thankas in the Musée
Guimet, some of which have already been described and reproduced
(Guide-Catalogue du Mwusée Guimet: Les Collections Bouddhiques :
Inde Centrale et Gandhara, Turkestan, Chine Septentrionale, Tibet, by
J. Hackin, Paris and Brussels, 1923, pp. 116-118; cf. also Mythologie
Asiatique illustrée, Librairie de France, Paris, 1928 : Mythologie du
Lamaisme, by J. Hackin, pp. 158-162).

The Musée Guimet has one very highly interesting thasika on the Kesar
story. It is Buddhistic in at least its outward affiliation, as it has as its
central figure a picture of the benign Lamaistic goddess Mthing-gi zal
bzang-ma, an attendant of the fierce Lha-mo (=8ri-dévi), carrying
an arrow and a mirror and riding on a mule. A number of episodes
in the Kesar story surround the central figure, among which is one of
Kesar’s playing practical jokes with ’Bruguma before their marriage,
and other scenes depict his prowess in many adventures, and his final
beatification in the Buddhist heaven. Kesar is shown always in a white
dress, the long Tibetan gown, and in a plumed cap with four flaps
(cf. Mythologie Asiatique tllustrée, op. cit., pp. 158-160). There might be
other similar pictures, and possibly also bronze and terracotta statuettes
representing the main characters in the story.



xXii INTRODUCTION

III. The Story of Kesar according to the Ladakh Recensions.

Don-grub, the third son of the King of Heaven Dbang-po-rgya-bzhin,
became incarnate on earth to rule over the land of Gling. The circum-
stances necessitating his birth, and the events connected with it, are
described at length, but these appear to be later additions to the story,
after Kesar had become to some extent deified. Don-grub was born on
earth and became known as Xesar. (This name is found in Central
Tibet as Gesar, and among the Mongols the form of the name is Geser.
In Ladakh, apart from Kesar, the form Kye-sar also occurs, which is in
Classical Tibetan Skye-gsar, meaning ‘Newly-born’ or ‘Born again’-
Kesar and Gesar mean in Tibetan ‘anther or pistil of a flower,” and also
‘saffron’: in both these senses we have in Sanskrit the word késara: it
is not known which is the original word—the Sanskrit or the Tibetan,
although Sanskrit késa ‘hair’ is Indo-European. Dr. Francke thought
that the Tibetan name Kesar was derived from the Sanskrit.) Kesar
became perfect in all the arts in his youth, and gave evidence of his
bravery and prowess in a number of adventures.

At that time there was a beautiful maiden named ’Bruguma
(’aBruguma), the daughter of a rich man of Gling. (’Bru-gu-ma means
‘a Broken Fragment of Grain’. In Central Tibet, the name occurs
as Ses-lcan ’Brug-mo, now pronounced Shéchang Dugmo. The Mongols
know her as Rogmo. A variant of the name found in Ladakh is ’Briguma,
which means ‘Young Yak Cow’, or ‘Yak Heifer’.) XKesar wanted to
marry 'Bruguma. There was a rich and powerful rival of Kesar for
’Bruguma’s hand, but he was put out of court by Kesar with his superior
qualities. Kesar at first concealed his identity before "Bruguma and her
people by taking the garb of a ‘street-boy’. He teased ’Bruguma by
some rude horseplay and practical jokes befitting a primitive society,
and ultimately his claims to ’Bruguma’s hand were accepted by her
parents, and he married ’'Bruguma. After that they began to live
together in Gling, and the chiefs of the land of Gling recognised in Kesar
a true hero and made him king. Sometime after this Kesar went to
China, and there he performed some wonderful acts. He married the
daughter of the Emperor of China and returned home with her, and for a
time lived happily with his two wives. (In the Kesar Saga, this second
wife of Kesar, the Chinese Princess, has no further place.)

At the suggestion of the goddess Ane-bkur-dman-mo, Kesar went to
quell the Giant or Devil of the North. This goddess was none other
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than the Queen of Heaven, the mother of Kesar when he was staying in
heaven as Don-grub. In the Kesar Saga she is always present, helping
Kesar and saving him whenever he is in danger. Kesar took leave of
his beloved wife 'Bruguma. (There are one or two beautiful lyrics on
this parting of the hero and his wife.) Kesar, after great difficulties,
arrived in the North land. The wife of the giant, whose name was
Dzemo-Bamza-bum-skyid, fell in love with Kesar, and through her help
Kesar was able to attack the giant when he was asleep and to kill him.
Dzemo made Kesar take charmed food and drink, and so made him lose
his memory. Forgetting his wife and his land of Gling, Kesar stayed
on with Dzemo. A daughter was born to them.

In the meanwhile, during Kesar’s absence from home, ’Bruguma
had to suffer from a terrible mishap. The King of the land of Hor,
Gur-dkar, finding that Kesar was absent from his country for a long time,
attacked Gling, and wanted to carry off 'Bruguma. ’Bruguma tried her
best to save herself, and concealed herself from the invader, but ultimately
she was captured and taken to Hor. Kesar and ’Bruguma had a son,
and the King of Hor killed the child. After 'Bruguma had stayed in Hor
for some time, during which she tried to put off her marriage with her
captor, her feelings gradually changed towards the latter—more so as
her husband Kesar was not heard of for such a long time. She had to
marry the King of Hor ; and finally she came even to love him.

Kesar was living with Dzemo, forgetful of everything. His memory
was restored miraculously at the sight of some birds which had brought
tidings of his reverses at home: he remembered his beloved wife and his
home. He vomited out the magic food and drink given to him by Dzemo.
Leaving Dzemo and her daughter, he tried to ride back home to Gling.
At this Dzemo in a frenzy killed her little daughter. Returning home,
Kesar found that another chief had taken possession of his land and castle,
and that his wife was with the King of Hor. He gathered his men and
got his kingdom back, and then went to Hor to punish the abductor and
to bring back his wife.

When in the land of Hor, he took up apprenticeship under a
blacksmith there, and began to watch the King of Hor and ’'Bruguma.
Here he showed his prowess and his magic power in many ways.
’Bruguma recognised him, but instead of helping Kesar she supported
Gur-dkar, to whom in the meanwhile she had borne two children, a son and
a daughter. Ultimately Kesar, with the help of the goddess Ane-bkur-
dman-mo, attacked Gur-dkar in his room, and in spite of his prayers
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killed him as the goddess directed him. In this way Kesar recovered
his wife and returned with her to Gling. The two children of 'Bruguma
by Gur-dkar were slain by Kesar.

’Bruguma, according to the Khalatse version, was made to undergo
penances and punishments for her unfaithfulness, and after some years
when she was cleansed from her guilt Kesar took her back as his wife,
and they lived the rest of their life happily, until, according to the longer
Buddhistic versions, his translation to heaven.

IV. Literary and Cultural Importance of the Kesar Saga.

The above is a brief résumé of the Ladakh versions of the Kesar
Saga, which undoubtedly form the most primitive recensions of it. The
other versions obtained in Tibet and in Mongolia have a strong Buddhistic
colouring, and they are very elaborate; and although there are numerous
points of difference in detail, the main outlines of the story are every-
where the same—Kesar’s early life, his marriage with ’Bruguma (or
’Brugmo), Kesar’s victory over the Giant of the North with the help of
the latter’s wife, Kesar’s forgetfulness, abduction of ’Bruguma by
Gur-dkar the King of Hor, faithlessness of ’Bruguma to Kesar, and killing
of Gur-dkar and his children by Kesar and recovery of ’Bruguma.

The story must be admitted to be great, quite epic in its conception,
and at par with that of the Iliad and of the Odyssey, of the Ramayana,
of the Niblung Saga, and with some of the Old Irish tales. As in all epic
and romantic tales, there is plenty of the supernatural in it : but neverthe-
less, the tale has a very great human interest, because it is ultimately
a reflex of the life of the people among whom it grew up. Human
passions, human sufferings and triumphs are there in plenty; and the
supernatural accretions have not been able to blur the bold outlines of
the main characters. Kesar has some primitive qualities, in spite of his
innate nobleness worthy of a hero-king who has come to establish a
kingdom of God on earth. Kesar’s wife, ’Bruguma, is not an immaculate
heroine: one feels the contrast with such ideal characters as Sita,
and Pénelopé, and Derdriu the wife of Noisi in the Old Irish legend. One
is rather reminded of Helen in the Greek story, of Gwenhwyfar the wife
of Arthur in the British legend, and to some extent of Gudrun in the
Sigurd Saga; but still, ’Bruguma is very human, and we feel like com-
niserating with her in her sufferings and her weakness, although we
would have liked her to have remained constant to Kesar. Viewed from
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all aspects, it can be justly claimed for this Saga that it is highly romantic,
and highly dramatic, and quite a distinctive source of romantic wonder
and romantic pleasure. As such it possesses a literary value of its own.

Moreover, this appears to be the one great epic tale with a consistency
of plot and character which originated among the peoples of the
Mongolian race—Tibeto-Chinese, Altaic and Uralic, and American.
The immediate kinsmen of the Tibetans—the Chinese, the Thai, the
Burmese, and the other tribes of South China, Burma and Assam—have
not produced any epic story of the magnitude of the Kesar Saga. The
Meithei (Manipuri) story of the lovers, the Princess Thoibi and the
Hero Khamba, is late, and but a slight thing beside the Kesar epic.
The well-known Burmese legend of Maung-Tin-De (Mon-Tan-Tay)
and his sister Shwe-myat-hna (Rhwe-myak-hnd) who are worshipped
as Nats or godlings among the Burmans cannot be compared with
the story of Kesar. Ancient and medieval China produced fine
romances, but no hero tale of national significance. One or two
Thai folk-tales are attractive, but the Thai people, like the Burmese,
have been captivated by the imagination of India. But the genius
of Tibet in spite of its allegiance to the literature of Buddhism, kept
true to its national hero. The Turks, the Mongols and the Manchus
have no such hero tale of their own. The Uralic Finns of course have
the Kalevala ; but in spite of its great qualities, and its being a repository
of early Finnish life, legend and wisdom, it lacks coherence, it lacks a
well-knit story, and above all, it lacks romance—the true romance that
we associate with the deathless love between man and woman. The
same may be said of the Esthonian epic Kalevipoeg. The Japanese in
spite of their Kojiki and Nthongi have produced no real epic tale,
although they have some delicately woven romances. The same
thing is to be said of the Koreans. And the members of the Mongol
race in America, even the civilised Toltecs, Aztecs, and Mayas, and
the rest of the Mexico and Yucatan and Central America peoples, and
the Quechuas and Aymaras and other peoples of South America, are
equally lacking in the matter of a great hero tale. We cannot of course
seriously take Longfellow’s Hiawatha as a genuine native American
production, the story-part of which moreover of ‘Red Indian’ origin
is not in any way ‘ epic’ in character.

Like many other great stories, the Kesar story has had its appeal
for other peoples who came to know it. The Mongols and the
Manchus have made it their own. And it penetrated from Ladakh
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into the State of Hunza-Nagyr, in Kashmir, among the Burushaski
people, from whom a folk-tale version has been recovered (The Buru-
shaski Language, by Lt.-Col. D. L. R. Lorimer, Institutet for Sammen-
lignende Kulturforskining, Oslo, 1935, Vol. II, Texts and Transla-
tions, No. IV, pp. 100-179). It may be that versions in other
languages in tracts contiguous to Tibet may still be forthcoming.
National in origin, it has become an international tale, although within
a restricted area, taking into note the situation of the Tibetan
people. :

The Kesar Saga thus takes its stand beside the great epic tales of
the world. As such, lovers of literature cannot ignore it: particularly
in its Ladakhi forms, with their simple style of narration and their
primitive atmosphere.

Moreover, we get from it glimpses of the soul of the Tibetan people
before it was transformed by Buddhism. In spite of the Ladakhi
versions presenting a world rather different from that of the later Bon
religion, these do give us valuable sidelights, as Francke has shown,
into the pre-Buddhist religion of Tibet. A good deal of primitive
religion and mythology is hidden behind the divine, the demoniac and
the human characters of the Kesar Saga—although foreign influences
(from the Indian world, from the Iranian and Grzco-Roman worlds,
and may be even from the Germanic world) might have helped it to
acquire its present form. To find out the bases of the religion and
culture of the primitive Tibeto-Chinese people, the Kesar Saga, specially
in the old Ladakhi form, is sure to furnish valuable material.

From all these aspects the Saga cannot be neglected by students of
anthropology and sociology, of religiology and of comparative literature.

SuniTt KuMAR CHATTERJI.
Rovar AsiaTic SoCIETY OF BENGAL,
CALCUTTA,
March 1, 1941.

[Note.—In the Appendices as reprinted in this volume, Francke’s
system of transliteration of Tibetan is retained without change. This
system uses no letters with diacritical signs, employing digraphs (like
sh, zh, ts, dz, ng, ny), and ignores the h (or ’) in the middle of words,
and uses the Greek y for a silent g-.]



PREFACE

As far as we can see at present, the first European who makes any
mention of the existence of the Kesar Saga among Mongolian peoples, is
a German, Peter Simon Pallas, born at Berlin 1741. He heard of it
during his travels in Russian service among the Kalmuks of the Russian
steppes.

Not much later the travellers, B. Bergmann and I. J. Schmidt,
published parts of the legend in German, being translations from the
Mongolian. B. Bergmann’s translation is in metrical form and is to
be found in his work Nomadische Streifereien unter den Kalmucken.
“The underlying Kalmuck text appears not to have become known.
I. J. Schmidt translated from a Mongolian edition which had been made
in 1716 at Pekin by command of the emperor Kang-hsi. The work bears
the title Die Taten Bogda Gesser-Chan’s’’. According to Schmidt’s
statement, Gesser-Chan stands in high honour among the Chinese, and
the then reigning dynasty (the Manchus) even recognized him as their
tutelary genius. He further says:  Since Gesser-Chan is named in the
legend as ruler of the three Tibetan tribes of the Tussa, Dongsar, and Lik,
this has given occasion to the Chinese to interweave him in their history
of the three kingdoms, and to assign him an epoch in their chronology,
being the beginning of the third century.”

As long as only the Mongolian version of the Kesar Saga was known,
it had to remain undecided whether the saga be of Mongolian or Tibetan
origin. Nevertheless, Schmidt already drew attention to the circumstance
that the theatre for the scenes acted in it is to be found in Tibet.1
The first European, who brought tidings of a Tibetan Gesar Epic, was
Csoma de Korgs, the great investigator of the Tibetan language.2
Thereupon efforts were made to find manuscripts of the epic, and H. A.
Jiaschke succeeded in discovering such a one at Byams-pa near Leh in
Ladakh. He had this copied, and the copy was sent to St. Petersburg,
where it still lies. Up to the present day, it seems not to have been
possible to translate this version of the saga.

1 See Schmidt’s translation, Preface, p. IX.
2 Grammar of the Tibetan Language, p. 180.
' ( xxvii )
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In the meantime, I had noticed in Leh that popular forms of the
Kesar Saga are at home in Ladakh, and I succeeded in getting one such
text written down. This text, together with translation and notes, was
then published from Helsingfors.l Antithetical with I. J. Schmidt’s
Gesser-Chan, that is entirely written in prose, the composition of the
Kesar Saga in the Tibetan versions is for the most part metrical. At
least, the speeches are almost always written in verse.

When I was transferred from Leh to Khalatse in Lower Ladakh in
1900, I found a man in the latter village who was noted for his astonishing
knowledge of the popular Kesar Saga. His name was dKon-mchog-bkra-
shis-rgya-mthso-pa. (The last three syllables of his name had been
added on his marrying into the family of rGya-mthso-pa in Khalatse.)
However, he was a native of Lerdo (Lai-rdo), and this village is situated
opposite to sKyur-bu-can on the Indus in Lower Ladakh. Therefore he
may have brought his version of the saga from Lerdo. Now I closeted
this bard (for the metrical parts of the saga are sung during the recital)
for several weeks with Ye-shes-rig-’adzin, clerk and schoolmaster at
Khalatse, and in this way gained the Lower Ladakhi version of the
Kesar Saga, so named by me on its publication in the Bibliotheca Indica,
in the numbers 1134, 1150, 1164, and 1218.

But herewith dKon-mchog-bkra-shis’s material was by no means
exhausted. He continued his story-telling, and related the adventures of
the principal heroes of the saga. These last sections I published in
J. & P. ASB., under the title, ¢ The Paladins of the Kesar Saga’’ 2.

Through these publications, the question was now opened up, how
the hitherto unknown literary versions of the Kesar Saga and the recently
published popular versions were to be reconciled with each other. Do
they depend upon one another ? Or does each go its own way indepen-
dently of the other? The first thing necessary was to obtain such
literary versions. I myself succeeded in buying copies of parts of the
Byams-pa manuscript, i.e. of the very same work that had been sent to
St. Petersburg. Copies of the same book, made before that by Dr. Karl
Marx in Leh, appear to have passed into Dr. B. Laufer’s possession.
In addition to the above, I found a manuscript of the [T'ang war episode
of the Kesar Saga, in the Museum fiir V6lkerkunde in Berlin.

1 Mémoires de la Société Finno-ougrienne, No. XV, 1800, 1902.

2 Vol. 11, 1906, No. 10, pp. 467 ff.; Vol. IIL, 1907, Nos. 2, 3, pp. 67 ff. and
pp. 261 ff.
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In consequence of the skilful quest of Mr. J. van Manen, General
Secretary of the Asiatic Society of Bengal, a much greater quantity of
material has been brought to light, and we are astonished on hearing of
what extraordinary volume the literary settings are. Mr. van Manen
writes as follows in his letter of June 23rd, 1925: “ What will be certainly
of interest to you is to hear that I have obtained a very interesting
complete Umed (dbu-med) ms. of the Hor-gling in its written recension,
and also a similar complete copy in Uchen (dbu-can) of the Lho-gling.
The former I have had now copied out in Uchen (dbu-can) also.

“ They record the wars against, respectively, the Shing-khri rgyal-po,
the Gur-dkar rgyal-po, the Sa-tham rgyal-po, and the r Ma-bdud rgyal- po.

“ These four seem not to have been ever printed, but exist only in
ms. The two which I have are very bulky. My Uchen (dbu-can) Hor-
gling covers 1,300 pages of 17 lines each, foolscap. The Lho-gling, 1,000
such pages. The text is mostly metrical. Only the connecting passages
between the glus (songs) are in prose.

““ The four works are described as the a-ma (mother), but there seems
quite a literature grouped around them, described as yan-lag (limbs).”

Although the literary settings of the Kesar Saga are extremely
voluminous, according to these communications, yet there remains
nothing further to be done, than that the scientific world tackle their
translation. The immediate result of such work will mean a due inflation
of the Tibetan dictionaries. But then we may hope to gain clearer
insight into the comparative relations of the various Tibetan versions,
as well as to the versions in Mongolian, Chinese, Turkish, and other
languages.

Let me mention one thing. In his criticism of my “Friihlingsmythus
der Kesarsage,”” Dr. B. Laufer said that this oral version of the legend
was to be accepted as the repetition of some or other literary setting of
the saga that a story-teller of fairy-tales had read; just as in India the
tales from the great epics are repeated for public entertainment by
persons who have read them themselves. Although at the first glance
this explanation seems feasible, yet I have given to consideration that
in Ladakh from one village to another there are deviations in the oral
versions of the saga which are never given in prose, but always in verse,
and that just these verses variate with the villages. Who would believe
that it would occur to a man reciting a literary work in all the villages
to remodel into new verses those he had just been reading in the book,
instead of telling his story in prose ?
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No : the more obvious acceptance is that in Ladakh we are in the
home-land of the Kesar Saga, and that here every village feels it has the
right to possess its own version of the Kesar Saga and to hand it on to
posterity. But the importance of such possession comes from the fact
that in this country the mythology, forming the background of the
Kesar Saga, has not yet quite died out, but continues to exist as a kind of
religion. The heroes of the Kesar Saga are in this country still deities
whose festivals are celebrated, and in whose honour songs are sung (the
so-called gling-glu).l

Till now I have published only a few of these songs. It will be of
value for the study of the Kesar Saga to collect also the interesting marriage
songs 2 of the Tibetans, as well as the hymns sung at the spring festival.
All this literature is full of the mythology of the oral versions of the
Kesar Saga. Whether the same mythology will be found in the back-
ground of the literary forms of the Kesar Saga is a question the answer to
which I shall await with interest. '

Just now I mentioned Ladakh as the home-land of the saga. That is
perhaps somewhat premature; but it is permissible to mention what
points to Tibet as the homeland in general, and to Western Tibet in
particular. As Schmidt already observed, the names of places in the
saga, as far as cognoscible, are to be sought for on Tibetan and not on
Mongolian territory. In the oral versions, one district stands out with
special distinctness as Holy Land. That is the district around the
sacred Lakes Manasarowar and Rakas Tal, and the sacred mountain
Kaildsa situated there. This sacred circuit originally belonged to the
West Tibetan kingdom with its capital Leh (Sle); and consequently the
saga has evidently kept firm footing specially in the Western kingdom.
The entire Western kingdom is called Khrom-ge-sar-gdan-ma in inscrip-
tions as well as in folklore. That means ‘“market, Gesar’s throne”.
The rulers of Leh, who possessed the country previous to the dynasty
descended from Langdarma, named themselves the descendants of
Gesar.

The so-called wars of the saga (actually only bridal expeditions)
are made on countries in the closest proximity of Ladakh or Tibet. Such

1 Compare Indian Antiquary, Vol. XXX, 1901, p. 359 ff.—A Ladakhi Bon-Po
Hymnal and Ladakhi Songs, Nos. 21 to 30.

2 Compare my publication, Die tibetischen Hochzeitslieder, Folkwang Verlag,
1923.
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warlike expeditions are undertaken against Hor (Turkestan); rGya-nag
(China); ’a@ro-yul (compare 'aGro-shod, ‘‘ wheat coantry ”), a province of
Tibet; Lho-yul (probably the Tibetan province which is written Lho-bo,
@lo-bo, or Blo-bo). As all these countries actually exist, one could readily
believe that the saga contains historic elements. But the study of the
oral versions destroys this belief. Here everything melts into mythology.
However, it is beyond doubt that also many of the other names of places
occurring in the saga are the names of places actually existing that could
probably still be found in the district around the Sacred Lakes.

As far as the name of the hero in the saga is concerned, it occurs in
two different forms, of which the one (K[y]e-sar) is peculiar to the oral
versions from Ladakh, while the other (Ge-sar) is found in the literary
settings. Asto the name GQe-sar (= Gesser of the Mongolians) I.J.Schmidt
says that the Tibetan word (e-sar means ‘“the pistil of a flower .1
Jaschke confirms this in his Dictionary. At the same time, the Indian
word Kesara is brought in as comparison, and as a further meaning
“filament’’, ““anther” is given. So far the word could be of Indian origin,
and then the form with G would not be so primitive as that written with K.
I can remark to this that in Ladakh the Indian name Kesara is specially
used to designate ‘“saffron’ and saffron is called King Kesar’s flower.
Also Sarat Chandra Das confirms that Gesar is a name for saffron. The
juice of the yellow saffron is, besides, used to decorate the Gesar manu-
scripts. I have seen such in which important lines, or entire pages, were
painted over with saffron.

K[yle-sar, the form of the verbal versions, has given occasion to a
popular etymology among the Ladakhis that I have formerly alluded to.2
According to this, the word Ke-sar is said to have been evolved out of
skye-gsar, “new-born”’. However, this name has nothing to do
with the Buddhist doctrine of re-incarnation. It is said to have been
given only in connection with the story of the hero’s birth on earth,
after his death in heaven. This popular etymology has one particular
support in the fact that in Lower Ladakh the name is actually sometimes
pronounced Kye-sar.

Lastly, Professor Grinwedel’s opinion is to be mentioned, viz. that
the name Kesar could be a form of the Latin Caesar = Kaiser. Just as
well as the name of Charlemagne, Karl, has travelled as far as Russia

1 Schmidt’s Introduction, p. IX.
2 See Friihlingsmythus, p. 29.
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(Korol, Krol-““ king ”’), so could the word Caesar finally have been carried
to Tibet.

I personally incline most to the hero-king’s name being derived
from the Indian word Kesara, ¢ saffron, or anther . Kesar is without
doubt a god of spring, and the saffron is one of the earliest spring-flowers.
Besides, Kesar is also a god of generation, and the word Kesara, in its
meaning of “ pistil” or “anther’ points to this.

(1925.) A. H. FrANCEKE.
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PREFACE.

My sincerest thanks are due to the Council of the Asiatic Society for
allowing me to edit for the Bibliotheca Indica a Lower Ladakhi Version
of the Kesar-saga. The plan of the work is the following:

Prologune to the Kesar-saga. Birth of Kesar. Wooing and mar-
riage to a’Bruguma. Kesar’s journey to China and marriage to a
Chinese Princess. Kesar’s journey to the North. Capture of o’ Bruguma
by the king of Hor. Kesar's defeat of the king of Hor.

Accompanying the Tibetan text will be given a vocabulary of the
new words and an abstract of contents.

In criticising one of my former papers on the Kesar-saga, one of
my critics makes the following remark with reference to the line Sangs
rqyasla btangbat gri zhig dgos, ¢ you must have a knife to stab Buddha’:
“if this line occurs at all!” This means no less than suspecting me of
introducing new lines into the saga, simply to suit a certain purpose of
my own. I must say that it would be very unwise of me to do so. I
could easily be exposed. There is not only a British Joint Commissioner
at Leh, who could find out a great deal with the help of Urdu, as well
as any of the visitors to Ladakh, numbering about 50 in a year, but there
is also a whole staff of missionaries at Leh, some of whom have just as
critical & mind as any German professor.

What I have to do with regard to the Tibetan text is to correct
orthographical mistakes, if they are due to carelessness of the writer.
In all doubtful cases I shall give, as I have always done, the word in
the doubtful spelling as well; this refers especially to the names In
this edition I shall not even attempt to reconstruct incomplete verses,
but leave them as I find them.

As regards the value of the oral versions of the Kesar-saga, it is
highly probable that they will be of a similar usefulness for a thorough
understanding of the Kesar-epic, as are the Norse versions of the Nibe-
lungen-saga for the understandirng of the Nibelungen-epic. With regard
to my former publication of the birth-story of Kesar, I was told that it
was an abridged repetition of the Kesar-epic. This cannot possibly
be said of the present version of the saga, because it is entirely different
from the former. A whole chapter like the “ Prologue to the Kesar-
saga '’ does not appear to occur in the epic at all.*

* Also the Mongolian version of the Kesar-saga (Bchmidt’s translation) does not
contain it, but starts with the birth-story of Kesar.
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But also of the latter there may exist several recensions. The oral
versions of the Kesar-saga are interesting also from another point of
view. They show what the Ladakhis hold of the Kesar-religion at the
present day. For that this mythology has not yet ceased to exercise the
power of a religion, is shown most plainly in the marriage ritual and in
the g Ling glu.

The following version of the Kesar-saga was dictated slowly by an
inhabitant of Khalatse, who was brought up in Lerdo near Tagmacig.
This version is probably the one which is current at Lerdo. The name
of the dictator is dKon mchog bKrashis rgya mthsopa. The name of the
writer 18 Yeshes 7tg 'adzin, munshi of Khalatse.

A. H. F'raNCKE.
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ProroGur To tHE KESAR-SAGA.

Abstract of Contents.

1. In the land Kalakol there lived the fore-father bKrashis shis and.
his wife.*) They made a little field, borrowed some seed from another
mau and sowed it. There only grew a single plant, which they watered
well, until it became a tree. From this tree (perhaps the later tree of
the world) they received a rich harvest of wheat and barley, each grain
being of the size of a pigeon. Then they built a barn and stored it up.

2. One day in spring, when the fore-father went to look after the
grain, he found that all the grain had turned into worms., Then these
worms ate up one another ; until only one huge worm was left, who alone
filled the barn. After seven days, when the fore-father went to see the
worm, it had become a very beautiful child, so tender, that if placed in
the sun, it would melt; if placed in the shade, it would freeze. It had
golden locks falling from the fore-head down to the breast, and a silver
pig-tail falling down to the waist,

3. The fore-father went to the teacher » Tse dgu, who lived in &
hermitage in “the cold valley,” to ask what name ought to be given to
the child; and the teacher told him to call the child Dong ysum mila
sngonmo.

4. The boy Dong ysum mila sngonmo loved to go a-hunting with twe
dogs. Once these dogs seized (arrested) an ogre with nine heads on the
rock above the hermitage. The ogre implored the boy not to kill him
and promised to be his helper in war and sport. The boy, who did not
know what to do, went to ask the teacher about it.

5. The teacher told him that it was necessary to kill the ogre, and
that out of his body the land g Ling would come into existence: Out of
four of his heads the four walls of the g Ling-castle, out of four other
ones the four corners (towers) of the g Ling-castle, out of one of the
heads the floor of the castle, out of his legs the lavge beams, out of his
arms the smaller beams; the fingers would become the sticks of the
roof, the ribs the twigs of the roof, and the interior parts the earth of
the roof. The lungs would become the golden gold-hill, and the heart

* This bkrashis is probably identical with the fore-father smith bkrashis,
mentioned in No. 9.

3
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the white silver-hill., The stomach would become the Groma-plain, the
principal of all plains, and the bowels the »Gyuma-gorge, the principal
of all gorges. The little stomach would be turned into the hunting
ground Spotho nangma, and the eyes into the spring Thsangya; out of
his nose would arise the [place] Skad snyan glingbu, and out of the kid-
neys the rock » Gyab rien.*

6. Before all this was finished seven days elapsed, and on the
seventh day Dong rsum mila sngonmo and his dogs came back hungry to
the fore-father and his wife. 'The latter had been fearing that the boy
had stayed away for such a long time, because he was angry with them
for not yet having given him a bride. For this reason the fore-father
went to the teacher and asked him to cast lots and find out from which
of the four directions the bride would come. The teacher advised him
to call together eighteen girls from the street, and to see that all of
them had been born in the sheep-year. On the occasion of the Bangri-
festival, when many guests had assembled, all those girls of the sheep-
year were placed in a separate room, and the boy was sent into the
same room 1too. :

7. As soon as the girls had seen the boy, they all were with
child, and after nine months and ten days the first child was born.
All were startled, because it had a goat’s head instead of a human
head, and Dang rsum mila sngonmo went to the teacher to ask what
should be the name of the child. When he said that a child of very
bad caste with a goat’s head had been born, the teacher advised him

* This acoount of the creation of gLing out of the body of the ogre is what
I have called “ the creation of the world (earth)”” After the opening of Tibet it
will probably be peasible to find all the places mentioned in the account, and thus to
determine the geographical situation of the land gLing (perhaps the Lik of the
Mongols). Althongh the land gLing would then appear to cover only a small
portion of the surface of the globe, we must not forget, that in the mindg of those
early men of gLing it may have constituted the whole world known to them. Even
at the present time the conceptions of the Tibetans with regard to the size of
the earth are extremely ‘marrow. The name gLing mkhar castle of gLing may
have been originally the name of a high mountain with many peaks. Thus for
instance the name of a hill not far from the Saspola bridge is Kesarri mkhar,
castle of Kesar. If in fature times it should be possible to fix the situation of
gLing, the question will arise: Do we now actually know the home of the Kesar-
saga? I do not believe that the question will be settled so soon. In other countries
another version of the saga may mention quite different localities. Besides that
not all of the names of the Kesar-saga appear to be of Tibetan origin, some of
them have a distinctly non.Tibetan character, and others look like translations
from another language, Finally, the question of the zodiac of the mythology of
gLing, as represented in the Agus, will have to be considered before it will be
possible to decide the question of the homo of the saga.
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not to speak of |lbad caste and to call the child Pasang ldan ruskyes.
When he came back, another child was born which had a lizard's
head. Thisalso was considered to be of bad caste, but the teacher was
of different opinion and said tkat this child’s name was to be Angar
ltsangspa. Then the teacher told the hoy not to come again, and gave
him & letter containing the names of sixteen more Agus, who were
to be born.*

8. When all of the eighteen Agus were born they marched out
in the order of their birth, built houses and took wives. Because they
had no riches, they started in search of the castle Pachi dpal dong,
to get them from there. The Agu dPalle rgodpo, whose mother was
a smith’s daughter and who was believed to be very stupid, started
after the others had left. When crossing a brook, he found a fox
who could not get out of the water and who asked to be allowed to
jump on the Agu’s horse. This he was invited to do and in return
showed the way to the castle, where Agu dPalle arrived first of all.
The other Agus had lost the way and become entangled in thorns.

9. After some time Agu dPalle asked the grand-mother, who
was living in the castle, to tell him what treasures there were in
the castle, and the grand- mother answered: ‘In the land gLing there
will be born to father Thonpa and mother sNgonmo a daughter called
@' Briguma (a’Bruguma). In the gLing castle to the fore-father, the
smith bKrashis, there will be born three daughters, dKar thigmo,
Nuag thigma and Gog bzang lhamo. To the lord of heaven there will be
born three sons, Don ldan, Don yod and Don grub dkarpo. The latter
will die in heaven and be born to Gog bzang lhamo, to become the head
of the land gLing. To the bird Khu yug rgyalpo will be born the bird
'Ong ldore, and to this one the bird Nyima khyung rung. The latter
will sibdue Kesar, aud will mark the frontier of sun and moon on
the sky (the horizon), until Kesar will be reborn. His younger
brother, the bird (bat)So mig dmar will then be born and remsain
on the high rock to hear the news, whether Kesar will be reborn or
not.”” Then dPalle said: “ But the treasures, what kinds of them are
there here ? "’ and the grand-mother answered: “There is a pot with a
red mouth and a kettle with a crooked mouth; the white moon is
the axe; there is the rope of several colours rQya stag and the white
bag, “ Hold-thousand ”; the first of horses, the mare Thsa langs ; the first
of cattle, mDzomo ru yon; the first of goats, Ra dkarmo; the first of

* The names of these Agus will be found in the “ Vocabulary and Comments.”
A list of the 18 Agus with their characteristic marks was slgo published in the
“ Indian Antiquary,” December, Part II, 190l.
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sheep, Dromo ; the first of asses, Naypo kha dkar; the first of dogs, the
bitch dKarmo; the first of cats, Nagmo; there is the gelding with fire
in his mouth; a bow; golden and silver hearth-stones; a pearl-white
lamb and a copper [coloured] dog; pearls and a grinding-stone of
turquoise.” All these treasures Agu dPalle brought to the gLing
castle and put them into a store-room. Seven days after he had left,
the other Agus arrived and carried off some gold, silver and copper
each., When nothing was left, the castle Pachr dpal dong went to
pieces and nothing of it remained.*

GENEOLOGICAL TABLE,

bKrashis t
A

~ ' - -
out of his field from his wife
Dong ysum mila sngonmo dKarthigmo Nagthigma Gogbzanglhamo
i}
I
the 18 Agus Kesar
dBangpo rgyab bzhin Thonpa, Sngonmo Khuyug rgyalpo
A N J
— N M
Don yod, Don 1dan, Dongrub ’a Brugunma ’Ong ldore
dkarpo reborn as Kesar. —- A - g

So mig dmar, Nyima Khyung rung

* In facing the danger of being ridiculed by eszperts on mythology, I cannot
help proposing to interpret passages in No. 9 with the help of the course of the
sun. This is suggested in the first place by the occurrence of the word nyima
“gun” in the name of the supposed sun-bird. I hope that visitors to Ladekh
will take the trouble of ascertaining that this is actually the case. The statement
that the sun-hero will be killed by the sun-bird, fire by fire, reminds us of the
story of the bird Pheenizx, who is burnt and arises again alive and young out
of the ashes. This story has, I think, always been explained with the fact that
the setting sun disappears in the golden-coloured clouds of the evening sky. Then
the prophecy, that the sun-bird will mark the frontier of sun and moon on the sky
(the horizon) during the death of Kesar, seems to lend itself eagily to the
interpretation, that during winter the sun is near the horizon (especislly in our
mountains). The next prohecy, that the bird (bat) So mig dmar will remain
on the high rock and wait for the news of Kesar’s rebirth, may refer to a day-myth.

The bat So mig dmar may be the morning star which announces the rising of
the sun. All the treasures of the castle down to the oat Nagmo, carried away by
Agu dPalle, seem to be objeots of nature ; the rest seem to be ordinary treasures.

As regards the animals, there will be no difficulty. The first treasures I am
inclined to interpret in this way: The pot with the red mouth is the sun, the
kettle with the crooked mouth the moon, who mostly does not show her full
cironlar shape; the moon axe may be the new-moon of sickle shape, the rope
rgya stag of several colours the rain-bow, and the white bag ¢ Hold thousand”
the cloud.

t bKrashis in No. 1 and No, 9 are accepted to be identical.
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VocapuLARY AND COMMENTS,
No 1.
. 'w
A ’T[N ‘ Kalakol, namo of the first country.

W4 | Apo, great-grand-father, fore-father.
'a - ° .
WA | =W | grand-mother.
HR'R& | thongros, ploughed field.
rr -1 |
&8 | rmotho, time for ploughing.
g’i'@‘ ldur chu, first irrigation of a field.
~9
&N&'A | menpa, = ma, yinpa, besides.
AR | Lower Ladakhi for 3XA] | said.
E'<ﬂ=6r'q | at the time of.
N ] zam = tsam, so much.
[
SN Y drim, trunk of any tree.
\qa'i‘ budra, tree.
Q'Rq ’ phoron = phugron, dove.
-
=4 zod = thsod, measure, alike.
@N'ﬂql 1 yul thag, threshing-flcor.
EA'A | jalla = zhalba, clay.
\
aﬁ ! skyaste, transporting ; related to skyelba.

No. 2.
[
R@é’ :1'| ' ‘abu rtsig, caterpillar.

-
QERAN'SA | "akhyangsces, to freeze.
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&Y' &3 | chun chun = chunpo, locks or fringes on the fore-head.
-~
5] coti= cuti, pig-tail.

No. 3.
§%‘ dridon, a cake used for offerings.

Eﬂ?ﬁ] burnt-offering of the pencil-cedar.

ﬂﬂﬁ‘ ysan, not yson, listen, imperative tense. The respectful
verbs do not change a to o in the imperative tense.

g'ﬁﬂ] ] rtse dgu, nine summits; was also expla,ineid as meaning
rtsi dgu, ::oounting up to nine in sorcery.

‘ﬁiﬂﬂ&‘am | Dongysum mila, name of the boy of bkra shis; is

said to mean ‘‘three pits to a man.” I am, however, more inclined to
spell it ydong ysum mila “ three faces to [one] man,” which explanation
would perhaps point to some figure similar to Brahma. The latter part
of the name we find perhaps again in the name Milaraspa.

" No. 4.
EN'EI.’ rjespo = rjessu, after.

ﬂ’?Sﬂ | skarcas, to keep an animal in its place by surrounding it
(when hunting).
@'54 | kyema, careful, carefully.

QEKN'Z]." bzangspo = bzangpo, good.
No. 5.
- ,
ﬁﬂ]&] ﬁnl ] dgossug == dgos ’adug, must, pres. tense.

o .
ARG | gra bzhi, four corners; is said to refer to the towers of the
o

castle.

N'HK | sa skang, said to mean “ floor.”
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N'qﬁ:‘ ma ydung, ¢ mother-beam,” the thick beams in the roof
A4 .
of a house,
Sk qﬁ:‘ bu ydung, “daughter beam,” the thinner beams in the
~D
roof.

ﬂq‘ N f phranmo,  the little ones,’ ’ expression for ‘ fingers.”

L
ﬂq]’ﬂq 1 thog krab, the branches which are placed on the sticks
of the roof, before the earth is stamped on it.

S
ALY ' thsei phoba, is said to be ¢ the little stomach.”
HNFAKN | spo mtho nangma, name of a hunting ground.

SN | thangyn, name of springs of water ; compare this word in
Jischke's dictionary.

AR | pholong =phabong, rock.

ﬁi%’ﬁaﬁg | skad snyan glingbu, ¢ well-sounding flute,” name
of a place where probably the whistling of the wind can be heard.
@q})\ﬁ | rgyab rten, “lean backwards ;" name of a rock; against
this rock Agu Khromo was thrown. .
No. 6.
g ﬁfl | mo dpe, the book for casting lots.

[~y
AR'X| bang ri, the feast given to celebrate the birth of a child ;
it may, however, be given many years later, if the parents are poor.

[ -
QK'3N | bingces, to come out.

[ J
QBANA | btags, from 'adegspa, to raise [a meal], = give a meal.
%ﬂ'ﬂ ‘ ltanmo, a spectacle.

-,
B'&: ] khye rang = khyed raug, you.
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No. 7.

aﬁﬁl'ﬁf:ﬁﬂnga@ﬂ]ml nine months, and then exactly on the
o
tenth day. o _
%'CYN"RE] sngonla rang, the first (first-born).

%N'ﬁi‘ ltas ngan, here the same as rigs ngan, low caste.

U\IK'R'ER'SN‘ yangdu sgyurcas, to change back. The meaning
O

is here: you must take back your word that the child was of low
caste.

ARN'A | ltsangspa = rtsangspa, lizard.

\
Q'Ni'gﬁ'ﬁ'a‘ﬂ Pasang 1dan ru skyes, name of the first Agu; it
means * possessing the Friday (Venus), horns growing.”
w:'ﬂ]’&'gt:ﬂ'll | Angar ltsangspa, name of the second Agu.

The. second part means ‘lizard;” the first pdrt does not appear to be
Tibetan. '

NN | memesis, by the grand-father ; Lower Ladakhi form of
the instrumental in si.

g'gﬂ'Sﬁl skyecescan, is almost a participle of the future tense,
“ they who will be born.” o

§N':ﬁ’ﬁ ! bris yod, is written; a form of the perf, tense, which is
hardly ever used in Ladakh proper.

\‘Elﬁﬁﬁﬂ]f{%] Kha rgan dga ni, name of the third Agu; the

latter part of the name is perhaps dga nyi; then it would mean ¢ Old
month, day of joy,” or Gani alone would mean ¢ coat of mail.’

(28 a— QN
ER 5{!4’] ER ﬂ:, Khrai mgo khrai thung, name of the fourth
N9 .
Agu; it means “ falcon’s head, short falcon.”

N
aQﬁ]iQI Skyaba rgodpo, name of the fifth Agu; it means

“ wild soup-spoon.”
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5'4‘:!5:"4'1 Zlaba bzangpo, name of the sixth Agu; it means
‘“gaod moon, or month.” .

Niﬂ\ﬁzfﬁa]-’:ﬂ | mDa dpon gongma, name of the seventh Agu;
it means * the high headman of bow-men.”

IN'N'%E'EITN | Ala conggol, name of the eighth Agu; does not ap-
pear to be Tibetan ; is said to mean “a boot’s sole, the stupid one.”

ATAFIA N‘Qﬁﬁ | ’aBu dmar lam bstan, name of the ninth Agu;
it means ‘“ red worm, way-leader.”

4-5]\04&]5@1 | Shelli buzliung = buchung, name of the tenth Agu;
it means littl\ep boy of glass (or crystal).”

ﬁq]f:\g\q/]KQI d Ga ni gongba, name of the eleventh Agu; it
means “day (P) of joy, the collar,” or “coat of mail, the collar.”

NQTNQTEEN | Lag lag rings, name of the twelfth Agu; it means
“long hand.”

rﬁi'rﬁﬁ'ii&” rKang rkang, rings, name of the thirteenth Agu ;
1t means ‘“ long foot.”

ﬁﬁﬂgﬂg! Bong nag ldumbu, name of the fourteenth Agu ;
the first part\:nea,ns “ black ass”; ldumbu is said to be a plant.

Q’T]Q\é-ﬁ%!ql” bKa blon ldanpa, name of the fifteenth Agu; it
means * the state-minister, the possessor.’’

AR rangs, an ornaient.

iﬂmﬁﬁﬁiﬂ dPalle rgodpo, name of the sixteenth Agu; it
means “ wild splendour, glory.”
%:ﬂ@;g A Y rNa jyu rna rtsal, name of the seventeenth Agu; it

means * ear-turquoise, skilful ear ;" there was a misprint in my
previous list of the Agus with regard to this name.

aqi’q*zﬁ Zlaba dkarpo, name of the cighteenth Agu; it

means ‘‘ white moon, or month.”

4
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No. 8.
LN - N~

EC\'5§Y skyei thsir, the order of their birth.

-

Nq"\'ﬂ‘ mgarmo, wife or daughter of a smith.

'g':]q?@@] grib phogste, got a black spot ; used also in the sense
of “being stupid.”
Q'g'ﬁ-"\m’{q Pachi dpal dong, name of the castle of treasures;

the first part I cannot explain; the second means * well or pit of
splendour.”

sﬂzﬁﬂl rtam phongs = rta 'aphongs, sit (behind you) on a
horse.
No. 9.

WEI | aphi = aphyi, grand-mother; in Central Ladakh the pro-

nunciation of this word is abs.

a
"ﬂ'éﬂ QSR SN[ Kha thsod beadces, spy out, examine.

%2‘ cire, what each = what kinds ?
WAANY yabs = yab, father.

WAN'GE A yabs thonpa, name of 'uBruguma’s father, “ the
beautiful (fair) father.”
N
WH'HES | yum sngonmo, name of 'aBruguma’s motber, * the
blue mother ;" in the Sheh-version we find the name chorol.

™~
Rﬂ 5!']&” 'aBriguma, name of Kesar's bride; here the MS. has
N

"aBriguma instead of ’aBruguma; it means “the young female Yak.”

Just as in India, in Tibet also beautiful women are compared to cows;
see Wintermythus der Kesarsage, No. V, 25,

N _aF
Wﬁ éﬁ! yin thsod, yodthsod, it is, are forms of the dubitative.

-~
& 5‘ aco, lower Ladakhi for ajo, elder brother.
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~

N' v '\
HHN'QARIN | thse phos btangees, to die; compare 'aloba for
phos. .

-~

& | no, younger brother.

[

Nﬂ]’i'ﬂ':!’ﬂ'q& Y mGarba bkrashis, name of the smith of gLing;

it means ¢ the smith good-fortune.”
'& 'v

AMRBAI'N | dKar thigmo, name of the first daughter of the

smith of gLing ; it means probably ¢ the white-spotted one.”
SN

QRN | nag thigma, name of the second daughter of the smith

of gLing; it means probably * the black-spotted one.”
ey -
ﬂ'ﬂﬂ'ﬂi:‘%"&! | ma gog bzang lhamo, name of the third dangh-

ter of the smith of gLing; here we find even bazang for za; the
form tsa, which I am told, occurs in the epic, has not yet been discovered
in the oral tales ; the name means  mother good-ashes, the goddess.”

ﬁﬂE'ﬁ@?ﬂ@ﬂ dBangpo rgyab bzhin, name of the Lord of the

gods; I am still keeping to this form of the name, because I find it
spelled thus in the MS.; but because also the Mongolian version has
Indra, it is quite possible that, as Prof. Griinwedel and Dr. Laufer sug-
gest, the name ought to be spelled brgya sbyin = $atakratu. But it
must be remembered that the latter mode of spelling the word can
account only for the pronunciation rgya zhin, not for »gyab zhin.

\ﬁa%ﬁ' Don ldan, name of the first son of the gods; it means

“ having an aim.”
-~ o

S8 NJ| Don yod, name of the second son of the gods; it means
‘“ having an aim.”
- -~
iﬁﬂ:}ﬁﬂ"&;}‘ Don grub dkarpo, name of the third son of the
o

gods ; it means ‘ the white one, fulfiller of the aim.” The epithet
“white” in the form of garbo can also be found in the Mongolian ver-
sion. It is not at all necessary to speak of Buddhist influences, because
the name Dongrub corresponds to Siddhérta. As has been shown, the
name of Siddharta wasin common use as a personal name in Pre-Bud-
dhist times, just as the name of Dongrub is often met with in Ladakh
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at the present time. Both may go back to similar mythological concep-
tions.

SE%N@N'E‘ bya Khuyug rgyalpo, name of the grand-father
of the sun-bird ; it means “ the king-bird Khuyug.”
Sa\/i\gpi‘ bya 'ong ldore, name of the father of the sun-bird;
does not appear to be Tibetan.
S'§'N'B:'§:¥ bya nyima khyuug rung, name of the sun-bird;
3

it means * the sun-bird khyung rung.” Here we see the application of
laws of sound No. 3 (Ladakhi Grammar) with regard to the name of the
sun-bird, which is in full khyung dlrung. (Compare the Ladakhi Pre-
buddhist Marriage Ritual inthe *Indian Antiquary,’” 1901, Introduction)-
A similar case we find in the name Lamayuru with regard to the svas-
‘tika. The latter part of this name is spelt even now-a-days yYung
dkrung. The modern pronunciation of this name being yunvu, has not
only lost the tenuis before r, (besides the prefixes), but also the
final ng.

- N
S'N'Nn]'iﬂr\‘ bya so mig dmar, name of the younger brother

of the sun-bird ; it means ‘‘ bat red-eye.”
ﬁ(\!’ﬂ kesar, name of the hero of the saga; the passage in No. 9

spéaks very much in favour of the view, that the name of Kesar is to be
derived from skye ysar, the reborn one (newly born),

aﬂu deg, pot; an Urdu word.

F&Tﬁ‘ kha yon, a crooked mouth.

L

WA | sgemo = sgyemo, bag.

%E:CTQ‘ stongshong, holding one thousand (bushels).

N D . ,
;Q Q‘ﬂﬁ] rtal ‘agona, in the origin of the horse, 7.e., the first

horse.

5'5“:«\” thsa langs, name of the first mare; the name means

“riging of envy ;" for this idiom compare ¢ A Ladakhi Bonpo Hymnal,’
song No. IV, Note on No. 9. “Tndian Antiquary,” Vol. XXX, p. 361. In
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iy paper ‘ the spring-myth of the Kesar-saga’ wefind the name Jggﬁ ‘

thsa ldang, which probably means the same and can be translated in
two ways.

-
’i'wﬁ ! ru yon, “crooked horns,” name of the mother of all cattle.

‘R'ﬁ"ﬂ&'ﬂ | ra dkarmo, “ white goat,” name of the mother of all
goats. '

:{m dromo, “ heat,” name of the mother of all sheep.

iﬂ]iﬂ'ﬂﬁﬂ]’\] nagpo Kha dkar, “black, and white mouth,” name
of the mother of all donkeys,

- -~

@'ﬂ'ﬁ"‘]&'&! [ khyimo dkarmo, the white bitch, name of the

mother of all dogs; in my ¢ springmyth of the Kesar-saga’ she is called
drumbu brang dkar.

E'Nﬁq\ﬁ“ bila nagmo, black cat; name of the mother of all
cats,
| P‘N'§'4R1 Khala me bar, “ fire burns in the mouth ; ” name of a
famous gelding. .

‘Eﬁﬂ! sgidbu = sgyidbu, hearth-stoue.

@5] curu, = byiru, coral ; a branch ef corals is called a ‘ hand

of corals.”’

S\
5:7]@‘ thsighu = thsigu, grinding stone.
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THE STORY OF KESAR'S BIRTH.

ABsTRACT OF CONTENTS.

1.

One day, when Agu dPalle rgodpo was tending goats, there came
& white bird out of a white hill, and a black bird out of a black hill,
who fought with one another. In the morning the black bird was
winning, at noon both were equal, and in the evening the white bird
was winning.

The next day a white yak came out of a white hill, and a black
yak out of a black hill. In the morning the white yak was winning,
at noon both were equal, and in the evening the black yak was win-
ning. Agu dPalle who believed the black yak to be a devil, decided to
kill him with his sling and to break 18 pieces out of his right horn,
Those will be dedicated: to dBangpo rgyabzhin, mother sKyabs bdun,
niga-king lJogpo, sKyer rdong snyanpo, bKur dman rgyalmo, the 18
Agus, the top of the gLing-castle, the golden hill, the turquoise hill, the
spring Thsangya, the Groma-glain, to dPalmai astag, the ford sBi chu,! the
hunting-ground sProtho nangma, to father Thoupa* and mother sNgonmo,
to 'aBruguma, to the store-house of his treasures, and the last piece to
himself.

The white yak had been a transformation of dBangpo rgyabzhin,
and the black yak of the devil Curulugu. Then out of the white hill
there came a child, about a yard high (another transformation of
dBangpo rgyabzhin), and offered all his treasures and half of his land
and castle to the Agu in recognition of the services rendered to him.
The Agu refused to accept anything, but demanded that one of the
three sons of the king of heaven should be sent to the headless

1 dPalmai astag, the glorious little village, and the ford sBi ¢hu, are parts of
the gLing-land, which were probably omitted in the history of the creation. Pro-
logue to the Kesar-saga, No. 5. dPalmas astag is also the name of a female agu.

2 Here 'aBraguma’s father is called Thonpa ; later on the name br Tanpa turns
np again; he has two names apparently.
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gLing-land as its head. The king of heaven promiscs to send word

after seven days'.
2.

dBangpo rgyabzhin returned to the upper land of the gods, and
went to sleep with his head wrapped up. His eldest son Don ldan
brought him his meal and tea and asked him about the reason of his
sorrow. The father told him of his promise to send one of his sons to
the gLing-land ; if he would not like to go? Don ldan said: “ How
could a son of the gods go to the land of men? Eat the food, if you
like ; and leave it, if you do not like!”

The second son Donyod was asked the same questions, but he
also refused to go.

When the third son Don grub was asked if he would go to the land
of men, he said: ‘I shall go wherever my father may send me, even
to a place where I shall have to die or get lost!"” Then the father took
the tea and the meal.

3.

The next day the King [of heaven] said to his three sons: * Take
a quiver each and a sieve full of arrow-blades each. When riding
downwards, scatter the arrow-blades about; when riding upward, ga-
ther the arrow-heads and put them on to the arrow-shafts. Who wins in
the contest, will remain here; who loses, will bave to go to the land of
men!"” The little son Dor grub won and did not miss a single arrow-
head.

The following day the king gave them a bushel filled with mus-
tard-seeds each and told them to scatter them about, when riding
downward, and to gather them, when riding npward. Again Don grub
won, because he did not miss a single mustard-seed.

Then the elder brothers were full of wrath and said: “ Well, we
shall have to go as its head to the gLing-land, and Don grud is to

1 This version of the birth-story of Kesar will be usefully compared with the
one published in the Indian Antiquary, and which I shall call the Sheh-version.
(Spring Myth of the Kesar Saga, No. I-V). In the Sheh-version only a fight of
two birds is mentioned. It isnot at all necessary to believe, that the report of a
double fight in the shape of birds and yaks is the original tale. Here the Lower
Ladakhi version simply shows one of the characteristios of the oral versions of the
Kesar Saga, i.c., the tendency to take hold of other versions which are carrent in
other villages, and to embody them into the original version of the village by telling
one after the other, leaving the versions almost entirely untouched. Other in-
stances we shnll notice later on. This characteristic has been mentioned in the

I A

9
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remain here!” Again their father sent them a-hunting, saying: “ Who
of you will bring me many wild goats and wild yaks, will not be sent
to the gLing-land!” It was Don grub who alone was successful,
Therefore his wrathful elder brothers tied him to a high tree, and went
home with his booty. Father did not even ask where Don grub re.
mained.

Out of a hill came a man whose upper part was white, the mid-
dling part red, and the lower part black,! and said to Don grub: “ Did
you perhaps not obey father and mother, did you kill a man or a dog,
or are you a thief, that you are tied to this tree ?’ Don grub replied :
“Yes, I did all you say, but now look at me!” Saying this, he pulled
out the tree and carried it home, where he planted it before the door of
the house, to give shade to his father and mother.

Again the three brothers were sent a-hunting, and again the little
one alone was successful. This time he was thrown into a pit by his
elder brothers, and relieved by a lizard, whose tail he seized. Because
the hole through which he was dragged, was very narrow, all his flesh
and skin came off. He simply said ¢¢hu thu’ and his flesh and skin was
restored to him and turned into steel. The two stones [with which the
hole had been covered], he carried home, and made two thrones out of

1 This figure represents in his person the three different colours of the world
Whilst according to the Sheh-version sTang lha is white, Bar bisan red, and
Yog klu blue; according to this Lower Ladakhi version sTang lha is white, Bar
btsan red, and Yog klu black. This fact confirms my supposition that there is &
certain connection between the black and blue colours in the Kesar Saga, and that
the realm of the black devil, which often appears to be separated from the three
realms of the world, originated out of that of the water-demons (Yog ¥lu). In the
Mongolian version of the Kesar Sagna (I. J. Schmidt’s translation) we find as res-
pective colours white, yellow and black. This is another step further in the develop-
ment of the colours. With regard to this I may add that, when conversing on
mchod rten of white, red and blue colour with the Kardar of Lower Ladakh, this
gentleman told me that the red colour was wrong, and that the mchod rten in the
middle ought to show the yellow colour, as is actually the case in a group of three
mchod rten at Saspola. This transition of the red colour into the yellow colour I
am inclined to oonnect with the movement started by Tsongkhapa. Although this
reformer only tried to replace the red colour of the lama’s robes by the yellow
one, the idea seems to have developed, that the red colour is mot a holy colour at
all, and onght to be exchanged for the yollow one. It is not only the system
of colours, but & great many other instances, whioh speak in favor of a greater
antiquity of the Tibetan version of the Saga. At the present time a number of
Russian folklorists show a tendency to derive European folklore from that of the
Mongolinns Perhaps they are right ; but many Mongolian tales seem to have their

‘Pprototypés in Tibetantalés. That even in Tibet we dare probably not-yet at the
fountain-head, I have mentioned already.
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them for his parents. According to his prayer the well of nectar ap-
peared underneath the thrones, surrounded by fruit-trees of all kinds.!

4.

Agu dPalle had tied a stone to the ear of one of his goats to be
reminded of dBangpa rgyabzhin's promise. He forgot all the same ; but
when his wife was milking the goat, and the stone hit against the
goat’s cheek, so that the goat shied and spilt the milk, he knew
again and started for the upper kingdom of the gods. The king of
the gods was lying in the sunshine. After dPalle had saluted him
with due respect and offered a white riband, he asked if not a horse
could be sold to him. This was not the case, but he received a golden
fish as a bakhshish.

Then he went to the lower kingdom of the Négas and found King
lJogpo lying in the sunshine. To him also a white riband was offered,
and lJogpo was asked if he could not sell a horse. This was not the
case, but Agu dPalle received a turquoise fish as a bakhshish.

Now dPalle went to the firm place in the middle, offered a white
riband to mother sKyabs bdun, and asked her if she could not sell him
a horse. She said, yes, if ke would pay 4 Rs. 8 Annas for each little
hair of the horse. dPalle said that he had been a shepherd of goats,
sheep, horses, yaks and oxen in gLing. Every one of those animals
had become 100 through his care. All of these animals and as much
silver as the mother wonld ask, he was ready to pay for the horse
sNgorog pon pon. Then he received the horse.?

Then Agu dPalle mounted the horse, girded a broken sword on his

1 Here again, in the two hunting-tales, we have two parallel tales, probably
belonging to two different versions, both of which are intended to show the mean-
ness of Don grub’s elder brothers. I wish to draw attention to the faot that
the Kesar myths (and other folklore also) are very fond of showing the parallel-
ism of three members not only in verses of three lines, but also in tales of three
occurrences. Becanse both of my Sheh-versions of the Kesar Saga speak of a
threefold contest of the sons of the King of heaven, it is highly probable that this
Lower Ladakhi version also bad the story of a threefold instead of a fourfold oontest
originally, The fourth tale of the contest is, however, the most important, as it
belongs to that group of tales which tell of the turning of the hero's gkin into steel
and similar substances. Compare I. A., list of additions, No. V.,

2 Does this version of the Agu's purchasiug a horse go back to the same source
as the report of Don grub’s obtaining his horse from his red uncle ? (because mother
sKyabs bdun also represents the red colour) ; both these stories stand in nearly cor-
responding places in the saga. Compare I. A. Springmyth, tale No. ITI, 22-25.—
Here also dPalle’s relationship to silver and the white colour (his white ribands)
can be noticed. Compare I. A. Springmyth, tale No. VIII, 17-20,
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loins and rode back to the country of the gods. There he met with
Don yod, Don ldan and Don grub’s sister who was on the top of the roof.
He asked her, where the house of the king was. She answered: * What
do you want to do with him ? Go wherever you like!” The Agu
said: “ Do you know, who I am ? The horse is sNgorog pon pon, the
man is dPalle rgodpo, the sword is the sword ‘stone-cutter.” This
sword was hardened by placing it for three yearsin ice, water and in
the ground. If you will not show me the house, I shall throw your
upper half into the sky, and your lower half into the centre of the
earth !” Then the girl ran away and told her father, who knew at
once that the stranger was Agu dPalle. He went out and shook
hands with the Agu. dPalle blamed him for having told lies, but again
they agreed on sending Don grub after seven days.

5.

Don grub wished to have a look at the gLing-land, before going
there as King Kesar. He took the shape of a beautiful bird and de-
scended to Agu Khrat mgo khru thung’s house. This Agn told his wife
to bring out his bow and to make hot water ready for the soup, they
were going to cook from the bird. But the bird flew away, leaving
some dung. The other Agus were kinder, and Agu dPalle brought an
offering of food and pencil-cedars. When Don grub arrived back in
heaven, his father asked his opinion on the gLing-land, and Don grub
answered that everything was alright, only Agu Khrai mgo khru thung
was a bad man.

6 and 7.

Then Don grub asked his father how he could go to the land of
gLing without a mother, castle, horse, brother, bow and arrow, kettle,
goat, plough-ox, protecting god and goddess, and without a wife. The
father said: * Your mother will be Gog bzang lhamo, your castle the
gLing-castle, your horse rKyang byung dbyerpa, your brothers ySer sbal
and yYu sbal, your arrow 1Tong dKar, your bow Gyad yzhu of steel,
your tool the ‘Stone-cutter,” your spear dPaljan, your kettle Zangsbu
Kha yon, your pot Kha dmar, your goat Ra skyes skye dmar, your plough-
ox rKang dkar, your protecting goddess bKur dman rgyalmo, auvd your
wife will be 'dBrugmo.

The lives of the children of the king of heaven were bound to a
cup of milk each. The king ordered his daughter to pour the milk
out of Don grub’s cup, and at that very moment Don grub died.!

L Here the tale of Don grub’s death in heaveu is entirely different from that of
the Sheh-version. The belief that the lives of the ogres are bound to certain things
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Then a great storm went over the earth. At that time Agu
Pasang ldan ra skyes! was weaving, and Gug bzang lhamo was turning
her spindle; each of them had a cup of tea before them. Into the
lady’s cup fell a hail-stone, which the Agu advised her to eat, because
it was a gift from the gods apparently. After that she was with child.
When people began to say that King Kesar would be born to Gog bzang
lhamo, her two younger sisters became envious. They secrety tied one
of her pigtails to one of the iron hearth-stones and sent a goat into the
room. Then they shouted: * Sister, turn the goat out of the room!”
Gog bzang lhamo rose to do so, tore the pigtail off her head, and upset
the milk. After that she got many ulcers.

On the day of birth the child cried from inside the mother: “I
shall be born on the top of three hills. Go there and put up three
stones and three beams, take coral sticks and pearl-white twigs and
cover [the house] with roof-earth of butter and flour!” This the
mother did, and it said: “I am not the deer of the hills! Go to threo
valleys, and build a similar house!” Thenshe was told to build anothex
house on the shore of the lake, another one in the middle of the field ;
after that she was sent behind the door of her house, then to the ele-
vated place in her house. Then the child threatened her to come out
of her head, carrying away some part of the head. Again the child
threatened the mother to come out between the ribs, or out of the sole
of the foot. Finally the child told the truth, saying: * Bring an
offering of food and pencil-cedar, together with me many creatures will
be born ! '3

At first sun and moon were born and went up to the sky, then
the wild goat, who went to the rock; the lioness with the turquoise
mane, who went to the glacier; the wild yak, who went to the

outside their bodies, was applied here to the lives of the gods. Because it will be
interesting to compare the report of Don grub’s outfit for the gLing-land with that
of the Sheh-version, I shall give the latter according to my fullest copy of the
Sheh-version in the appendix.

1 Agu Pasang ldan ra skyes in his relation to Kesar’s mother isthe germ of
that extremely comic fignre, into which he developed in the Mongolian version,
where he is called Sanglun. I have made special enquires about him; but ac-
cording to the views of Ladakhis he has never been Gog bzang lhamo’s husband,
although he was often teased to have had somethiog to do with her.

8 For comparison I give specimen verses from the Sheh-version, which refer
to the same scene, in the appendix. That the Sheh-versions aleo have slightly differ-
ent creatures, is shown in the I. A. list of additions, No. 3. Inthe I,A. I made
a mistake, saying, that all the creatures were born at the place where the little
house was built. They were born in Gog bzang lhamo’s house, and went threugh
the window to the places prepared by the mother.
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meadows ; the eagle, who went to the top of the hill; the fish golden-eye
who went to the lake; the little bird, who went upon a tree; and all
the treasures and the cattle, which dBangpo rgyabzhin had prophecied.
After all this also a large head with a small neck, like a lizard, was
born. 'The mother put some buckwheat-flour in its mouth, and a large
stone on it. Then bKur dmanmo came. When she heard a voice
without seeing a body, she asked the mother: ‘ What sort of a child
was born to you?” Gog bzang lhamo said: * Many creatures were
born to me, but went out throngh the window. After all of them a
lizard was born to me, who ‘is now underneath the stone!” bKur
dmanmo scolded the mother and lifted the stone. Underneath it she
saw the child which had taken the shape of the godly King Kesar.

8.

When the hail was falling, some hail-stones fell on the treasures
and creatures, which Agu dPalle had brought from the castle Pac:
dpal dong, They all became pregnant together with mother Gog bzang
lhamo. Oun the day of Kesar’s birth also to these creatures children
were born: To the pot with the red mouth—a pot with a long neck;
to the kettle with the crooked mouth—a kettle with a broken mouth ;
to the white moon-axe—a steel-axe; to the many-coloured rope—a rope
of a yard in length ; to the white bag ¢ Hold thousand ’—a bag of many
colours; to the mare Thsa langs—rKyang rgod dbyerpa; to the Dzo
with crooked horns—the Dzo ¢ White foot’; to the white goat—the goat
‘Red neck;’ to the sheep Dromo—the sheep Porze; to the ass ‘ Black
with a white mouth’—a brown ass; to the white bitch—the yellow
hound; to the black cat—a cat of many colours.!

9.

Then an offering was erected from the flour which had been given
to the lizard, and Ane bKur dmanmo sang a lullaby and a hymn to the

l In the appendix two specimen verses, referring to the same scene in the
Sheh-version, are given. That the ligt of creatures is not quite the same in both
versions is proved by list of additions No. 2. (Indian Antiquary).

As we have seen, also the Lower Ladakhi version of the Kesar saga is in pos-
session of two different tales regarding the population of the earth with animals, ete.
Compare No. 7 and No. 8 above. According to No. 7 it is Gog bzang lhamo who
produces everything ; according to No. 8 it is the castle Paci dpal dong, which con-
tained everything. Here we may either have two entirely different versions of the
same tale ; or one of them (perhaps No. 8) may belong to the ancient account of the
first creation of the world, and the other (perhaps No. 7) may be the accouut of the
re-creation and re-populalion of the world in spring every year,



11

land of the gods, the earth, and the land of the NAgas.! Then she
returned the child to the mother and advised her not to give the child
into anybody’s hands.

Agu bKa blon ldanpa, the son of the devil IHa cin, whose upper
balf was like a devil and whose lower half was like that of a man of
gLing, said to all the Sharrandre barandre of the East that King Kesar
of gLing was born to Gog bzang lhamo, and that they must bring him
at once gnd throw him into the fire, because later on Kesar would do
them great harm. Then the bad Agu went to the South.

Those Sharrandre barandre took the shape of lamas and went to
'Gog bzang lhamo's house. They accepted neither flour nor butter, but,
asked for the child to teach it religion. They promised to return it
after seven days. When they had gone, they called together all the
boys, girls and smiths of gLing and told them to bring thorns, butter
(for burning) and nails. After everything had arrived, the nails were
fastened in four dirvections [to hold the ropes with which the child was
bound], the thorns were thrown on a heap, and the child was placed in
the middle of it. Then Ane bKur dmanmo, taking the shape of dKar
thigma, went to see what was being done with the child. When she
gaw the child in the middle of the fire, she cried and said: “It is the
custom of all men to give flour to beggars; Gog bzang lhamo gave the
child instead. How shall I get the child back ?” The child answered,
that, although the stars were well protected by sun and moon, the
young lions by the ice-lion, the young deer by the old wild goat, the
little fishes by their parents, he had lost father and mother. * But the
four chains are a sign, that the four gLing will be subdued by me.
The fire only warms my hands, the butter serves to anoint them
Now look, my mother, and all you boys and girls of gLing! I shall
throw the three Sharandre barrandre into the fire. I shall jump like a
lion ! This he did, and all people ran away from fear. Then he and
dKar thigmo went home again.

Although it is quite in accordance with the general ideas of nature-mythology,
that the sun, the moon, the rainbow and the cloud bave children (because the sun
of the second day may be called the child of the sun of the first day), the names
of the children as given in No. 8: a pot with a long neck, a steel-axe, eto., look
more like the names of practical instrumoents. This development from the parable
to the practical implement which had been used for comparison, is not quite in-
conceivable, if we keep in mind that also Kesar probably was the personification of
a power of nature, before he became humanized in the course of time.

1 This very same hymn is sung at every wedding feast at Khalatse, when three
pieces of the wedding cake are thrown towards the sky, over the earth and down-
wards.
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10.

Before the child was born to Gog bzang lhamo, she was smitten with
leprosy. One day the child said to her: *“If you wish to get your
hair washed, you must not go to the house of another woman, but tell
another woman to come here. Otherwise a thief might come, whilst
I shall go for some wood. But the mother went to some other woman;
and the child ran home at once, hid everything and put some grain
mixed with sand on a broken clay-pot. Then he went to the hills for
wood. When he came home with a load, he called his mother and
blamed her for having gone away, because a thief had plainly come.
“But now let me have some food!” As there was nothing else left,
he asked his mother to parch the grain mixed with sand on his hand,
for there was no other vessel. The mother proposed to use her own
hand instead of the child’s, and when hers was filled with the red-hot
grain, he seized it and did not allow her to open it until she would tell
him who was his father. The mother said that she really did not
know, and that he had better go to the teacher »Tse dgu, to ask him
about it. Then he let her hand go. It had become one great burning
wound ; but when the child said huha and caressed it, it healed at once,
and her body became entirely free from leprosy.!

1 Tt strikes me that Gog bzang lhamo is suffering from leprosy before and after
the birth of those many creatures, and that she is healed by means of heat. This
looks like a parable for snow being removed by the sun. But the story, as we have
it now, is a little too full to be original in all its parts. That it is winter before the
birth of Kesar, is indicated also by the fact that dBangpo rgya bzkin and lJogpo are
lying in the sunshine, Ladakhis do that only during winter.

R N i
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APPENDIX TO ABSTRACT OF CONTENTS.

Specimen verses from the Sheh-version, which have not yet been

quoted in full.

According to the fullest copy of the Sheh.version, Don grub’s outfit
for the gLing-land is the following :—

pha lha skyer rdzong snyanpo
snams
mga lha bkur dman rgyalmo snams

thurrn rkyang byung dbyerpa
snarms
log ngo shespai rta zhig yin

‘aphurla mkhaspai rta zhig yin
sdigpal grigu sor ysum snams

sdigpala btangbai gri zhig yin
sangs rgyas dunggi picag snams

sangs rgyasla btangbai gri zhig |

yin
yzhu ni srin yzhu sngonmo snams
mda ni rang log thubpa yin
srinpo thamscad btulzana

srinmo thamscad grogsla ‘agug
bya Khyung krung nyima btalzana

byamo dkarmo grogsla ‘agug
hor gur dkar rgyalpo btulzana,
mgar rtsa chos sgrol grogsla ‘agug

‘adre lha btsan bog btulzana

Accept sKyer rdzong enyanpo as
your paternal deity.

Accept bKur dman rgyalmo as
your maternal deity.

Accept the foal rKyang byung
dbyerpa,

It is a horse that always knows
the way back.

It is a horse that knows to fly.

Accept the knife ‘three fingers
long’ for the sinful,

It is a kuife to stab the sinful.

Accept the shell-knife for
Buddha,

It is a knife to stab Buddha. *

Accept the blue bow Srin yzhu,

'The bow, whose arrow flies back

again, .

When subduing all the ogres,

Call the female ogres to thy heélp.

When subduing the bird Khyung
krung, the sun,

Call the white bird - (the moon) to
thy help.

When subduaing king Gur dkar of
Hor,

Call the emith’s lady Chos sgrol to

_ thy help.
When subduing ‘aDre lha bisan

bog,

# For men, who do not wish to meet with a statement of adversity to Buddhiam
in the Ladakhi Kesar myths, it is most easy to say that such lines were simply in-

wented by Mr, Francke.

Here you have Buddha again.
dictated by Zarra, daughter of Natshab Ali, of Sheh.

The above gong was
She is still alive and young,

and may be examined by everyone who takes an interest in the Kesarsaga.

10
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dzemc ‘abamza ‘abum skyid grogsla  Call Dzemo ’wbamza 'abum skyid to

‘agug thy help.
Ron btsan khromo btulzana When subduing Ron btsan khromo,
shel lcam ’aBrugmo grogsla ’agug. Call the crystal wife ‘aBrugmo to
thy help.

Specimen verses from the birth stox y according to the Sheh version,
list of additions No. 3 :—
The child says from inside the mother ; according to MS. I :—

Amala skyé skye nf Being born to the mother,

ndm stod mthdla skyé yin I shall be born on the high zenith

némstodla skyéces ni [Although] being born on the high
' zenith,

nyi zla ynyisko ni nga man - Yet I am not sun and moon.

And so on through all the different creatures.
~ Or according to MS. II :—

Nga ’adird mi skyé I shall not be born here,

rii mgdéru skyé yin I shall be born on the top of the hill.

rfi mgdla skyéste ' [Although] being born on the hill-
' top,

shiva ridvags ni nga min Yet I am not a deer.

And so on through all the different creatures.
Specimen verses from the birth story according to the Sheh ver-
sion, list of additions No. 2. When the hail came, Agu dPalle said :—

mi thsangmas kha shor rgyabs All men ran away,

gogza lhamo shulla lus Gog za lhamo remained back,

dPalle nga mi ‘adug ltala chen I, dPalle, am not [at home], I
shall go to look [after her].

rta thsangmas kha shor rgyabs All horses ran away,

rgodma thsalangs shulla lus The mare Thsa langs remained
back,

dPalle nga mi 'adug ltala chen. I, dPalle, am not [at home], 1

shall go to look [after her].
And s0 on through all the different creatures.

VocABULARY AND COMMENTS.
1.

-
;N] rnol, = snol gyag, a fight.

,Eﬁl phed, = phyed, balf.
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o ne
Wﬂq” phithog, = phyithog, evening,
s
qlWﬂTSN' yyogcas, to cover; here in the sense ¢ to spin,’ cove

the spindle stick.
[
KR\ ngar, = ngaranggi, my.

KNUAN| rayug = ra dbyug, sling to throw stones at goats.
- [N )
AXNKA| bong mthil, sling to throw stones at donkeys.

B%ﬂl ’ khyt ljag, sling to throw stones at dogs.

QEA[HN| ‘ajugma, or "ejugring, oblong.

%’N'q ' ltumpa, piece, fragment.

;’R'%'q‘ bar btsan, ‘ the firm place in the middle,’ the earth.
W'&Y'a:!ﬂ'qsﬂ'ﬂl ame skyabs bdunma, mother ‘seven helps’;

name of the goddess of the earth, instead of bdunma, mdunma also
occurs.

Lt R e
%'q'lﬂ K| Wogspo, is probably lQogpo, the ¢lower one’; name of

the king of the nigas. An exactly parallel case is ljam instead of lcam
for ‘ spouse.’

- e - :

g&‘g:'%hﬁ‘q | skyer rdzong snyanpo, the ‘ well-sounding (speaking)
companion of men’; a name of the father of the gods.

-
m‘[’&'ﬁﬂcﬁ'@ﬂ'ﬂ[ bkur dman rgyalmo, the ‘respectable godly
N>
wife.” Name of the mother of the gods.
[

NAANQAEEA | dpalmai astag, ‘the glorious village ' ; astag
is probably the same as asta, a part of the village.

L

g‘é‘%@ﬂ ‘ sbi chu rabs, the ford sB7; name of the principal of
fords ; sbi is probably spi or spyt, principal. This ford and the village
were probably forgotten in the account of the creation of gLing, see
fasc. No. 1.

V'NP’ . . .. .

ﬁ ﬂ' spro tho; here the name shows an 7 in addition, it seems

to mean ‘high joy.’
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\
i ‘N kel ljam ' abr y (Yam =1 the crys-
\qm'gﬂ Rgﬂ | shel Yam * abruguma, (Yam =lcam), the crys

tal wife 'eBruguma. Itis interesting, that here the name appears
again in the form of ' aBruguma, instead of ’ aBriguma. My translation
of this name as ‘little grain’ or ‘seed’ is not so very improbable, if we

consider, that Dong ysum mila also origivated from the grains of the
tree.

Q&I'NF:. , ldem mkhar, is said to be the store-room of the castle,
(where all the treasures brought from dPal dong castle were stored up).

SIYA | curulugu, name of the giant (devil) in the north.

- v A
2.
HNCN | ysangma, meal.
9';‘:‘ nyerang, = nyidrang, you, respectful address,
-

AYN'N] ’ athammo, = ' athabmo, fight.

-

Nﬁ' ‘ﬁ‘ menna, = ma yinna, if this be not [the case].

QQ:N] bzhangs, = bzhengs, rise.

- O\
Wi q‘ﬂ"ql yodpinba, was; the termination ba is used here in a

similar sense as the emphatic article.

RRK'AR | btang chad, & promise to give.
sn” drag, Lower Ladakhi for rag, to feel, perceive.
3.

-

@N AR] rgyallog, win; another case of the present tense in
0g. |

5:31 tongtse, = dong, quiver.

[~

83| diu, arrow-blade.

ANy
stick).

skarcas, to put on; (the arrow-blade on the arrow-
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RNAGA) | bsag stag, = bsag sdag, quiver.

qa"sﬂ | educas, = sdudpa, collect.
~D

NEN’Q! yongspa, came ; the participle alone is used here to ex-
press the past, as has been the case in other sentences also.

?E'R’TIR‘ nyung, dkar, = yungs dkar, mustard.
9

NA sragpa, = sregpa, partridge.

@@' khyezha, = khyed cag, you.

A" IY ' rtsalcas, seek ; compare perfect tense of 'athsolba. The
r may be due to the b of the forms btsol and bisal.

~ o

Al ARY| de, ’adi, that, this; these pronouns are always placed

before the word to which they belong, contrary to the usage of Central
Ladakh. They are often furnished with the termination of the genitive.
The latter I have taken off again, because the spoken language does not
confirm this usage of the genitive.

rﬂ'ﬁn'” khrasug, = khrabo, many-coloured.
%5“” don tag, = don, meaning, business.

[N [
NRBA]|  sribeig, suddenly, a short time ; srib means ‘darkness,’

originally. The above meaning of sribeig is to be explained ia this way
When the eye is covered by the eye-lid, it is dark for a moment. Thus
1t means literally, ¢ within the twinkling of the eye.’

q'5:'1 ‘ batrag,=bathag, root.
%’i{ﬂ]ﬂ! snasogs, =sna thsogs, different.

QNi'sﬂ'er: ! bsadces pasang, * better than killing ’; this com-

parative in pasang seems to throw some light on the development of the
comparative in sang. Here ’ang, also, may have been added to the

comparative in pas. Then the first part of the ending pasang was lost
and sang only remained.
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E“TE:” zag zag, rough, uneven, (like & rasp).
R | spagspa,=pagspa, skin.
aqa‘ menne, =ma yinnas, besides.
Ufl@ﬁ‘ .upen, a high monarch.
geNg | Idangsbu, throne; perhaps related to yden, throne.

é‘ﬁ'sﬂ ' zuncas, surround.

Ia'a
[N A S 5 ‘ ambiti, all sorts of fruit.
ﬂ' & ‘ phrulu, fruit.
V'Q' .
%‘ & }1 5:1 sna mi sna thsang, very different.

5)"'\\! | huyu, exclamation to express tiredness.
A4

4.
E'KET” carag, a stone which is fastened to the ear of a goat or

sheep, to remind you of a certain thing; like the knot in the handker-
chief. |

%ﬂ:ﬂ‘nﬁ | ltsangmkhan, beggar.

' o~ SN\ .
- ANH REXR | rimpa behindu, slowly.
- N
ﬁ'ﬁz\‘ ] squces, to bow.
~o
Nﬂ'qé“]ﬂl lam beugs, bakhshish ; literally ¢ to put [you] on
the way.’
9“” nyag, each single one.

(‘-’H zho, means 6 x 12 annas, i.c., 41 rupee, so I am told.

ﬁ"\ﬂTL}i’&]ﬁ ' sngo rog pon pon, * blue black with a curled mane,’
name of dPalle’s horge.
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-
S| chagpo, broken ; adjective formed from 'achagpa.

j‘:%'éﬁ1 chon chan, in vain.

. h
(:q:a EX ' gangs ngar, the sudden placing of hot iron into

é':,i ! chu ngar, > 1ce, water or earth, to harden it.
N':K‘ sa mgar,

o

F'E'SN | kha skyeces,=kha kyeces, to scold.

mn’l'a\gi ! lag 'aphrud, shake hands; this is not a Tibetan caustom ;

but is observed in Purig and Baltistan.

-
qs-sgil btangstena, giving; in Lower Ladakh we often meet

with an additional na after a gerund.

5.
— ‘
%rfﬂ’il Ita skor, go about to see something.

rﬂﬂi' a short yard ; occurs in the name of the faloon ; it seems
N N

to indicate that the bird is not quite of the size of a yard.

As will have been noticed, the dialect of this version is not always
pure. Lower Ladakhi forms which are at the base of the whole, are
mixed with Central Ladakhi and classical forms. This was apparently
done with a view to let its language appear a little more cultured.

et .
%%‘rﬂ Y rdo ltog, a pot made of serpentine stone.
'T]G” kol, imperative tense of bkalces, to load.
-~ B 0
ﬂ'\@ﬁ'&[ii yzhidmad, = yzhismad, wife, family.

-

MER| kalcor, the little pieces of butter which are smeared
round the rim of a beer-pot, to honour a gﬁest.

N

X8 | imperative tense of rances, to smear, to direct; perhaps

related to 'adrenpa.
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6.
RAIN'Eﬁ! dpaljan, = dpalcan, having glory.

"ﬁ&"a’:] Ker zong, = skyer rdzongs ; name of the father of the

gods, who often officiates as a paterﬁa] deity only.
Do the different names of the same god develop into different gods ?

F'é‘q ] Kha zub, or kha sbub, = kha bub, with the mouth turned
downwards.

%‘ﬂ"ﬁ'ﬂ'ﬂ“ ' denna mala, in that very same moment.

7.
\I -
N ‘gi' seraru, = serba, hail.

-
R'EN 1 ra skyes, instead of ru skyes ; rva has become divided into
two words, ra and ru, both meaning the same,.

a‘?\'r‘\im'gﬂ ‘ purt ‘ athulcas, to work with the shuttle.
E'SN‘ khrucas, = ‘ akhrudpa, wash.

)

%q' 57‘1/‘37% = skye yin, will be born.

%75 I towa, or to, e#claniation.

E]N'&ﬁ] gral chad, roof-laths.

%‘Nq I sbilab, perhaps spyilad, twigs of the Tibetan roof.
\E,&'SN ‘ skyorcas, pﬁt up in a circle.

%ET:“_]Q ‘ thog grab, twigs of the roof.

Q@E“?]'W&I ‘ zhinggi ama, ¢ mother of the field,’ name of the lark.
?):qquq ' rtagtagpa, the elevated place in a room.

o~
3 Q'I;q ] rtsigma, risibma, rib ; but in the next line there is rtstb sha,

flesh near the ribs.
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-t
5455*” mthsom, = mthso, lake.

éﬁ%ﬁﬁﬁﬁ] skyin chen ba rgan, the ‘ big ' wild goat, the old os,
name of the wild goat, born to Gog bzang thamo.

ﬁ:‘ﬁ]'ﬂ]ﬁ\ﬁ!'&(ﬂ'sq ‘ sengge yyu ral can, the ‘lion with the turc;uoise
locks ' ; name of the lion, born to Gog bzang lhamo.

Rﬁ%ﬁﬁﬂq ] 'abrong chen khamba, the * large and brown wild
yak'; name of the yak, born to Gog bzang lhano.

Sgﬂ%‘ﬁaﬁ bya rgyal rgodpo, the ¢ wild bird king’; name of the
eagle, born to Gog bzang lhamo.

?&Tﬂ]@%ﬁﬂ” nyamo yser mig, the ‘fish golden eye’; name of
the fish, born to Gog bzang lhamo.

8.

ﬂ'@%ﬁ | ma ‘athsad, the measure not being full; iu classical

language ma zadde.

(4
®F)| thsig, air-brick.

5'2:5” skye rings, ‘long neck’; name of the pot, born to

Degbu kha dmar.

Faﬁl kha chod, ‘broken mouth’; name of the kettle, born to
Zungsbu kha yon.

'ﬁ'?f’&t:'?{ﬁ | stepo rang chod, the * axe cutting by itself’; name of
the axe born to stari zlaba dkarpo.

ﬂﬂg@‘ﬂﬁ | thagbu khru gang, the ‘ rope one full yard [in lengthy’;
name of the rope, born to thagpa rgya stag.

tﬁ'\'ﬂﬁi phad khrabo, the ‘ many-coloured bag’; name of the bag,
born to sGyemo dkarmoi stong shong.

@K'Eﬁ'ﬁé&‘ﬂ | rkyang rgod dbyerpa, ‘ the genuine wild kiang,’

name of Kesar’s horse, born to Ihsa lungs.

11
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ﬂ-{ﬂ’ﬂiﬁWK' mdzo pho rkang dkar, the ¢ white-footed Dzo ' ;
name of the Dzo, born to m Dzomno ru yon.

aéﬂﬁﬁﬂ’\] ra skyes skye dmar, the ‘kid red-neck ; ' name of
the kid, born to Rama dkarmo.

@‘T‘Eﬁig] lug porze, the ‘sheep golden mouth ;’ name of the

sheep, born to Lug dromo.

\QESFNQ ‘ bongbu khamba ; the ¢ brown donkey ' ; name of the
donkey, born to iNagpo kha dkar,

AT NS . '

[5 | ﬂ']ﬂ{ ALY ' khyi pho yser lings, the ‘ golden hound ' ; name
of the dog, born to Khyimo dkarmo.

[N

q@l"ﬂﬁrﬂ ‘ bila khra sug, the ‘many-coloured cat’; name of the

cat, born to Bila nagpo.
9.

g_)qﬁ:]"ﬂ'ﬁ‘ lha phrug kun, the children of the gods; a]thdugh only
o o

one child is born, the pluralsign kun is used.  Should this be a sign of
respect ?

s o~~~
&'R| thso jo, avistocratic offspring.

R\n‘g'g'i! “akhurrena = 'akhurcesna, in carrying [the child].
o

n]ﬁmaﬂ Ngi\q yeollo, mcloddo, the addition of o in both

words is due to the tune of the éong.
o\i&q ‘ ‘adompa, dangerous.

In the MS. the gerund in bai is often used, which I have not yet

observed in ordinary language. In some places I have changed it to
bas, in others I have crossed it out.

ﬂ&'{ﬁ'ﬁ'ﬂ'&ﬁ'i‘ sharrandre l;arandre, this is the Lower

Ladakhi pronunciation of sharri andhe bandhe. In many cases a distinct
7 i3 sounded after dentals in Lower Ladakh in such words which do not

suggest auy » in Central Ladakh,—A bandhe is a lama who has not yet
beon to Lliassa.
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»

o
qaﬁa&ﬁ |  bdud lha cin (perhaps ycin); the ¢ devil, urino of
9
the gods ;' name of a devil, bka blon ldanpa’s father.
o
%ﬁ'ﬂﬁm | snyad bisol, temptation, attempt.

L:'S] ngaca, we ; Lower Ladakhi for ngacag, ngazha.
o =
EN 3y ! skyilces, to detain, hinder.
[ 'V
RIETNH] yzigsmo, spectacle.

-
5‘%1 chen, will go; termination of the future tense ; the MS. of-

ten has cen instead of chen. I am inclined to believe that these two
terminations have to be differentiated, chen = cha yin, will go, is the ter-
mination of neuter verbs. Cen is probably contracted from bco yin, will
do, and is the termination of active verbs.

@q%& | sunces, to long after.

mq]ﬁﬁ‘ lag skud, smearing the hand [with oil.]

As regards the number of the Andhe bandhe, weo find three as
well as seven in the same version.

10.
Rﬁ.ﬁﬁ‘ "akhrustent, when you will get your hair washed.
>

%"GN | lhacas, to plait ; from sleba.

-
Nﬂ]'ll ‘ logpa, the goat-skin, worn by men and women.

MAI®N | Kag chag, potsherd.

SA| hasa, tender.

qm'eg] nallu, = nalbu, = bastard.
EWHR | chol sgang, a wound caused by fire.

QR | 'agro, = dro of the dubitative voice.

-t s em et e
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ABSTRACT OF CONTENTS.
Tue Story oF 'ABrRucoMA’S MARRIAGE TO KESAR.

No. 1.

The child (Kesar) went to the teacher » Tse dgn, to ask him, who
was his father. The teacher, knowing that he would come, had ordered
his servants who were cutting grass, to send the child to him. The
servants gave the child some food, which he pretended to eat, whilst
hiding it in his sleeve. Then the child fastened a golden fly to a string
and played with it. One of the servants asked to play with the fly.
Because he lost it, Kesar asked for a compensation. The servants said,
that he had received a compensation already, having got so much food.
Now Kesar opened his slgeve and returned to every one what had been
given to him. Then the servants acknowledged themselves to be in
Kosar’s debt and brought some beer and a goat to please him. After
that he did them a special favor and cut the grass for them in a mira-
culous way.

Kesar took the goat before the window of the hermitage and made
preparations to kill it. The teacher asked him not to do so, and Kesar
promised not to kill it, if the teacher would tell him, who was his
father. » Tse dgu advised the boy to go to the plain, ¢ with the three
stone-pyramids of black, white and red colour’ because there he would
be told. The teacher had arrived there secretly before the boy, and
was now hidden in one of the pyramids. When the child asked his
question, the hermit answered from inside the pyramid, that Agu
Pasang ldan ru skyes was Kesar's father. Because this was a lie, all the
grass and the trees of the ‘cold valley’ faded at once and became
black. Kesar restored the trees and the grass to life again and went
to the innermost part of the valley, where he found Pasang ldan ru
skyes. This Agu was astonished to be called ‘father’ by Kesar. He
waas loaded with wood and, being furnished with a nose-ring, was led to
@og bzang lhamo, where he was introduced as Kesar's father.

No. 2.

The boy (Kesar) heard, that the Agus had decided to distribute
the land glung among them., He went to the place of meeting, dressed
like a monk. On the way there he met with Agu dPalle, who invited
him to take a seat on tiie horse behind him. He did so and caused a host
of lice to attack the Agu, so that the Agu almost lost his temper.

The boy asked the Agus to let him have a part of the land of
gLing, but the Agus gave him only the privilege of being present at
every wedding and at every burial and besides that the ford s Byichu
and the Groma-plain. The boy made use of his privilege, but sang
comic songs at burials and solemn songs at weddings. To keep him
silent, the parties had to give him much money (nor).*

* Compare Spring-myth of the Kesar Saga, (Sheh-version) No. V. 37.
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- Agu Khrav thung was meade chief of the gLing land, and to him
’aBruguma was to be given as his wife. The boy went to the ford
sByichu, and whea he saw Khrai thung crossing it, he tore him down
from his horse and almost drowned him. Then he excused his rough
behaviour, saying that he had not known, that the rider was Agn
Khrai thung.* '

No. 3.

Then Kesar went to the Groma-plain to gather Groma-roots.
Maiden ’aBruguma went there for the same purpose together with her
servant. She was not successful, and her hand-maid asked the street-
child (Kesar) to give some GQroma-bread to the lady. Ho gave his
bread under the condition that every bit which was eaten, would grow
again, as was the case when he ate. Because, however, nothing was
brought back again, he teased the maiden, saying: ‘* When I meet a
d;)g, the dog shall hear of it; when I meet a man, the man shall hear
of it.’ ¥ ,

To please the street-child, 'aBruguma invited him to a festival
next morning. The boy weut to her house earlier than anybody else
and hid himself behind the upper door beam. When all the girls were
assembled, ’a Bruguma told them to shut the door and to keep the
street-child away, because he would make everything dirty (rtsugpo).
Then the boy made his appearance on the npper door-beam.}

He touched the heads of the girls, and all of them fell asleep
A neighbour had a she-ass that was with child. He kicked her, anc
a foal was born. He cut off the foal’'s head and placed it on the bec
of the girl who was nearest to the door. Then he opend the windowe
and called up the girls. She who was nearest to the door, put the
foal’s head on her neighbour’s bed, and so on, until the last of the
girls placed it in ’aBruguma’s goat-skin. When she rose, it fell to the
ground. Then the street-child, making much noise, cried : ¢ A donkey’s
head was born to maiden ’a Bruguma! When I meet a dog, the dog
shall hear of it ; when I meet a man, the man shall hear of it.’ §

The girl invited the street-child to an engagement-feast (grogs
chang), and the boy went there, carrying one ear, cut from the donkey’s
head. Agu Khrat thung was seated on a golden throme, and all the
other agus were seated on turquoise thrones. The street-child sat on
a wooden chair at the head of all beggars. Maiden 'a Bruguma went
before Agu Kkrav thung with a pot of beer and said: ‘ Not touching
the pot with your ten fingers, not touching your lotus-mouth, not

* Compare Spring-myth of the Kesdr-Saga No. V, 26-36. It is interesting to
see, that Agu Khromo of the Sheh-version is represented by two different Agus in
this Lower Ladakhi version, here by Agu Khrai mgo khra thung, and in fasc. No.
II, by Agu bKa blon ldanpa.

+ As regards this tale and the following, they may be compared to Spring.
myth of the Kesar Saga, No. VI-IX. This tale in particular to No. VI, 1.9. The
quotation ‘ when I meet & dog, etc.' seems to have its origin in the belief of the
Ladakhis that the dog is the most perfect creature next to man; it is believed to be a
bigher creature than woman, The Ladakhi lamas will say, that the spirit of the
gods may dwell in a dog, but never in a woman.

1 Compare Spring-myth, No. VI, 10-16. ,

§ Compare Spring-myth (Sheh-version), additions No. 10.
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tasting with the silken knot of your tongue, not swallowing it with the
golden vessel of your throat; take the beer and tea with your soul, and
place it again on the ground!’ The agu took the pot with his hands,
but when he saw the street-child, he became quite confused, and the
pot fell to the ground. Then Agu d Palle and all the other agus were
asked to drink, but none of them could do as required.

When the maiden came before the street-child, he said. *¢Look
here, lady !’ and showed her the donkey’s ear. Then she addressed
the boy as a * beggar on a wooden chair, with dirty hands, with a mouth
like a privy, with a tongue like a rasp, and a long throat’ Before
drinking, the street-child rendered a prayer to the nine lha and klu
who were born with him, to dBangpo rgyabzhin, mother sKyabs ldun,
! Jogpo, and to his paternal and maternal deity. Then with his stick stud-
ded with dog’s teeth he threw the pot towards the sky, drank all the
beer and placed the tea-pot filled on the ground. Now all the beggars
made a noise, saying: ‘Our street-child has received maiden 'aBrugu-
ma’ [as his bride].*

No. 4.

’aBruguma’s parents had prepared a golden throne and a curtain
of white silk for the bridegroom. But because a street-child had be-
come the bridegroom, they exchanged the silken curtain for one of
black goat’s bhair, and the golden throne for a ragged carpet, which was
spread on the floor the wrong way, When the boy arrived on a litter
carried by beggars, he sat down wrong way about on the carpet (with
his face towards the wall). For his food he received some flour with
chaff. Father Thonpa was looking away, mother sNgonmo was looking
at the floor, and ’aBruguma was poking the fire. Then the street-
child taught the little dog to jump thwee times in each of the four
directions. This he did and left so much dung, that everybody had to
leave the room on account of the bad smell.+

At night the boy received an old hide and was taken to the straw.
barn. ’a Bruguma’s parents had tigers, leopards and other beasts to
watch the door. The boy cut the hide into many pieces, and left it be-
fore the door, together with some boues. Then he ran away to the
valley Drimo dgu chod.}

Next morning the beggars came to see the boy, and as he could
not be found, 'aBruguma was afraid of the vengeance of the beggars.
She went to Agu d Gane, and asked him to cast the lot and to tell her
what had happened to the street-boy. He said: ‘Oh thou girl with
a red mouth, with a red tongue, who art fat in consequence of eating
good food, who art walking about in the streets with a beautiful dress!
The vengeance of the beggars will overtake you! I do not know the
science of casting lots.” The girl went home crying, but was sent to
Agu d Gani once more with a golden plate, filled with pearls. Now
the agu told her, that she wouald have to go first to the copper-hill and
to the gold-hill, then to the lead-hill and to the silver-hill, and that

% Compare Spring-myth, No. VI, 17-69.
+ Compare Spring-myth, No. VIII, 1.3.
1 Compare Spring-myth, No. VIII, 4-6.



126

she would have to eat buck-wheat and leek-water, later on cakes
and sweet water. ‘In the valley Drimo dgu chod there [is a little ele-
vation. On that you must build a wall of dung; then you will gee
bim, !’ :
‘aBruguma went home and came back with her servant. In the
valley Drimo dgu chod she found the street-child who had taken the
beautiful shape (Kesar’s body) and was doing some exercise. (This
kind of exercise was described in ¢ Birth-story of Kesar, fasc. No. II,
3). It was as if on his right shoulder the sun was rising and on his
left shoulder the moon. The girls laughed when they saw him. Sud-
denly a storm came with suow and bhail, and Kesar disappeared en-
tirely. When the rain was gone, he was again the street-child which
ho had been before. After he had teased the girls, ’aBruguma entreat-
ed'llllim to go home with her ; otherwise the beggars would avenge him
on her.*

Having arrived at ’aBruguma’s house, the boy took an earthen
pot and cooked some game in it; but in the eyes of the girls the meat
appeared to be that of mice (according to Kesat’s sorcery). Then he
killed a real mouse and put it secretly into the goat-skin of ‘a Bruguma.
When the meat was cooked, he said: ‘One piece is missing! Who
is the thief 7’ All present assured him that no one had stolen any-
thing, but when ’aBruguma rose, the mouse came falling out of her
goat-skin. Again the street-child made a noise and teased her.t

No. 5.

They went to the land of gLing. Although the ladis had started
before the street-child, the latter arrived before them. The agus were
told, ¢ Lady 'a Bruguma will be given to him who will bring the hide
of the wild yak Ruri, and who can spread it over the whole land and
castle of gLing in such a way, that a remnant of nine ’adom will re-
main.” ’aBruguma’s mother provided the boy with food, and his bag
of the skin of a mouse as well as his nut-shell beld an immense amount
of food, whilst 'a Bruguma’s bag was filled at once.

Kesar started with his servants Drangge and Drongge, and in the
evening had his halting-place a short distance from that of tlie agus.
The agus who did not know the country through which they, were
travelling, wished to find out whether there would be wood or water
in the next station. Therefore they sent Agu dPalle to find out, what
kind of preparations the street-child was making for the next day.
Kesar, knowing that dPalle was listening in a hidden place, told his
servants to gather much wood and to take it along to the next station.
Meauwhile Kesar ordered his servants to fill the hides with water, and
to carry them to the next station. When the agus arrived there laden
with wood, on the second day, they discovered that there was much
wood in that place, but no water. All the wood had been carried in

* Compare Spring-myth, No. VIII, F. 26. It is evident that this Lower Lada.
khi version contains a great deal more of nature-mythology tban the Sheh-version.
This passage shows plainly, that Kesar’s beautiful shape is connected with sunshine,
and his ugly shape with rain and storm. '

t+ Compare Spring-smyth, No, VIII, 33-41.
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vain, and they were obliged to ask the street-child to let them have
gsome water. Each of them received a few drops.

This time they sent Agu Anggar I Tsangspo to the boy’s camp to
listen. Again they were deceived, because when they had carried
much water to the next station (according to what the agu had found
out), they discovered that there was plenty of water, but no wood.

Now they sent Agu dGan: to the camp of the street-child, and
he heard Kesar ordering his servants to open the boxes with the finest
clothes, because to-morrow they would arrive in a town. All the agus
put on their finest dress, whilst Kesar was using his ordinary dress.
There were many thorns on the way, and all the agus arrived in rags
in the town and were despised. Only Kesar was honoured with pencil-
cedars and beer-pots, adorned with pieces of butter.*

Whilst the agus were killing much game, Kesar was sleeping.
His servants said they were hungry. Kesar killed a wild goat for them
but forbade them to spill any of its blood. What they could not help
spilling, they licked up at once. On the next day there appeared seven
wild goats, with horns of gold, of silver, of shell, of copper, pearl, of
turquoise and of coral. They entreated Kesar to protect them, other-
wise the agus would annihilate their kind. Kesar promised to help them,
if they would show him the place of the yak Riri, The wild goats said,
that they were under a vow not to show that place. All the same they
advised him to go in the direction of the hill to the right. Kesar was
pleased to bear that, and in recognition of their services he prayed to
the gods and nagas, who were born with him: ¢ Up to the present day
the weapon for hunting was noiseless (the bow) ; now the weapon may
produce a loud noise (the rifle) !’ All animals can hear it, when one
of them is killed and will run away. This will be their advantage.
Formerly they were not warned in such a way.t

Kesar soon found the yak Rir: and flattered him much. He called
him his father and said that he, his son, was frightened by his large
ﬁgrns. The yak readily threw off both his horns, and Kesar went near

im, :

One day Kesar ate some sugar-bread, and when the yak Riri asked
him what he was eating, he said: ‘I took out my right eye, and I am
eating it. It is very sweet.! The yak wished to taste it, and Kesar
gave him some sugar-bread instead. The yak now desired to eat his
own right eye, which Kesar took out and quickly gave him some sugar-
‘bread iustead. In the same manner the yak also lost his left eye.
When he was blind, Kesar gave him only poisonous grass and water,
until the yak became quite dizzy. To be cured, the yak wished to

bring an offering of the pencil-cedar, which Kesar lit under his belly,
so that all the yak’s skin came off.

* There is a similar tale to that in the Mongolian version of the gaga. (Com-

pare 1. J. Schmid.t’s translation, pp. 74-76). But it looks as if the Mongolian tale
wos a somewhat misunderstood version of the Tibetan tale.

t It is remarkable that Kesar is said to be the introducer of fire-arms. This

is quite in accordance with the belief that he wield ightning.
Compare Ind, Ant. Lad. Songs. No. XXIX, miells the sword of Hightnink
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Then Kesar dug a pit which was covered with a thin roof, and
told the yak to try to catch him, The yak made only three steps and
fell into the pit. There he was killed with arrows and a spear. When
Kesar tried to take off the skin, he did not succeed, because it went
back again to the yak’s body. Then he heard two crows speaking with
one another. They said: ‘If that man goes on skinning like that he
will not come to an end within a mounth. He ought to fasten to the
ground with pegs of Lonicera, whatever little piece is taken off !’
Kesar did according to the advice and succeeded. He carried the skin
to the gLing land, and when he spread it over the land and castle, a
remnant of nine ’adom remained. Again the beggars made a noise and
said : ‘The street-child has received lady’ a Bruguma.*

No. 6.

‘aBruguma’s parents did not wish to give her daughter to the
street-child, and said : ‘Our daughter will be given to him, who will
bring a wing of the bird Nyima Khyung rung. The agus went to dif-
ferent valleys, but the street-child went to the land of the birds. Mid-
way there was the rock Dug sha (poison-flesh). All ordinafy pegple
had to spend a full month in going round it. But the boy went to its
top and said : ‘If I shall be victorious over the devil Curulugu, and if
I shall gain the gLing-castle, ’a Bruguma and a wing of the bird Nyima
Khyung rung, will youn, please, make seven steps towards east, west,
north and south.” Then he fastened a nose-ring to the rock, and the
rock jumped about as required. Kesar admonished the rock not to
do harm to any creature and went to the land of the birds.

There he saw a house which did not touch the earth nor the sky
by an arrow's length. It had neither doors nor windows, but a small
hole. In that house there lived the family of the bird Nyima Khyung
rung.t

Kesar asked to be taken in, and Byamo dkarmo (probably the
moon) answered: ‘He may come in, if he is able to fly, but he
must take care not to destroy neither nest nor egg’! Therefore Kesar
took the. shape of a dove and entercd the house. About a month
he stayed there, enjoying the company of Byamo dkarmo. "Then he
enquired about Nyima khyung rung’s abode, and Byumo dkarmo said :
* Now lie is living in a hermitage between sun and moon, and the bird
So mig dmar is watching the road to it. When his days of confine-
ment are finished, he will come to destroy the land of men.’}

In his stomach there are many treasures : gold, silver, copper, iron,
shell, etc. His body will become steel, and then nobody will be able to

* Althongh it would not be advisable to explain every incident of this tale on
the ground of nnture-mythology, it does not look unlikely, that the yak Riri was
the personification of a cloud in the origival version.—Here again two versions are
apparently told one after the other. According to the first version the skin is taken
off by fire, and according to the second by regnlar skinning.

+ Does not this house of the birds look almost like the empty space between
the earth and the stars?

T That the supposed sun-bird will come to destroy the land of menp, is an idea
which was probably introduced from India. B :
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conquer him. He will sit in the hermitage for twenty-two more days.
Until then you must kill the bird So mig dmar; after him you will be
able to kill the bird Nyima khyung rung.’

After seven days’ walking Kesar arrived before So mig dmar's
cave. He heard the bird sing, that he had dreamed, how he died him-
self, and how the bird Nyima khyung runy was killed. Then, when lhe
left his hole, Kesar killed him at once with an arrow.

Kesar saw something like a tent in the height of the sky. This
was Nyima khyung rung’s dwelling-place. Because he did not know
how to get there, he went to sleep in sorrow. Ane bkur dmanmo said
with a voice without breath to Kesar's arrows of white, black and red
colour: *Go and kill the bird” Therefore the arrows flew off with a
great noise, killed the bird, and just when the street-child woke up,
the bird fell to the ground. Kesar was still a little drowsy, but opened
the bird’s stomach with his axe of white steel. All the treasures he
put into his egg-pocket, took one of the wings and started for the
gLing-land.*

No. 7.

When the agus and the men of gLing heard that Kesar was com-
ing, they held a council and sent Agu dPalle to meet him. Agu dPalle
said : ‘From this time henceforth thou art the highest hill of gLing,
the godly King Kesar, and ’'aBruguma is thy bride! Please show thy
true self to that lady !’ Kesar said ‘ Alright!’ and went. At a place
called top of the king-willow’ (the tree of the world) he met with
’aBruguma and many other people who came to greet him. ’aBruguma
sang: ‘There was a noise like that of many feet, it was caused by
rKyang byung dbyerpa’s feet. When thou [O king], didst put on thy
helmet, it was as if the light of the sun was touching the high sky;
when thou didst put on thy garment, it was as if the land of men was
filled with light; ‘when thou didst put on thy girdle, it was as if the
morning sun was touching the summits; when thon didst put on thy
shawl, it was as if the rain was wetting the rocks. First I went to
the copper-hill ; now T am near the gold-hill. First I went to the lead-
hill; now I am near the silver hill!’ Kesar again took the shape of
the street-child and went to the hill T% bangbang. Here he distributed
his treasures (which he had found in khyung rung's stomach). The
young men received the silver—the young ladies the turquoises—the old
men the shells—the mothers the pearls—the lamas orange flowers—the
mons some reeds—the gold-smiths some gold—the black-smiths some
iron.

* This tale of the conquest of the sun by Kesar is possibly to be understood
in this way : although the men of gLing could see the sun on the sky during winter,
they noticed that he did not do anything profitable to the earth. They did not
know that the power of the sun depends on the angle of his rays. Bat they saw
that several months later the earth was blessed by the sun. Therefore they con-
cluded that there must exist a power superior to that of the sun (Kesar in his
nature of a spring-god or god of the seasons), which compelled the sun to yield his
treasures. The killing of the sun-bird as well as that of the giants is not to be
taken seriously. They all come to life again, their death seems to express the idea
that the conquest is & complete one.
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Then again he took the shape of Kesar, and the whole land of
men was filled with light. They went with music to the gLing castle,
where he received 'aBruguma as his wife, and they remained together

for seven days.

Then the little dwarfs came and arranged the feast in this way :
Father Thonpa was placed on a golden throne, and mother sNgonmo on
o turquoise throne, 45 phaspun (male relatives) sat on the right side,
and 45 maspun (female relatives) on the left side, the old men, beanti-
ful like white eagles, rat in the middle, the girls, beautiful like fresh
parched grain, formed a circle; the young men, with their beautiful
teeth, rose for a dance, and the little dwarfs sat on thrones of shell.

When the feast was over, all went to their homes, but Kesar and
‘aBruguma went to the gLing-castle and lived there in peace.

VoCABULARY AND NOTES.
No. 1.

RA'J| khambu, a bite (of bread).
@'Q:N‘ phuthungs,=phu dung, sleeve.
A
Ly n]sn] RFR U\Jq' I shall carry [it] a little; ycig=a little.
N>
RS'SN] ‘adracas, compensate
Qi‘ ‘adra, compensation.
-~ .=
3K ’R! zerre, = zerle, saying.
a'
y %’ﬁ' s snyan, said to be the same as ysung snyan, well-sounding.
o Al . 9 .
ﬂq] Fq'” srog kkaa, vesponsibility for [somebody’s] life.
-
ﬁ]:‘ rgony, =gongba, collar.
= - N
=X E]QN[ zer thabs, argument,
N | zama,=rdzama, pot.

g .
Q'WR! theyor, a stone-pyramid, erected on hill tops in honour of

the gods.
F‘Nﬁ&!q‘ khas dman, shame, contempt.

17
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AN rogs, = sgrogs, help.

~, -~

N Qiﬂl SN‘ me btugees, to light a fire, the same as tdugces.
FN] khol, bud; eye of a tree.

o e -
S'N i:r]éﬁ‘ drimo dgu chod, said to mean ‘smell of dung ;’ name
D

of a valley.

No. 2.
~— -~
ﬁ' oy ' sgoces, = bgodpa, distribute.

;&1] qn]é'] ro sna bag sna, a man who is present at burials

and weddings, and who receives some food in recognition of his presence.
[
Eﬂﬂ'” grig, good ; enough.
LN
ﬂﬁ N ‘ gonces, clothes,

N
EQQK‘ khrai thung, the abridged name of Agu Khrai mgo khra
thung. ~

N | thama, shore; the ‘end’ of the water.
No. 3.
.a .
5‘1'” tags, bread ; the original spelling 1is probably takyir; it be-

came tagir and fagi in Central Ladakh, when the y was lost. Compare
kyirmo = girmo, Rupee.

L] .Q' . . . .
AR Q;‘N‘ mangnga mi lus, it will remain the less.

W] ya, exclamation, meaning about ‘yes’; it does not express
much respect for the addressed person.

&5 5 | ohoho, exclamation, expressing contempt.
EN'SN ‘ khrelcas, to feel shame.

N ‘ thoras,=thore, to-morrow.
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lﬁgﬁ‘ isun, a feast with beer; compare 7 in Jaschke'’s dictionary.
fﬁ] o, exclamation, expressing astonishment.

ER'Rﬁ'KI ‘ zerradpa, said ; abridged for zerradpin.

sqﬁ'ilp' shangpo, clever.

HM:NQI yyangspa, pleasure, games.

-~ ——
ﬁn]'ﬁil rdog chong, a kick with the foot.

&N%" maltse, bed.

KITNQ"EI]R‘ yyog gor,=vyyog khor, ov yyog skor, the sheep-skin
worn by ladies.

*analﬁ ’ shaggt khri, a throne made of willow-branches.

Nﬂﬂq]&” mtho dguma, ‘ninefold on the top,’ ¢.e., there were
D

uine pieces of butter (kalcor) on the top of the beer-pot.

QEENI bzangs, = bzang, good.
RMRGN | dkar nas, white barley ; the best kind of barley.

q‘ﬁﬂ'ﬁty y sum chang, ‘the third beer;’ when a girl is to be

given to a husband, there are at least three feasts given to the suitors ;
each about one month after the preceding one. Here two feasts have
been given already; this is the third.

a8 1 bungpa, = pungpa, vessel.
Q v
&ﬁ g ' rmidpa, = midpa, to swallow.

:H'@E ' pan chung, a little Jama of no rank ; compare panpon.

NEA | srongpo, or srungpo, beggar.

gﬂgq]"ﬁl srong phrug kun, ‘you street-child and you other
~> D

low-caste people !’
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-
N'Wn]&ﬁ‘ seyagean, rough.
SR ] chagra, the privy.

[N
R:'ﬂ'iﬂ‘ ringmanas, with the long [throat]. The ablative is

used here instead of the instrumental. ‘

ﬁ:‘{lq{\” spung roys (syroys), assistance.
N2

MN% ‘ NN'E ‘ phas lha mas lha ; in these words the spelling is

incorrect ; the actual prouunciation, according to Mr. Ribbach’s re-
searches in Sheh and Leh, and my own researches in Khalatse, is pha
zla and ma zla. The forms pha zla and ma zlu are used alternatively
with pha hla and ma hla. (This is the actual pronunciation of lha).
It is quite possible that in the compounds pha 2zlu and ma zla the ori-
ginal form of the name of the gods (la) was preserved; zla was pro-
nounced %la, when all consonants before ! became h; hla was wrongly
written lha, perhaps for graphic reasons.

q: ‘ nang,= dang, with.

No. 4.

U\IEIN] yabs,=yab, father.
U‘IN'N‘ yolla, = yolba, curtain.
Q 'v .
e fllﬂ] N] phirlogla, = phyiloglu, perverse iun the wiong way.
'§'
R "ﬂ‘ shaggs kha, on broken branches.
'Q
AA'M | palkyi, dandy, palanquin ; Urdu; pulkyily, like a palki.
q?ﬁ;” brtanpa, this is the other name of ’aBruguma’s father.
S .
B&I ‘q:‘ khytm shang, the principal part of the room in a house.
qu‘ ‘abanyg, place of the women (in a house).

‘1}04'&151\ ‘ gral mgo, place for men (in a house).



This is the plan of the principal room of a Lower Ladakhi honge :

=
|
=

Raz|

@q | lein,=lct, dung, uvine.

ZAI'RAN | phug rags, barn for broken straw (phub.)
§N’ﬂ] snyalba, put down ; causative of nyalba.
A | shang koy, a skin, used for clothing.
RE5A] | dong tog, really.

RXER| pan jung,=pan chung, little lama.

?ﬂﬂ\nq” or %ﬁqi‘ syo khag, sgyo ’adra, responsibility for some-
body’s life.
Nﬂ]ﬂ&rl lagsmo, = legsmo, good, beautiful.

QC'FR'&I ' srang khormo, idler in the streets, is also used for
public woman.’

ng]'SN ' ‘adzagcas, = adzegpa, climb.
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a .
qu:‘ shi lang,=lct lang, dung.
Q]NNN ] yyomma, = yyonma, left,
&ﬁ‘ raru, wind,
:T\U\!R‘ yya, heap of stones; (slate ?)
gxQ ‘ or Eﬂ'-ﬂ rdzab, rdzabra, kind of a mouse.
q:'%i ‘ nang nor, riches in the house, (nang).

7

Q3 SN | besocas, =’athsodpa, to cook.
q:rrSN‘ pogcas, take away (from the stove).
G\él’ﬁﬂ] ‘athsangcas, to be complete.
Sy
= 5 U\I‘%‘ zerte yin, = zerpa yin, said.
’TIQ’H kag and SQ‘ cab, suddenly.

No. 5.
- ]
E E'A] jojopa, or jojorangpa, the ladies as a body (of walkers).

§'ﬂ~l€~l\ rdza lam a stouy (not a clayey) road.

D

X' | Riri, name of a wild yak.
-

RER'GN‘ ‘akhyedcas, overshadow, (not only ¢ distribute’).
. L4 -

'I] @N N ‘ kraphusse, rat.

C’\ﬁ‘;\ﬂq‘ ’adon phrona, portion of food.

5:‘1'” iiq] ‘ Drangge, Drongge, names of Kesar's servants;
till now-a-days very simple people are called by those names.

5:@0” chang rkyal, hides for beer.



186

EQ'tﬁ‘ zabna, if [we] put on silk (or another beautiful dress).
- . ape v
ﬁqﬁﬂ & | denna zana, at the very same time.
am o
Nﬂ] %’ ' sog ldi, elastic piece of wood to throw stones with.
:T'N'SN‘ goscas, to spill.
..\
éﬁ 5‘ zunte, entering, traversing.

rqu” tubag, == tupag, gun, rifle.

-, =~
5‘ ? ] te or ste; as regards my system of differentiating between
the te and ste of the gerundive: besides those cases where only fe is

possible, fe is also used, if the present tense of the verb shows an s
already.

Thus I write RE”]N:%‘ but QSi'ﬁ‘ I write a&%‘ but
Y]
NETT gﬁ%&” mgo cog rog, nod with the head ; instead of saying

[ b

yes.
?nll'%\ | stagste,=btagste, lifting.
ﬂ]@&]'&lﬁﬂ yzhum mgo,=yzhu mgo, bow-head.

D

H'HAN'RQS SN | pha skal beocas, honour [a man] like a father.
2554 | twrum, imitates the sound of chewing.
N[ ' sangs, offering of pencil-cedar.

jﬂ's' tumbu, probably the original form of dumbu, a certain
quantity ; see Lad. Grammar, introduction, tenuis.

NE'R| sangngo,=sangs lo, hallo, an offering !

gﬁg" ‘ rtsenmo, a spectacle.
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gq'&y" résen lo,=rtse yin lo, [we] will play.

U\]EN'R]‘ yangspa,=yyangspa, spectacle; perhaps related to
dbyangs.

?\IaTéq]SNl mgo zugeas, =mgo ‘adzugpa, begin.

S‘R'&' burcha, = bur, bolt, peg,
No. 6.
N
59?4"5(’5:! bya nyima khyung rung, the bird, the sun khyung
rung, name o? the sun-bird ; compare khyung dlkrung.

Rq" ‘ dug, poison, is invariably written tug in my MS. Also the

Ladakhi pronunciation of this word is tug. [ suppose that tug is the
original form, and that the tenuis without a protection became a media.
Lad. Grammar, introduction,

™~
EEN'N | Ildingssa,=Idingspa, a flying one.

FoN ‘ thsangs, = thsang, nest,

Q'\FT' baho, cave.

[ .
%’ N&” snytlam,=rmilam, dream. Dr. Stein’s Endere-relics have

the form rmyilam.

[
3’3] ’T[:"TI:] kyi kyi, kung kung, imitates the voice of Bya so
mig dmar. oY

o=~
q]?i 3 KN] ynyid the ral, sleepy, drowsy ; compare Jaschke, the

rel.

ai;'S‘ nurbu, =norbu, jewel.—I have heen collecting words,
N

showing the change from long or short 0 to u, or % to 0. This is a list
of them :—

norbu becomes nurbu
srungpo becomes srongpo
ombu becomes umbu
dondrub becomes dundrub
bumo becomes bomo
numo becomes nomo

nubo becomes no (=nobo).
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In all these cases the vowel of the first syllable is influenced by
the vowel of the second syllable; it becomes the same which we find
in the second syllable. There seems to exist in Tibetan a law of sound
which is closely related to Professor J. Schmidt's law of assimilation,
as proved for Greek. If this Tibetan law of sound should turn out to
be correct, it would follow that the name of ’aBrugmo could easily be-
come 'aBrogmo ; but 'a Brogmo could not become 'a Brugmo ; t.e., the word
’aBrogmo cannot be accepted as the original form for 'aBrugmo.

‘E:NQ]N ’ kho mags,=kho ma, knapsack, bag.
@:'SN | #kyangcas, fill; probably a cansative form of khyangeas ;

both are secondary forms of gangba, skangba.

No. 7.

N
ﬁ‘ﬂ N] sus m1, a man who i3 sent to meet a person.

@N"gﬁ'@i! rgyal leang lcang, or rgya lecang lcany, the ‘chief
vﬁllow,’ or the ‘broad willow;’ the willow of the world, compare Lad.
Songs, No, XXI.

N
@] shabshi, =zhabs phyi, servant, service,
5&@3‘]’%54 ' dar lha go chodma, name of 'aBruguma’s servant-
girl, compare Spring-myth.
ﬁN'E] nam za,=na bza, clothing.
Q' - . ,
9 S" nyt rtse, literally ‘sun-hill-top’; .., the first rays of the

sun on high snow-hills.

ﬁﬂ'g’il nam tsar, the shawl which is placed over the shoulders

when dancing.

§'Q:'QK' Ti bang bang, name of a mountain in gLing; reems
to mean ‘drenched with water’ (bangcas, sbongba).
SNS‘ drambu, ="adambu, reed.
18
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s'ﬂﬂ ‘ draman, = daman, drum.

Q .
&R | harib, clariouet.
5,]'04'34’ I grolmo, or rolmo, musical instrument.
RN sdags, causative of ’adegspa, prepare.
qg] balu, dwarf.

jﬁ’jﬁ | tung tung, white.

General Note on the Vocabulary :—When writing fascicle No. I and
IT, I entered only those words in my vocabulary which could not be
found in Jiéschke’s dictionary. Meanwhile Sarat Chandra Das’ dic-
tionary was published, and as I believed that all the material contained
in Jaschke’s dictionary, besides new matter, could be found in Sarat Chan-
dra Das’ dictionary, I decided to enter only those words which were not
contained in Sarat Chandra Das’ dictionary. However, accidentally 1
discovered that mapny West-Tibetan words of Jaschke’s dictionary
canoot be found in 8. Ch. Das’ dictionary. Probably they were con-
sidered superfluous. Therefore I resumed my old practice and noted
only those words which are not given by Jischke. It is evident that
Jischke's dictionary cannot yet be treated asa matter of the past.

A e e e e el o e e e e e
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KESAR'S JOURNEY TO CHINA AND MARRIAGE
TO ¢YUI pKON MCHOGMO.

ApstracT OF CONTENTS.
1.

After seven kingdoms had been subdued by Kesar, he went to the
hermitage near the white, black and red hill. He went there, because
he could not find the road to China, and because he thought he would
be able to show his [magic] power to the King of China, after having
been in the hermitage for three years. Underneath the hermitage he
had placed the goat Kubulu, and when 2% years had elapsed, he showed
his magic power to the King of China. In consequence of this, the
King of China’s castle went to pieces on one side, and the King him-
self begav to suffer from heart-ache. The lot-casters and astrologers
who were consulted, knew at snoe that the misfortune had been caused
by Kesar. ‘ Kesar must come here himself, there is no other means of
curing the King!” thus they said.

The Chinese were afraid to send a man to Kesar, because he might
be killed. Therefore they sent the bird IDorre with a letter.  Al-
though the Chinese promised to present Kesar with everything he
should like to possess, he refused to go, until they would ask him
through a human messenger.

Then the King of China cut his hand and mixed its blood with
some earth. He formed a man and made him alive by putting in
breath and sent him to Kesar. There this new creature threw the
letter before Kesar and disappeared.

Becanse Kesar’s time of sittiug in the hermitage had not yet
elapsed, he sent Agu Khrai mgo Khrai thung meanwhile. The Agu did
not know the way, and when a dark fog came, he lingered somewhere
on the road.

After the three years were fulfilled, Kesar killed the goat Kabulu
and gave her flesh to the birds of prey. Then he went to father
bsTanpa and mother sNgonmo and asked them to give him the following
things: A basket which will hold the valleys aud hills; a leather
bag which will hold the deserts; a pot which holds the walers of the
rivers ; a bundle of sinews from lice ; the blood of red beetles ; one bushel
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of gold-dust ; the red cheek of the ogress Ronemo; the hand of the ogre
Ragska ; a handful of sunbeams, a Landful of moonbeams, and ono
bushel of ashes of [burnt] silk.

Father Thonpa answered that he could give him all the articles
required, with the exception of the cheek of the ogress and
the hand of the ogre. To get these, it would be necessary to go to the
cold valley and ask the hermit about them, The hermit conld not
give them either, but lent his copper (coloured) dogs. Whilst these
doges were away searching for the ogres, Kesar and the hermit made a
pit with a window. Just when they had finished, the dogs came back,
driving the ogres before them. Kesar shot his arrows out of the
window and cut off the cheek aund the hand of the two ogres who fled
away. Then Kesar started for China.

2.

After three days Kesar arrived at a high hill, and there he fonnd
Agu Khrai thung. He took the shape of a traveller and asked the Agu
how be had got there. The Agu answered that he was a messenger
of King Kesar on his way to China, and that he had lost the way and
was near starving. Kesar blamed him for having undertaken what
he was unable to perform, and for having been conceited. Then he
sent him back to the land of gLing.

After having travelled for seven more days, he arrived before a
high hill and a rock, with a lake between. Although be went about
for several days, he could not find the way. Then he threw off the
basket which held the valleys and hills, aud the pot which held the sea
and the hills, and the waters disappeared.

After another three days they (Kesar and his horse) came to a
sandy desert, where neither man mnor horse could go, and both ex-
perienced much misery. ‘I'his obstacle was removed by the bag which
held the deserts.

Again after three days they came to a country with a host of lice

which had no sinews. After they had eaten all the flesh of Kesar, he

gave them some sinews, and then he escaped.

After three more days they came to many beetles which were
without blood. When Kesar gave them some blood, he could pass
without experienciug any harm.

Then, after three days, it became perfectly dark for ten days ; there
was a dark fog, the man was without food, and the horse without grass.
Kesar ciried and complained to Ane bkur dmarmo, that for ten days he

had not seen the sun. Ane bkur dmanmo reminded him of his handfuls
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of sunbeams and moonbeams.  He took them out, and the sun as well
as the moon rose. When he saw the tracks of the road where he bad
strayed about during night, he felt astonished.

Having travelled for another three days, they discovered that the
road was barred by ogres. Kesar saw the ogre whose band he had
robbed. He promised to restore the hand, if the ogre would let him
pass. The ogre was pleased to receive his hand back, and showed
Kesar the way. In a similar way Kesar had a free passage through the
land of the ogresses, three days later, when he restored the cheek tothe
ogress who had none.

After three days they arrived on a glacier-pass, where icy dust was
scattered over them.! They had great difficulties, and were obliged to
go back. Then they met three poor men. Kesar gave them some gold,
and they showed him the way.

When the King of China, who lived in a castle in the middle of a
lnke, heard that Kesar was approaching, he sent many of his men to
weet him. As Kesar was gradually drawing near, the King of China’s
pain became less.

3.

Agu Khrai thung, when coming back to the land of gLing sent
'a Bruguma out of the castle and gave her a black tent. He himself
became king and tyrannized over the country. He wore three hats,
piled one on the other, his horse had three stirrups, and his dog three
red collars.

The King of China had a daughter called yYut dkon mchogmo.
This girl wished by all means to run away with Kesar and asked leave
of her father. When both went, all the riches followed after them.

The nobility did not like this, and to bring Kesar back, they pur-
sued him and asked him how he could go away without having seen the
pit of the dragons. Kesar went back, and when he was looking into the
pit, the Chinese noblemen pushed him in. There were three dragous
of white, black and yellow colour. Kesar killed them. The white one
he used as a carpet, the black oune as a pillow, and the yellow one as a
dress. He ate their flesh, sang a song and was happy.

Then the Chinese tried to kill Kesar with stones, but Ane bkur
dmanmo advised him to take the shape of a golden fly and escape. He
did that and escaped, although the Chinese filled the pit with stones.
Kesar went to the cold valley and practised sorcery, in consequence of
which all China was smitten with leprosy.

1 The Tibetan word for silk and ice is the same (dar.) Aocording to the
Tibetan text it looks almost as if Kesar himself was scattering the dust about.
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4.

The Chinese found out, with the help of their magicians, that Kesar
was the source of the illness and that he was sitting in the cold valley.
They sent an embassy to him and offered him all their treasures and the
queen yYui dkon mchogmo, Therefore Kesar left the hermitage and
went to China. This stopped the leprosy; but he did not stay for
longer than ten days and returned to the gLing land together with
many treasures and yYuzs dkon mchogmo.

One day before arriving at gLing he made a black sheep, put on a
black carpet, took the disguise of a vagabond and put the queen and all
his treasures in his pocket. He found ’a Brugumna in a black tent and
Agu Khrat thung on the throne with his three hats, etc. He asked him
what was the meaning of his three hats, three stirrups and three
collars for the dog. Khrai thung said that always the first of the three
articles was a sign that Kesar had died; the second a sign that the
castle of gLing had come into the Agu’s possession ; and the third was
for ordinary use.

Kesar went back to a’Bruguma in his disguise ; and o’Bruguma who
took him for a travelling monk from China, asked him if be could not
give her some news of Kesar. He answered that Kesar had died in
China, and that the King of China on the occasion of his death had
given presents to the lamas: 1000 (Rs.?) to the great monks, 100 (Rs.?)
to the little monks, and a black sheep and a carpet to him. a’Bruguma
cried and fainted. Now Kesar showed bhis true self to the lady. Then
he pursued Agu Khrai thung and killed him with a spear. Kesar went
with his two wives to the gLing castle and lived there in happiness.
Also the Agus were greatly pleased.

B e N T N L T R N N o Vo



NOTES.

In my first brief sketch of Kesar’s journey to China (rGya Nag),
in Mémoires de la Société Finno-Ougrienne, No. XV, 2, p. II, II], I
made the remark that this episode of the Kesar Saga was probably a
winter myth. Looking at the version as contained in the preceding
pages, I cannot help believing that there are a great number of passages
in the Saga which allow themselves of being explained as parables
of the winter. If a number of passages cannot be explained with the
help of the seasons, all the same, we must not forget that the Kesar
Saga, as we have it now, is not the original Kesar Saga, as it was
shaped by the ancient men of gLing; but that we possess it in the
form into which it has grown in the course of many centuries, nay,
thousands of years. I wish to draw attention to the following passages,
which according to my view speak in favor of a winter myth, forming
the basis of the Saga :—

(a) The baskets and bags which hold the waters and hills
(probably heaps of snow and ice and the melting snow).
People might have explained in this way the disap-
pearance of ice and snow at the approach of the spring-
god.

(5) The bloodless beetles and the lice without sinews might be
the snowflakes and hail-stones. They ave changed into
ordinary beetles and lice by Kesar in spring (he gives
them blood and sinews). The unpleasant perception of
the extreme cold in winter reminded the men of gLing
of the sting of lice during summer.

(¢) The red cheek of the ogress which is stolen may be ex-
plained in this way : The ogress is the personification
of a monntain, the top of which glows like red fire in
the rays of the sun during summer. During winter the
morning and evening sun may never touch it, and thus
the red cheek is stolen. But as the giants are chased
about, it would perhaps be easier still to take them for
personifications of clouds.

(d) Kesar’s crooked way to China (rGya nag = the black
extent) mny have been suggested by the spiral-like
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downward course of the sun during winter. Tlat the
ornament papmmoma 18 probably an illustration of
Kesar's route, is suggested by the Ladakhi name of the
ornament, rgya srang, which is understood to mean
‘ Chinese street,” not  broad street ' or ‘Indian street,’
which are other possible translations.

(¢) The fact that Kesar has not seen the sun for ten days
occurs liere in many places during winter. = There are
many valleys, to the bottom of which the rays of the
sun do not attain at all for even a longer period.

(f) It is also remarkable that the whole of China is smitten
with leprosy, which illness is removed by Kesar’s ad-
vance towards China, This may point to snow.

The story of Kesar's marriage to yYus dkon mchogmo, shows in par-
ticular the close relationship between Kesar aund Srong btsan sgampo.
That Kesar's two wives are representatives of the two colours, white
and blue (or green), as is also the case with Srong btsan sgampo’s wives,
is shown in the first case by the name yYus dkon mchogmo, which means
‘ the turquoise goddess.” She stands for the blue and green colours.
'’aBruguma stands for the white colour as is shown by gLing glu of
Phyang, No. 1V. It may be added that the Mongolian version of
Kesar’s journey to China has not much in common with the Lower
Ladakhi version.
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VOCABULARY AND COMMENTS.
1.

’TISQ” kabulu, perhaps more correctly khabulu [animals] with

a black and white mouth.

5ﬁ(,\:ﬂ"§§” Phyed 'ang ynyis, one and half ; how is the "any to
be explained in these cases ?

o .

Nq’q, minba, = ma yinpar, besides ; unless.
N e -

S'ﬂ'gg'q 1 byamo ldorre, name of a hird.

gﬂ” mul =dngul, silver.

Qﬂlﬂ'sﬂ‘ ‘adangscas, recover.

5'55” rucas, knead.

gqqfﬂ; ' mun 'akhor, mist ; dark fog.

@:ﬂ' lungs, = lung, valley; cultivated district.

w

a:r‘gm , phug tsel, basked.

m:&riﬂ ltsangspo, = ytsangpo, river.

ﬂ]ﬁ’?ﬁ[ yser phe, gold dust (literally gold flour).

- o . .
’R'ﬁ'ﬂ l ronemo, name of an ogress; is said to mean ‘corpse-
eater.’

;ll"q‘ ragsha, name of an ogre; this is probably the Indian

(]9
Sai‘ bya zhin, offering, gift to birds; the original form is bya

sbyin. It means that Kesar gave the flesh of the goat to birds of prey.
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In Mémoires de la Société Finno-Ougrienne, No. XV, 2, p. €6, I said
that Laws of Sound No. 1. (see Sketch of Ladakhi Grammar, J.A.S.B,,
Vol. LXX, Part I, Extra No. 2, p. 5) ought to have been given in full,
in this form: s +c=s8h, 8+ j=zh,s4ts=s,8+dz=2z. It must be added
that the s may always be replaced by » or I, even by the prefixes b, y, d,
if they are pronounced as r or s. Starting with bya sbyin=bya gin=
bya 2hin, which illustrates the formula s+ j=zh, I shall now give those
examples, illustrative of the rule, which have occurred to me during the
edition of the Kesar Saga :—

s (or /, », etc.,) +7=zh.

ljogs becomes zhogs or yzkogs ; ’ajogpa has bzhag as its perfect
stem, aud 'ajugpa—zhugs ; in both cases the b prefix of the perfect stem
seems to have caused the change of § to zh (although it is no more
written in zhugs), Here also sbyin =sjin=rzhin, sbyar= gjar=zhar and
similar cases must be mentioned.

s (or 1, », etc.,) +ts=s.

risogpo becoraes sogpo ; rtsab bzang becomes sab bzang ; the classical
words ynyid sad and nyams sad have their ancient prototypes in the
Lower Ladakhi forms ynyid (b) tsad and nyams (b) tsad. Thus the s of
sad is the result of the work of a prefix on fs.

8 (or I, #, ete.,) + dz=z.

rdzzng becomes zing ; skyer rdzong becomes ker zong; rdzama
becomes zama ; in mgo zugcas instead of mgo ’adzugcas we may suspect
the influence of a prefix on the original dz, which in this case did not

become 5, as & secondary form has it. There are several parallel cases
to this.

Rﬂ‘]&'ﬂéﬂq l ‘agram mthsal, red cheek.
wqﬂ.‘gﬂ.q‘ yabs thonpa, is often spelled yabs stonpa ; probably

the concluding s of the first syllable was pronounced with the second,
and instead of the impossible sthonpa, stonpa was written.

2.
‘ﬂ'q-’\‘ khabar, news ; it is the Urdu khabar.
F.!&]'L] | khampa=khamspa, man of Khams; is used for every

traveller, even a vagabond.

21
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qqqaq ’ bka skyon=bka bkyon, rebuke.
E'ﬂ:“ khru thung instead of Khra thung ; this may be a case of
N N9

nssimilation to the last syllable.

qn'l ‘ nay, wisery, great strain ; nay mthongba, to suffer much.
E@]'Q‘ skyalba = skyelba, canse [harm].

- -’ .

ENL ‘ rjespo, track,

ﬁm, khrola = Fkhrodla, among, in the crowd.

m&!‘q] lampa, guard (of a road) ; sentinel.

iﬂ'&l'ﬂ‘@ﬁ'ﬁ ‘ rimpa bzhindu, here in the sense of ‘ by and by.’
e 3.
ia-' rebo=regur, tent of yak’s hair. This kind of tent shows

that this version of the Saga may belong to a tribe in the east of
Ladakh, because the Ladakhis do not make use of such tents.
ﬁQ'gﬂ ‘ spubcas, to put up [a tent]; literally ‘turn over’; per-
N>
haps because the tent has to be turned about in many directions before

the work is finished.
%-E” tibi, has.

X E!"'G{\” rtsageas, to pile up ; probably causative of 'adzegpa, to

climb.

a\'ng ‘ ‘obchen =1vyob chen, stirrnp.
gq'ﬁﬂa‘ khrog dmar, red collar ; khrog seems to mean ¢ throat’

originally.
E)' 5,]‘ hukum, order, commandment ; it is the Urdu hukm.
>~

- '
CRIEI®SA| dgongspa zhucas, ask for leave,

8 T R LT 2T | ut dkon mchogmo, turquoise goddess ;
MUY RSN 2
nanie of the King of China’s daughter.
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{%' rdaste, prosecuting ; probably the same as bdaste, chasing.

ﬁsn'” sku drag, nobility.

o

gﬁs‘ ldumbu, occurs in the names of the three dragons (*ubu)
9

as well as in that of an Agu ; what it means in this connection ] Lave
not yet found out.

ﬁ& ! snyas, sngas, = pillow.

é’%‘gq ‘ brodcan, savoury.

355 ' candra, pocket.

q:'i ‘ nangdu, in, inside ; this form is used here in many places,
D

where the colloquial has nangna; simply to imitate the classical, or,
more correctly, the Central Tibetan language.

:ﬂﬁ'q‘ grubpa, fulfiller [of the law]; title of monks,
o

- - .
qu ‘ menne =mannas, besides.

Eﬁs::] zan tang, perhaps more correctly zan blang, a meal in

honour of a dead person.

5&‘ thsar = thser, once, one turn; stong thsar re means: he
gave 1000 [Rs.] each turn to each (of the lamas).

@i‘g& ] muncas, to faint.

3Q'§i' vtab ded, prosecution on horseback. This compound

makes it probable that the perfect tense of ’adedpa, prosecute, had a b
prefix originally.

e o T T T ST e T e T et
e T
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KESAR'S VICTORY OVER THE GIANT OF THE NORTH.
ABstTracT OF CONTENTS.
1.

After two or three years Kesar went to the cold valley to live there
in a hermitage. ~ He had been there for one year only, when the queen
Ane blur dmanmo arvived there and told him not to sit in the hermitage
any longer, but to go and fight the devil of the north. * This year,” she
said, “is a favourable year for Kesar, because Kesar’s portion will be the
element of water, and the devil’s portion the element of fire ; and water,
will be able to quench the fire.!” After seven days, Ane bkur dmanmo
came again to the door of the hermitage, and advised Kesar to go soon.
“If you do not go, you will not remain in possession of the high
hills of gLing; if you go, with what success will you be able to subdue
(press) the four continents with their eight corners!” Now Kesar
arose, went to ’aBruguma and said: “ Take the following articles
out of the house, brush them three times, wash them three
times in the depth of the sea, and bring an offering of sandalwood
for each of them®: The saddle; the crupper studded with corals;
the halter studded with pearls; the stirrups of pure gold ; the saddle-
cloth with a lotus-pattern; the cloth to cover the hLind part of the
horse, for which 180 (cows, rupees ?) were paid; the bridle-bit of
puve silver; the velvet cap; the silk suit; the red girdle-cloth;
the beauntiful shawl ; the knife with a shell handle ; the talisman shaped
like kidneys; the sword ‘ stone-cutter ’; the shield ‘sky-coverer’; the
steel tinderbox ; the powder-bag of Russian leather ; the rifle from Rong ;
the quiver of such weight that eighteen men have to carry it.—’aBruguma
had to work hard for eight days before she had carried everything out
of doors; and when she had finished, there was an earthquake,

1 It is remarkable that according to the Sheh-version (Mémoirs de la Société
Finno-ougrienne, No. XV-2, p. 3.) Ane bkur dmanmo comes to warn Kesar not to
go ; and that he goes in spite of her warnings, trusting in the efficacy of his reli-
gions merits.

$ In Ledhakh, the wood of the pencil-cedar is often called sandal-wood.
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Then 'aBrugumna sings a song of sorrow, in which she mentions all
the articles and creatures, who either themselves or the glory of them
will go to the north. She asks who will act the part of comforter for
those who have to stay behind.

Inst of the creatures and other articles who either themselves or whose
glory well go.

(1) ynam stod mthonpo, the high sky.

(2) gangs stod mthonpo, the high glacier.

(3) brag stod mthonpo, the high rock.

(4) spang stod mthonpo, the high meadows.

(5) mthsom stod mthonpo, the high lake.

(6) thang stod mthonpo, the high plain.

(7) lungpa chenmo, the great valley.

(8) rtsva shing nags thsal, the grass and forests.

(9) rgyal lham Kesar, the godly King Kesar.
(10) gling mkhar rtse dgu, the gLing castle with nine turrets.
(11) rkyaog rgod dbyerpa, the genuine wild kiang.
(12) mdzo pho rkang dkar, the white-footed male Dzo.
(13) rgya bong kha dkar, the white-mouthed chief ass.
(14) rtsidbu skye dmar, the red-necked he-goat.
(15) pho lags mgo yser, the yellow-headed ram.
(16) khyi pho yser ling, the yellow hound.
(17) bila nag chung, the little black cat.

List of the creatures and other articles, who will wazl on account
of the other’s departure.

(1) nyi zla ynyis, sun and moon.
(2) sengge yyu ralcan, the lioness with the turquoise mane.
(3) skyin chen ba rgan, the big ibex, the old ox.
(4) ’abrong chen khampa, the big brown wild yak.
(5) nyamo yser mig, the female fish ¢ golden eye.’
(6) shangku mjug rdum, the bushy-tailed wolf,
(7) wamo ’ajolli, the vixen clever in hiding.
(8) bya dang byiu, fowls and little birds.
(9) jojo 'aBruguma, lady ’aBruguma.
(11) rgodma thsalangs, the much-coveted mare.
(12) mdzomo ruyon, the female Dzo with crooked horns,
(13) bongmo khampa, the brown she-ass,
(14) rama dkarmo, the white she-goat.
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(15) mamo khampa, the brown ewe.
(16) khyimo ltom dkar, the bitch with a white belly.
(17) bimo khrasug, the many-coloured she-cat.!

Kesar said in reply to ’aBruguma's song, that there would be little,
ones to be a comfort to the wailing animals. This is a list of them :—

(1) sprin togom zam zhig, a cloud of the size of a saddle-cloth.
(2) gangs melong zam zhig, ice of the size of a mirror.
(3) brag parpur, some little rock.
(4) spang togom zam zhig, a meadow of the size of a saddle-
cloth.
(5) chu mig kyal kyil, some wells here and there.
(6) thangbu kyar kyir, a little plain.
(7) lungpa sna kliung zam zhig, a valley of the size of nostrils.
(8) thserma par pur, a few thorns.
(9) 'abun dmar lam bstan thepong, Agu ‘ Redworm, way-leader
thumb.’
(10) agu dpalle, Agu dPalle, the * glorious one.’
(11) thurru kerze zam zbig, a little foal of the size of a lentil.
(12) mdzo phrug rama zam zhig, a Dzo-calf of the size of a goat.
(13) kurug bila zam zhig, a little doukey of the size of a cat.
(14) rigu kha sngon, the blue-mouthed kid.
(15) luggu dromo, the lamb called * heat.’
(16) khyigu khra chung, the little particoloured dog.
(17) latirra, a weasel.®

I The song consists of two parts: the first part comprises Nos. 1-8 of the
lists, the second part comprises Nos. 9-17. The principal idea of the first part is,
that (in winter probably) the glory of certain places will come to an end, and that
in consequence of this the creatures living there will have & gad time. Even sun and
moon are cousidered as creatures feeding on the sky. The principal idea of the
second part of the song is that all male creatures will leave their female fellow.
creatures (winter is not a suitable time for breeding on the whole), and that for
this reason the female creatures will be wailing. In the Sheh-version the first part -
only of this song occurs. According to it the creatures complain, not tecause the
places will lose their glory, but (which is practically the same) because Kesar will
leave the places. I the next fascicle it will be interesting to meet with a song,
according to which, together with »Kyuang rgod dbyerpa’s return to g Ling, the animal
life altogether wakes up again.

2 Tt is not impossible that there existed answers only for the second part of
the song (9-17) originally ; 9-17 may have been quite a separate song, and its
principal idea ay have been this: when the male animals leave the female ones,
the latter have the comfort of new offspring in different stages of development.
Later on, when the first part of the song was united with the second purt, it
was cousidered necessary to invent little ones for the different places.



‘uBruguma cried, and Kesar told her that he would have to stay
away for 108 years: his beard would grow, his hair would turn white,
and his back would become crooked! Being admonishied once more by
Ane bkur dmanmo, Kesar rode off towards the north and met agaiu with
'u Bruguma, who had travelled by a different road.  He allowed ler to
go with him, on the condition thatshe should guess this riddle: Whose
watchhills are: the white hill, the red hill, the black hill, the green
hill, and the blue hill? ’aBruguma auswered at once, that the
white hill was dBangpo rgyabzhin’s ; the red hill, Ama sKyabs bdun's;
the black hill, Klu rgyall Jogpo’s, the green hill, »Gyallham Kesar's ; and
the blue hill, her own watchhill. Thus she was allowed to go with
Kesar; but again Ane bkur dman rgyalmo appeared to him in a dream
and ordered him to send a’Bruguma back ; otherwise he would not be
able to subdue the devil of the north. Therefore Kesar took the shape
of a fish and swam to the middle of a lake, where there was a tree,
He then took the shape of a monk, ascended the tree and sat there with
his face wrapped up. ’aBruguma, who could not find her husband
anywhere, decided to go back. She was taken home quickly by Ane
bkur dmanmo and a host of other goddesses.

Kesar came to a place where three valleys meet, and where he had
to go through a tuunel. As he was afraid, he performed on a ritual
drum and prayed to the 360 gods ; the 360 water-spirits; the nine gods
and water-spirits who were born together with him; the father-god
Ker zong snyanpo; the mother-god bkur dman rgyalmo; dBangpo
rgyabzhin ; Ama skyabs bdun; and to King 1Jogpo. Therefore he re-
ceived a bright light and came safely to the end of the tunnel.

After seven days, he came to the frontier of the devil’s realm and
met with the devil’s herdsmen, some of whom had been carried away
from gLing by the devil. He killed some of the fattest goats and sheep,
and ate their meat and grease. The shepherds said, they had heard
that King Kesar would come soon to fight the dervil ; could he not give
them some news ? He said that Kesar would certainly come soon, and
showed his real self to the captives from gLing. They were pleased
to see their King and told him, that at present Bamzabumskyid was
alone in the castle, and that the tigers and leopards, placed before the
gates,! were not alive, but stuffed with straw.

Ariving before the castle, Kesar asked, ‘* Who lives in this castle,

L Does this refer to the ice of the north, which vften shows the figures of all
kinds of animals ?
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which by an arrow's length touches neither carth nor sky ?” !Then
he said that he was a wanderer who for nine mouths had not
received any food, and no new clothes for nine years. Bamzabumskyid
told him to come to the gate, where he would receive some flour.
He replied that he was afraid of the watchmen before the four gates
of white (east), blue (south), black (west), and yellow (north) colour.?
Bamzabumskyid said, she would speak to the watchmen, who were her
brother, uncle, father and son. However, when Kesar went near, the
gates were still locked up. He then sang a song saying, * If theve is
anything in the world which deserves to be called white, it is
a Bruguma’s teeth and nails; and if there is anything which deserves
to be called black, it is 'aBruguma’s hair and eyebrows. Such a
beautiful lady I left in order to make the acquaintance of lady
Bamzabumskyid. I am King Kesar himself.”” When the Dzemo heard
this, she was greatly pleased, opened the door, and both lived in the
castle in happiness.
3.

After some time they heard a terrible noise, which was ever
increasing, It was caused by the devil, who was approaching the
castle. The Dzemo proposed to hide Kesar in a pit, but did not know
how to dig it. Kesar produced ten hand-bones and ten foot-bones,
formed ten men out of them, and they all digged a deep hole in the
ground.?® When it was completed, Kesar descended into it and
received food, blankets and provisions to keep him alive for a month.
Then a roof was built, and a pot placed on it, in which some food was
cooked for the devil.

The devil arrived, and smelt at once that a man had come. The
Dzemo said that such a thing was impossible, and that he was smelling
the corpses of 100 men and horses, which he was carrying on his
shoulders. He wished to hear what the magic book would tell him,
and ordered the Dzemo to bring it, not treading on it, carrying it in
her right hand. She did exactly the opposite. Out of the book a
voice was heard, saying that Kesar had arrived and was sitting in a
pit with a roof of feathers, manure and earth above bim, and a kettle

1 This description of the castle is probably borrowed from the description of
the castle of sun, moon and stars (bya rigs). Compare fasc. No. I1I.

8 This system of colours was apparently suggested by that of the Loknpilas.
Cowmpare Griinwedel, Mythologie des Buddhismus, S. 181, For the west, a wrong
colour is given here ; instead of * black ’ there onght to be red.

8 Acoording to the Sheh-version it is the Dzemo, who produces the workmen to
dig the pit.

25
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with boiling food on the top. The devil thought that all this could
not be possible, and threw the book into the fire. The Dzemo, feigning
to take it out again, pushed it in even further. Then the devil asked
whether he had better sleep lightly or soundly, and the Dzemo
advised him to sleep fast, because he was in his own house., He went
to sleep at once. When taking in the breath, all the stones and earth
round about came flying into his nostrils ; when blowing out his breath,
they were turned out again.

When the devil was fast asleep, Kesar left the pit. Seeing the
devil he trembled from fear, but the Dzemo, to encourage him, rode
about on the devil’s body. Then Kesar, mounting »Kyang rgod dbyerpa,
rode about on him also, and the devil complained of the many lice,
which were bothering him, as he believed. Now Kesar advanced to
kill the devil with the poisoned knife. ~He pretended to be dBangpo
rgyabzhin, mother sKyabs bdun and lJogpo.! The devil did not mind
them all, and awoke only when he was told that King Kesar had
arrived to kill him. He implored Kesar to spare his life. “I shall be
your servant and will give you my warm land wherein you may live in
winter.,” Kesar felt inclined to spare bis life, but was adwmonished to
kill the devil by Ane bkur dmanmo. He was then killed with the
poisoned knife,® and cut into halves. The upper half was placed in an
ordinary grave, the lower half in a Musulman grave.

Bamzabumskyid gave Kesar the food and drink of forgetful-
ness, aud both remained in the ocastle, playing at dice; Kesar's horse
was treated badly, and had to do hard work. To Kesar and the Dzemo
a little girl was born. Kesar forgot the gLing land entirely.

1 According to the Sheh-version, Kesar pretends to be several of the Agus.
2 According to the Sheh-version, the mnine lives of the devil have to be killed
separately.
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VocArULARY AND COMMENTS.

1.
q%%qla]a"‘ ‘adi ciggi lo, or daln, this year.
afﬁﬂz\” lo khams, the omens of a year.

BQ'Q'mq]'i:Nl khyabpa lagrings, ‘coverer, long-hand,’ name

of the devil Curulugu. In the original MS. khyaba is written, but
explained to mean khyabpa.

qt:'a" ' nangmo, next year.

NMN‘QSTQL}?SNI mthsams boad btangcas, the same as

mthsams ycodpa, sit in a hermitage.
aq'é‘ zhibcha, = zhibtu, accurate, minutely.
:2’ ngari, =ngarangngi, my.

,N:N\qq'” sangs shug, offering of pencil-cedar, instead of
N

sandal-wood.

g{Eﬁ;ﬂg‘ mgo thur, halter, respectful term ; the ordinary word
N9

for ¢ halter’ is thur mgo.

\:)'P%"N] to sgom, or togom, a felt which is placed between the

wooden saddle and the back of the horse, a saddlecloth,
@J;'r:\q ] zhurle, a cloth to cover a horse from the shoulders to
D

the tail.
F"ﬂq&' kka srabs, srab, bridle (head-harness) of a horse.

zqn‘rﬂml magmal, velvet ; Urdu makhmal,
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i{ﬂq-” dar yug, in Ladakh the name of a silk dress, worn for

instance by the nyopa.
;Hn'” padka, red linen.

p\qi-igﬂ 'abandum, probably bandum ; said to mean ‘ beautiful.’
gﬁg\; tsadar, a shawl, worn over the shoulders when dancing.
a;T'q ‘ yoba, bandle [of a knife].
E}gq” picag, knife,
71',:1'” kagu, amulet; perhaps bkdgu, a ‘little word.’
~
qBﬁ'&” ‘aklyedma, comprising.
°5\°&1‘ tishili, a good kind of steel.
3'54:1-” camayg, fire-steel.
a:\:qg‘ borgar, or bolgar, or bulhar, Russian leather.
ﬁqsﬂ‘ sman rcas,=sman chas, powder-bag.

?R.E'ﬁoﬂ rong yul, Upper Ladakh ; the rifles of this district used

to be famous.

N.gﬂ%rﬁ‘ mthsom stod,=mthso stod, the high lake, the centre
of the lake.

gﬁ@%a\” wamo *abyolli, the vixen who is clever in ¢ hiding’;
*abyolli is probably related to ’abyolla.

-~ m = .

gﬂ-g&-ﬂ-g&'ﬂﬁgl ldem ldemgyi ldem mkhar, seems to mean
‘the shaky castle.” The stores of gLing are kept in it.

ﬂ"mq‘ﬂ‘ pholags, & ram.



_
- 197

%ﬂ&rin‘]r\] ltom dkar,=1ltoba dkarpo, white stomach, white belly.
75’21]"&” togom, see to sgom.

@:qgr?s'a” zhugs nyidla, its very place, instead of.

N

sﬁql'\qﬁq” bya shog thog, birds ‘with wings on the top’; name

of all birds.
-q;'\q?t , the phong, = the pho, thumb.

??'IJR'E ’ kerze, lentil.

m‘%{';' latirra, weasel, the same as sremo.

2.

ﬁ:'g‘ smang ra,=smang skra, Lexicon sma ra, beard.
I'q;'rﬁdgl khar khor, a little [beard].

qgﬁ?\' thar thor, a little; in this connection: there will be a

little white in my hair.
ﬂ':;'ﬁ'i\ ‘ sgara sgure, bent down by age.
o

%i":;l skor, the cycle of the twelve years; dgu skor=9x12=108

years.

%’:’i% ‘ nonte, pressing ; here in the sense of * exceeding,’ exceeding

108 years.
Q%s:' 'adontang, perhaps 'adon btang, meal.

S-s ‘ budra, tree.

‘fﬂ.ﬂﬁ'&‘” ‘athoncas, here in the sense of ‘ being ready’; when the

food leaves the kettle, it is ready cooked.
Eﬂ'qgi-g,\\” rjes beadcas, search by looking after the tracks.
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gqeq l mantul, =~ AR circle of offerings.

gaq'a\rﬁm' rdzum ‘aphrul, =rdzu 'aphrul, magical illusion,
v

é}:':! snangnga,=myangan (?) ; snangnga skyocas, be sad.
ﬁ%‘ daru, a small drum, used for expelling demous.

N'§N ‘ sa snam, froutier.
SQN'S&” rgyangscas, to fill; probably a causative form of

khyangcas, be full,
%T:q'aq'q:&’;rgg's&' srogla phangspa thsorcas, be sorry for
losing his own life.

QE:;"Q ‘ ‘akhurre,='akhurte, carrying.
qﬁq'lvqiq]\u'&:l bshigpa rig yong, come as a destroyer.
gq]-gq” chig chig, a little ; (shaking a little).
Fvﬂgvsﬂ‘ kha gyurcas, turn the mouth, ¢.e., return.

NS
6“4@1 micu, the bones of the hands, fingers, toes and feet.
E,:\Tn"z\” sna sogs,=sna thsogs, different.
E{Q'SN! spubcas, causative of 'abubspa, put on a roof.
S

Ng@‘ samoche, much earth ; ludmo che, much dung, etec.

ﬁ:rrqs;'gﬂl yog btangcas, put underneath.

“ﬁﬁm.ﬂ?i.‘n&.q] srol ynyid khampa, healthy sleep in ordinary

faghion, Instead of srol, the Sheh-version has sro; srol is probably the
original form. Lad. Grammar, Laws of Sound, No. 4.

Sﬂ.qﬂ‘ tam tum, a little [sleep] ; Sheh-version has fum tum.
$
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az\]'p” besla,=byesla, on the journey.
Eq ‘ thoba, skirt [of a garment].

q]WN'E‘N‘&'EN'QSE'SNI yyas rdzes ma rdzes btangcas, to gird

up [a coat].
E]EISN | pogeas, take off (a pot from the fire).

i:rrq‘sﬁ! rdugpacan, poisonous. That the word, dug, poison,
N

presupposes a prefix in Lower Ladakh, is made probable not only by
this form, but also by the other form tug; the change of the d to ¢
presupposes the work of a prefix.

:q.q-@q ' shiba yin, here in the sense of shicas yin, I am to die.
Q-gﬂﬂ ‘ the thsoms,=the thsom, doubt.

qqlw I shagcas, = becageas, cut, break.

N:-q-|§1 langgar, tomb (of Mobamedan Tibetans).

qquSN] btugcas = bdugcas, see ante,

%’ql:g:! rdog chong, kick with the foot.

a mul khrug, beat with the fist, box; the Sheh-version
FVE|

has mul thug.
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CAPTURE OF '«aBRUGUMA BY THE KING OF HOR.

ABsTRACT OF CONTENTS.
1.

The King of Hor had no wife, and therefore sent two wise ravens
to all countries to find him a wife. He heard that king Kesar had left
the land of gLing and decided tosteal 'uBruguma. Allthe Agus had
gone to the ‘cold valley’ for sport. Only Agu Khrai mgo khrai thung
was in the castle [Dese ldemms ldem. He was wearing two hats, and
his dog had two ved collars.! The reason for this was that, according
to his belief, Kesar had got lost, and he himself had become the lord of
gLing. lLiady ’aBruguma had a terrifying dream, in which she saw
herself carried away by water and fire, and Agu 'aBu dwmar lam bstan
killed by the king of Hor. When she asked the lot-casting witch about
the meaning of this dream, the witch said that the dream was neither
very good nor very bad, aud went to her own house.

2.

’aBruguma’s maid-servant went to fetch water, and, on the other
shore of the lake, she saw Shankramiru, who was at the head of the army
of Hor. Shankramiru asked the servant to tell him the names of the
strong castle, the hero, the quick horse, the fierce dog, the wise lady,
the paternal deity, the maternal deity, the sword, the arrow, and the
spear.
The servant was frightened and ran away withont making any
reply. ’aBruguma scolded her for being late, and said she would not.
allow her to walk three steps further, nor to say three words (of excuse).
However, she allowed her to say three words, and the servant reported
what she had seen. Now ’aBruguma took the servant’s dress and went
away to find out herself. Sharnkramirs asked her the same questions,
and 'aBruguma said: Formerly the strong castle was gLing mkhar,

1 In Kesar's journey to China this Agn is wearing three bats, and the dog has
three collars. I am informed that Kesar's journey to China ought to be told after
tle defeat of the king of Hor.
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now it is IDem ldemmi ldem wmkhar; formerly the hero’s name was
Kesar, now it is '’aBu dmar lam bstan ; formerly the quick horse’s name
was rkyang rgod dbyerpa, now it is sNgorog pon pon; formerly the name
of the fierce dog was ySer ling, now it is the bitch 1Tom dkar; for-
merly the name of the wise lady was ’aBruguma, now it is dPalmai
astag ; formerly the paternal deity’s name was Kerzong snyanpo, now it is
Rab lha ; formerly the maternal deity’s name was bkur dman rgyalmo, now
it is Drag lha rgyalmo; formerly the name of the sharp sword was
rDoba chodma, now it is Mg siri ral gri; formerly the name of the swift
arrow was yser mdd@ mjug rings, now it is mda dkarpot lam bstan. Then
the lady went back to the castle, and Shankramiru to the army of Hor.
* The Agus who had come back from the ‘cold valley,” decided in a
counsel that they should go in turns to spy. They lighted fires for each
of them, and said that the fire of him who was to be killed would expire.
At night they all went to the encampment of Hor and stole all the horses
of the enemy.! ’a Bu dmar lam bstan, being a child, was not able to follow
the other Agus, and nothing was left for him but a three-legged horse.
When the light of the next morning appeared, he covered his head with
the ribshing (the invisible cap, Nebelkappe, of German mythology) and
became invisible. o

Mecanwhile the two ravens, which had been sent by the king of Hor
to find him a wife; came back and reported : They had gone to Lhayul;
dBanjpo rgyabzhin had three daughters; one of them was dumb, the
other blind, and the third deaf. There was neither food for man nor
horse, and the road bad. Then they had gone to Kiu yul; also lYogspo
had three daughters, one limping, the other had stiff hands, and the
third a big belly. Then they had gone to Bar bisan ; mother Skyabs bdun
had three daughters, the first had a crooked nose, the second a bald
head, and the third a long neck. Finally they had gone to gLing.
‘a Bruguma was beautiful, her upper half golden, the lower half turquoise,
and her hair golden? Because also supplies for men and horses could be
obtained in the gLinjy land, and the road was good, 'aBruguma would be
a suitable wife for the king of Hor. Kesar was lost in the devil’s land,
Agu dPulle had grown old, and the other Agus had gone to the ‘cold
Va;lley.' The ravens had even found a bone and some beer-yeast for
their food in the land of gLing.

When ’aBu dmar heard the speech of the ravens, he killed them,

1 This is the only incident of horse-stealing in the Tibetan version. The Mongo-
}inn version has numerous stories of this kind ; they may be national history of the

Mongolians.
2 According to tale No. V, 'a Bruguma’s hair is blaok,
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using his stick as a sling. The king of Hor, who could not see the Agn,
was astonished to see his ravens fall down from the empty sky. He
buried them, and Agu ’aBu dmar lam bstan lead his threo-legged steed
before the Agus. Here he was ridiculed so much that he allowed his
three-legged horse, which in reality was the magic horse of the king of
Hor, to run back to the encampment of Hor.

Shankramiru mounted the magic horse and rode before the tents of
Agu dPalle and Agn 'aBu dmar lam bstan. Both Agus frightened him
through their ability in shooting. The first shot the middle one of three
flying pigeons so that it fell on Shankramiru’s crupper; the other
destroyed Shankramiru’s crupper with an arrow ; because on a day, which
happened to be a Musulman as well as a Tibetan holy day, he was not
willing to fight. Therefore Skankramiru uttered a certain sound, which
made all the stolen horses run after the magic horse, and in this way
the horses of Hor were recovered.

Because all the Agus were [again] in the ‘cold valley,’ the army of
Hor went first to the gLing castle, and then to the castle IDem ldemms
ldem. Oulylady 'aBruguma and Agu Khrai thung were left. The latter
invited the army to a tournament and to enjoy the stores of meat and
batter and lady 'aBruguma. Then the army of Hor went again to gLing.
(The castle I Dem ldemmi ldem is apparently outside the land of gLing.)

3.

’aBruguma took up arms and tried to fight the army of Hor; but
she was frightened by the war-cry of the enemies who suspected her of
being a woman. She had to submit and become the wife of the king of
Hor, but refused to leave her home until the stores of meat and the
stores of butter were exhausted, and a castle, which by an arrow’s length
neither touched the sky nor the earth, was built of sheep-dung. In this
way she gained twenty-seven years.!

When all the conditions were fulfilled, '‘aBruguma gave her dress
to her servant, and the king of Hor went off with the servant, believing
her to be 'aBruguma. 'aBruguma remaincd in the house-stable of g Ling,
hidden bepeath horse-dung and a copper-kettle. The king of Hor was
advised by an old woman to go back once more to the land of gLing and
have a horse-race in the stable. At this occasion 'aBruguma’s hair became
entangled with the feet of a horse, and she was discovered and carried
away. Now Agu Khrai thung made a feeble attempt to fight the army

1 According to the S8heh-version, the king of Hor has to procure a kiang, & wild
yak, snd & wolf, and in this way three yenars are gained,
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of Hor. He killed one iundred men, but was frightened away by the
war-cry, raised by the army. Agu Anggar lisangspa was carried away
and put into prison.

4.

'‘aBu dmar lam bstan, before setting out to fight the army of Hor,
asked Agu dPalle’s advice, in particular, whether it would be better to
use old arms or new ones. Agu dPulle advised him to use old arms,
and to imitate the lion, the fox, and the erow in fighting ; never to go to
the left of a sword-man, nor to the right of a rifle-man. One important
advice he had forgotten to give: never to drink water direct with his
mouth, and never to take off his coat of mail; for although the body
of ’aBu dmar was of steel, there was a spot of the size of a mirror
under his shoulder which was of flesh, 'aBu dmar killed half the
army of Hor and re-took ’a Bruguma. When taking her back on
his horse, he was overpowered with sleep, and Skankramiru, who fol-
lowed them, could secretly speak to 'aBruguma, and ask about ’aBu
dmar's vulnerable spot. ’a Bruguma’s heart was inclined in love to the
king of Hor, and she advised Shankramiru to ride on in front of them,
and hide himself in the lower room of a water-mill. When 'aBruguma
arrived there with 'aBu dmar, she persuaded the boy to have a rest,
take off his coat of mail and drink some water. The boy who did not
suspect evil, did according to her advice, and, when drinking, was shot
in the fleshy spot by Shankramiru. Now ’aBruguma and Shankramiru
overpowered him and left him there.!

Soon after Agu dPulle arrived at the mill and resolved to avenge
’a Bu dmar lam bstan. Although the boy implored him to heal him first,
Agu dPalle went off and killed Shankramiru. He filled Shankramiru’s
skin with sand, placed the skin on Skankramiru's horse and sent it off
in the direction of the army of Hor. There this spectacle caused a
great consternation, but the king of Hor and 'uBruguma arrived safely
in the Hor land.

Meanwhile Agu Khrai' thung had arrived before ’aBu dmar and
torn out the arrow. Because the point of the arrow was barbed, the
heart was torn out too. When Agu dPalle came back, there was no
hopeleft of saving ’a Bu dmar’s life ; but before dying, ’aBu dmar said the
following : In the valleys towards east, south, west and north, there are

1 The story of 'a Bu dmar lam bstan is extremely similar to that of Siegfried in
German mythology. The corresponding points are the following: Both use a cap
to make themselves invisible ; both have a vulnerable spot underneath the shoulder;
both are killed when driuking water and when tired out; in both cases it is a woman
who reveals the vulnerable spot to the enemy, although from different motives.
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herds of horses, goats, yak-cows, and sheep respectively. In the bal-
conies towards east, south, west, and north, there are a golden mill, a
bundle of pearls, a copper-dog, and a pearl-white lamb, respectively.
Make three portions of all these articles : one for the restoration of the
gLing castle, one for me (aBu dmar’s burial ?), and one for king
Kesar. Kesar will come back and re-take 'aBruguma. This shall be
ber punishment : For three years lucerne is to be sown on her head ! ; for
three years she is to tend goats; for three years sheep; for three years
cattle ; for three years she is to be everybody’s servant; and for three
years water-carrier.

Then 'aBu dmar lam bstan died, and Agu dPalle burnt him on a
high hill. During the time of mourning dPalle would not eat more
than a spoonful of flour a day.

5.

Agu dpalle was called up by the grand-mother of the end of the
village, who told him to send two storks with a message to Kesar.
After the storks had been fed and washed well, and practised until
they could fly nine times round the castle of gLing, they were sent off
with a letter each. The night they spent on the top of a high tree,
at the bottom of which two ogresses, mother and daughter, bad their
night-quarters. Towards morning the daughter was sent about to
see if anybody was near. As nobody could be seen, the mother
told the daughter some secrets about Kesar. Kesar was playing at
dice with Bamza bumskyid. He had lost everything and would soon
lose his life in the game; then nobody would be left to hinder the
ogres from eating horse-flesh and human-flesh. Suddenly the storks
said Kung kung. The mother who knew that the birds had listened,
was so angry with the daughter, that she hurled a huge stone at her
head. But the stone rebounded back and hit also the mother. Thus
both died.

When Kesar, who was playing at dice, heard the voice of the
storks, be ran away from the game and said to the birds: If you are
the bringers of good news from the gLing castle, the!stores of gLing,
lady ’aBruguma and 'aBu dmar lam bstan, roll about on the white
carpet and eat fresh meat! If not, roll about on the black carpet and
eat the flesh of carcases! In answer to all questions, the birds went to
the black carpet and ate the flesh of carcases. Kesar fainted each
time, but the birds went on his mouth and dropped their excrements

——

1 Thig is probably one of the few reccllections from the time when ’a Bruguma
was still a personification of the earth,
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in it. Kesar woke up at once and vomited. The advantage of this
treatment was, that all the poison which Bamza bumskyid had given
bim, came out, and full memory was restored to him. The poison
caused a plot of ground of the size of a saddle-cloth to fly up to the
sky, and a similar plot of sky to fall to the earth, Kesar asked where
his horse was, and the Dzemo said that it had been sent to the hills on
account of his bad behaviour.

6.

Kesar went to seek his horse and found him near the ice and
slate. He expressed bis wish to start ut once, but the horse refused ou
account of his sore back which was due to the cruel treatment by
Bamza bumskyid. The horse advised Kesar to make use of the
medicines and lancet put in his ears by mother ’aBruguma. When
they were applied, the horse became stronger than ever before.

Because the horse knew before-hand that Bamza bumskyid would
offer him butter with poison, he knocked the basin out of her hand,
aud Kesar hindered the lady when she wished to beat the horse with
a huge beam.

Now they rode off ; but Bamza bumskyid with her daughter, whom
she had born to Kesar, ran behind. When riding through a deep
water, Bamza bumskyid seized the horse’s tail and followed. The horse
suddenly kicked and threw her and the daughter back to the shore-
Bamza bumskyid was so angry that she killed her daughter, and offered
the upper half to Kesar for food. The lower part she devoured herself.
Kesar built a stiipa for the upper half. '

Bumza bumskyid ran to Khyaba lagrings (the devil’s) grave, and
howled into it. In consequence of this there was an earthquake.
Kesar, making himself invisible, hurried to the grave, and recited strong
magic spells, until it was impossible for the devil to leave his grave.

7.

When Kesar and the horse arrived at the frontier between gLing
and Hor, Kesar sent the horse to gLing, urging it to hasten on, and not
to travel by the sky, nor by the glaciers, nor by high rocks, nor by the
high plain, nor by the lake, to escape from harm which might be caused
by the creatures living there. When the horse was discovered in gLing,
neighing before his shell-manger, the grand-mother and her grand-daugh-
ter cried for Agu dPalle, saying: To-day Kesar’s horse arrived, to-day
the sun will rise, on the glacier the lion will walk about, on the rock the
big ibex and on the meadow the big yak ; the wolves were heard howling
on the plain, and the foxes in the valley; in the lake the fishes were seen
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moving, in the side-valleys water was seeun flowing, the voice of the little
birds was heard ; on the bare hill grass was seen growing, buds were
seen on the dry fruit-trees ; a letter from king Kesar has arrived. Oh
d Palle, do not remain in sadness!!

dPulle came and cleaned the manger for the horse ; all people gather-
ed some hair of the horse and adoruned their heads with it, as a means
of acquiring a blessing.

A letter was found on the fore-part of the saddle, but only the Nagi
Dargyi gochodma was able to read it. When d Palle told her the joyful
news, she would not believe it. dPalle had to throw poison into the lake
and with difficulties persuaded her to come out and read the letter pub-
licly. Tbe Nigi went to the top of the hill Tissuru, from whence /Ha
yul, Bar btsan yul and Klu yul could be seen. This letter contained the
general call to arms.3 The following were called : —

The armies of lHa yul, Bar btsan yul and Kiu yul with their re-
spective kings ; the Agus of gLing with dPalle at their head ; the lamas
of gLing with rTse dgw at their head ; the Mons (caste of carpenters) of
gLing with Penag at their head ; the smiths of gLing with Karog yang
’adzin at their head ; the Bhedas (caste of musicians) of gLing with r Kaug
rings (long-leg) at their head ; the boys skilled in using the sling; and
the girls skilful in the use of the spindle. Whoever had provisions and
a horse, was to use them; who had none, was to receive them at the
gLing castle.

This army had marched after Kesar for seven days, when suddenly
Ane bkur dmanmo arrived, and told him to dismiss the host, and to fight
the king of Hor alone. All went back; only Agu Khrat thung was
loaded with 18 buslhels of provisions as a punishment for his misdeeds,
and had to carry them for Kesar. When Le was tired, Kesar would
sharpen a knife or light a fire, to cure him in a rude way. But Ane bkur
dmanmo did not like the sport and ordered Kesar to send the Agu home

too. Kesar seized him by his ears and threw him back, so that he arrived
in the gling-land in a moment.

1 If this song does not refer to the arrival of spring, I do not know to what else.
Perhaps I shall be charged with having forged this song, or certain lines in it. But I
hope that somebody will take the trouble and ascertaiu that this sung is actually known
to the people of Lower Ladakh,

? This song is of a special interest, as it appears to contain the actual ancient
Tibetan oall to arma.
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VocaburAry AND COMMENTS,
1.
4"")"4@1 pakallde, name of the king of Hor.
RS:.qN ' ‘abyangshes, possessing pure wisdom.
A | | _
%1-945\” snyt lam,=rmi lam, dream.
ﬁ%\-qqgﬂ mon khanmo, =mo mkhanmo, a woman who casts lots.

é%{‘ ﬁ%{l chu sna, me sna, ‘ the nose of water and fire’; v.e., the

foremost part of them.
24%:\6,] phad tse or phad isa, coarse sackoloth.

SR WA | dar yug; not ‘narrow strips,’ but a large piece of silk

witbout seam.
e N B B .
3\'%' mo rdi, dice for casting lots.

Ré'iﬁ'ﬁ” ‘abyti dgos,="abyin dgos, what is proper to be offered.

2,
éqgﬁﬁ‘ chu’athunmo, or—'athummo ; or—'athumma, the maid-
~2

servant who fetches water.
q&:-é‘ bsang chu, respectful for ¢ water.’

érrlg‘ chu kar, pail,

ﬁ:]ﬂ.l‘&]a'u\r%ml ' dpalmai astag, name of a wise woman of gLing ;
sho is the female Agu.
QG| rab lha, name of the intermediate paternal deity.
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sqr%qgmg]’ ‘ drag ' lha rgyalmo, name of the intermediate

maternal deity.
[ [ N . . .
NQTN'J;’ migsiri, name of a famous sword.

‘golden arrow, long tail,” name of an arrow.
gqiqin'lr\fangﬁql mda dkarpei lam bstan, * white way-
leader,” name of an arrow.
quﬁs' shankramiru, name of the captain of the army of Hor.

iﬂqr;:, dmag rang,=dmag brang, encampment; compare Lad.

Grammar, Laws of Sound, No. 3.
;]'Tﬁa'q ' ma nonba, not being able to follow (l¢t. press on the people

before him).
iq-fq:‘ 7ib shing, in full grib shing (Laws of Sound, No. 3), the in-

visible cap (Nebelkappe) of Tibet. Who puts it on his head becomea
invisible.

[ 0 . .

ﬁ'm:l hiling, astonished, surprised.

;ﬁic‘ handrang, = han ldang, dumb.

@;’q’ zharba, blind, in West Tibet.

ﬁ-ﬁ‘ rgud, deaf,

o

ﬁ““ ‘ sbangma, grains of barley that remain in beer.

:\Tq'lgyl sog ldi, stick to throw stones with.

wg'gﬂ ‘ urces, to fly.

[ -4

RS mdun gru, fore-part of the saddle.

5579 |

q'n'lg'a:g'q\g, shukur shing sher, name of a Mussulman festival.
A -2 -]

N:Nl mangs, =mang, much, many,
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3.

q.m" palo, all the bair tied into a single knof.
‘ﬂaiﬂﬂ y 2hid mad, or yzhis mad, wife.
Fr HNI kha shas, several.
qsq‘g‘ btag skye, neck-bracelet.
[R'ZR | *he subla, or kha sbubla, turned upside down,
éEN’ zungs, =zung, a pair.
j-qq'l Y tubag, = tupag, rifle.

4.

T EAgE bub chu ath i - .

SR C\ik SN | Oub chu arkungeas, drink water out of a brook,
by bending down to it.

:lﬁquqﬂs‘ ganni rogsbu, a thick coat of mail, made of iron,
chains,

ﬁn'ﬁ ‘ spubste, putting on the bind-part of the horse.

>

5{:1’]3\]-:1'” chang yyog, below the shoulder.

Rﬂ‘@ﬂﬂ” ran athag,=rang 'athag, mill.
Rﬁ'ﬁﬂ‘ phancas, to heal, become well.

gﬁ]a\]ﬁ.ﬁﬁfﬁ‘ sngoroggt pon pon, ‘ black-blue with tassels,’ name
of dPulle’s horge,

5& 55 51; $i‘ drar chad drur chad, cutting quite through.
@q 54 ‘ zlnbmo sandy, of fine sand.

gq-&q‘ thal sub, or thal thsub, dust.

':qu 3,\\” leebscas, jump (especially on a horse).

@ﬂ] Nq l zhig sob, healing from destruction, restoration.
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gq-N{:” rab sul, balcony.
krugu, ball of yarn,
73
gq-rq&‘ mug shes, knowing how to bark (of a dog).
qsqraat ‘abrag shes, knowing how to shear (a sheep).

NEE'?YTN | mthong kol, slave of the whole community ; .s., whoso-

ever sees her may take her for his work.
qr\'&!:ﬂ‘ thur mangs,=thurma, spoon,
~2

5.

E:-E:-ﬁn-lg'gq" khrung khrung dkarmo, stork; thus it is app;t-
N>

rent that also in the Sheh-version, the birds coming from the south are
not birds of prey but storks. They will fit much better in a myth of
the seasons.

@qgia‘ cub cadde, silent.
%-E%;‘ rtsibiting, visk of neck or life.

n']::'n'l;‘ kung kung, voice of the storks.
[\;!'g\":;'m'ﬁ'é ‘ arara ururu, rattling of dice.
i'm‘ ;:’cas, roll about.

HE NTIYY | mun sangeas, ewake from fainting.
%a‘ ct she,=ci shes, who (what) knows ?

g'q!j:-sﬂ‘ phra blangeas, to kiek.

6.
o .
q'm: ' sh lang, horse-dung.

%’q-'ﬁil:q‘ thsig mig, the depressions between the elevations of
the spine.
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’T,'(ii l kale, revenge.
qﬁ-l’m-%’ bkolte, speaking [soft language].

q-laq-gﬂl yyocas, cook.
mqlvﬂgquc'gﬂ ‘ lag mtho btangcas, to rear up (of horses).
gs‘ ldurw, perhaps the same as rdullu, little stone-pot.
aﬁsﬂ ‘ ‘aphocas pour out ; causative of ’aboba.
E:r'é:l khrag rlung, anger (l¢t. blood-wind).

S

i’?ﬂ'lg: | rom khang, or ro khang, grave.

7.
Néﬁﬂﬂ mthsan thun, perhaps the same as thun mehsams, at day-

break,
?&ﬁqqiq ‘ nyima spun bdun, ¢ the sun, the seven brothers,’ the
N9 N>

seven Haritas.
fl:'ﬁﬁ-” shing thog, here in the sense of ‘ fruit-tree.’

‘7.5'@" khol, bud of leaves.

@'NRI Kyesar ; it is remarkable that here the form of Kyesar

actually occurs, instead of Kesar. Many people in Lower Ladakh
pronounce the hero’s name in this way.

ﬁ’vaﬁ'g’?ﬂ ‘ dargy? go chodma, name of a klumo; in the Sheh-

version the name of 'aBruguma’s handmaid is Dar lha go chodma.

g . . o
é}qn] ' slab lo, speaking as if in a dream.

$:'6N' rgyangcas, to fill,

%&]@5 ] tissuru, name of a hill.

-
&Iql:r” penag, name of the captain of the Mon-army.
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"-I‘{qlwzqa’ql Karog yang 'adzin, name of the captain of the

army of smiths.
,ﬁ:ﬁ:ﬂ‘ rkang rings, ‘long-leg’ ; name of the captain of the

Bheda-army.
i]g'qsg'm‘ sdar btangcas, sharpen [a knife].

ﬂg"n‘qsggz\” starkha btangcas, to open [a veiﬁ].

qu' dpa, tinder.
@m‘ zhul, a ball of food (to be thrown into the mo uth).
~o
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